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PREFACE 


“Mystery”  is  a  common  term  used  in  all  the  early 
liturgies,  especially  in  the  Eastern  Liturgies.  In  the  liturgical 
language  of  the  Church  “mystery”  is  found  to  be  a  technical 
term  conveying  a  variety  of  meanings  contributing  several 
dimensions  to  the  liturgical  theology.  In  the  Syro-Malabar 
Qurbana  it  becomes  very  evident  as  its  Most  Solemn  Form  of 
the  Qurbana  itself  is  named  after  the  term  Raza ,  the  Syriac 
equivalent  for  the  term  “mystery”. 

The  present  work  is  the  result  of  my  research  into  the 
meanings  of  the  concept  “mystery”  {raza)  in  the  Syro- Malabar 
Qurbana,  the  subject  of  my  dissertation  in  the  Post  Graduate 
study  in  the  Oriental  theology,  at  Paurastya  Vidyapitham 
(Pontifical  Oriental  Institute  of  Religious  studies,  Vadavathoor, 
Kottayam,  India).  The  result  of  the  work,  as  a  whole,  amounts 
to  a  study  on  the  Liturgical  Theology  of  the  Eucharistic 
Celebration  in  its  revelatory  significance. 

For  the  making  up  of  this  study  I  am  indebted  to  many 
without  whose  constant  support  and  encouragement  it  would 
not  have  been  possible.  My  thanks  goes  in  a  special  way  to 
Mar  Sebastian  Valloppilly,  the  former  bishnp  of  Tellicherry, 
who  allowed  me  for  my  Post  Graduate  studies  at  Paurastya 
Vidyapitham,  Vadavathoor;  to  Mar  George  Valiamattom,  the 
new  bishop  of  Tellicherry,  who  through  his  sincere  appreciation 
and  strong  encouragement  allowed  me  to  continue  my  studies; 
and  to  the  Congregation  for  the  Oriental  Churches,  Rome, 
which  provided  me  a  partial  subsidy  for  the  printing  of  the 
present  work.  I  am  really  grateful  to  Rev.  Dr.  Mathew 
Vellanickal,  President  of  Paurastya  Vidyapitham,  for  having 
provided  me  the  opportunity  to  do  my  Post  Graduate  Studies 
therein,  and  to  Rev.  Dr.  Xavier  Koodapuzha,  Director  of  the 
Oriental  Institute  of  Religious  Studies  India  Publications,  for 
having  undertaken  the  publication  of  this  work. 


IV 

l  express  my  deep  felt  gratitude  to  Rev.  Dr.  Thomas 
Mannooramparampil,  the  director  of  my  dissertation,  who 
through  his  expert  guidance  and  valuable  suggestions  helped 
me  to  prepare  this  dissertation  and  encouraged  me  for  the 
publication  of  the  same.  I  also  express  my  sincere  thanks  to 
Rev.  Dr.  George  Vavanikunnel,  the  second  reader,  for  his  con¬ 
structive  criticisms,  valuable  corrections  and  positive  suggestions. 

1  wish  to  place  on  record  my  sincere  thanks  to  Rev.  Frs. 
Sebastian  Kalacherry  and  Chacko  Thengumpally  for  having 
corrected  the  English  language  of  this  dissertation;  to  Rev. 
Msgr.  George  Mifsud  (Congregation  for  the  Oriental  Churches, 
Rome),  Prof.  Dr.  John  Madey  (Germany),  Rev.  Dr.  Joseph 
Koikakudy  (former  Rector,  St.  Thomas  Apostolic  Seminary, 
Vadavathoor),  and  to  a  number  of  Professors  and  friends  for 
their  constant  encouragement  and  support  for  the  publication 
of  this  work.  My  sincere  thanks  to  the  Manager  and  staff  of 
St.  Joseph's  Press,  Mannanam,  for  their  earnestness  and  readi¬ 
ness  to  finish  the  printing  in  time. 

It  is  my  hope  that  this  study  will  help  to  understand 
and  appreciate  the  theological  richness  of  the  Eucharistic 
Liturgy  in  general  and  of  Syro-Malabar  Eucharistic  Celebration 
in  particular. 
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INTRODUCTION 


The  Eucharistic  Liturgy  of  the  Church  is  often  qualified 
to  be  “Celebration  of  the  Mysteries'’.  In  the  Syro  -  Malabar 
Church  it  becomes  all  the  more  true.  The  Most  Solemn  Form 
of  her  Eucharistic  Celebration  is  known  to  be  Raza,  an 
Aramaic  Syriac  term  which  literally  means  mystery.  Hence  it 
becomes  evident  that  term  "Mystery”  in  the  liturgical  usage 
is  a  technical  term  and  that  it  carries  with  it  a  lot  of  meanings. 
For  a  true  understanding  of  the  Eucharistic  Liturgy,  therefore, 
it  becomes  inevitable  for  us  to  find  out  the  various  meanings 
of  the  term  “Mystery”. 

In  the  ordinary  usage  the  term  “mystery”  means  some¬ 
thing  that  is  hidden,  secret,  mysterious,  ambiguous  etc.  Are 
these  the  meanings  which  are  being  applied  in  the  Eucharistic 
Liturgy  at  the  usage  of  the  term  “mystery”  therein?  Or  does 
this  term  “mystery”  carry  with  it  any  particular  meaning  in 
the  whole  liturgical  application?  And  does  the  Aramaic  Syriac 
term  raza  in  relation  with  term  “mystery”  provide  any  th¬ 
eological  and  liturgical  insight  into  the  liturgical  theology  of 
the  Eucharistic  Celebration?  These  are  all  serious  questions  to 
be  answered. 

It  was  my  study  on  the  Signs  and  Symbols  in  the  Syro- 
Malabar  Eucharistic  Liturgy  that  prompted  me  to  select  this  sub¬ 
ject  for  the  present  Study.  The  signs  and  symbols  by  their  very 
nature  stand  for  some  realities  which  are  incomprehensible 
and  ineffable  and  they  make  the  invisible  realities  easily  per¬ 
ceptible  and  experiential  to  the  participants.  Hence  I  have 
found  that  the  study  on  the  signs  and  symbols  in  the  Euch¬ 
aristic  Liturgy  necessarily  demands  an  enquiry  into  the  inner 
realities  of  the  Eucharistic  Celebration.  All  the  inner  realities 
of  the  Eucharistic  Liturgy  in  a  way  are  qualified  to  be 
“mysteries”. 

My  interest  in  this  subject  was  intensified  by  the  current 
liturgical  thinkings  and  discussions.  Some  demand  a  simple 
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liturgy.  For  them  the  liturgy  has  to  be  so  simple  that  it  should 
be  understood  by  all  even  without  any  explanation  over  it.  In 
this  respect  some  would  go  further  and  would  say  that  in  liturgy 
there  shall  not  exist  anything  mysterious.  They  point  out  that 
in  Christ  Jesus  everything  is  made  clear,  and  consequently  they 
deny  even  the  minimum  possibility  of  having  mystery  elements 
in  the  Celebration  of  the  Liturgy.  It  is  in  this  context  that  we 
have  to  answer  the  questions:  Why  is  it  that  the  Liturgy, 
especially  the  Eucharistic  Liturgy,  is  called  the  "Celebration 
of  the  Mysteries”?  What  all  mysteries  are  existing  in  the 
Eucharistic  Liturgy?  What  are  the  implicit  meanings  of  the 
term  "mystery”  ( raza ')  in  the  Syro-Malabar  Qurbana?  The 
answers  to  these  questions  are  the  kernal  points  of  this  study. 

In  English,  the  term  "mystery''  is  derived  from  the 
Greek  word  mysterion,  a  technical  term  used  for  worship  in 
the  Greek  literature.  Mysterion  had  a  wide  application  with  re¬ 
gard  to  many  of  the  Greco-Roman  and  Oriental  pagan  worships 
known  as  mystery-  cults.  Hence,  there  come  across  various 
other  problems  connected  with  it,  viz,  translation  of  the  Syriac 
term  raza  into  the  English  term  Mystery;  the  relation  of  raza 
with  mysterion ;  the  question  of  the  inculturation  and  adaptation 
in  the  liturgy;  the  experiential  and  mystical  dimensions  of  the 
liturgy;  the  true  disposition  and  active  participation  in  the 
liturgy;  the  initiation  of  the  participants;  the  relevance  of 
signs  and  symbols;  the  ancient  and  the  modern  approaches  to 
the  Liturgical  theology,  etc. 

However,  as  the  topic  is  vast  and  the  subsequent  pro¬ 
blems  are  numerous,  we  have  to  limit  the  study  to  the  mean¬ 
ings  of  the  concept  "mystery”  in  the  Eucharistic  Liturgy  alone. 

The  whole  study  is  divided  into  four  chapters.  In  the 
first  chapter,  the  attention  is  focussed  on  the  meaning  and 
implications  of  the  term  "mystery”  in  its  secular  and  religious, 
Christian  and  non-christian  usages.  Hence  the  study  is  basi¬ 
cally  terminological.  So  that  the  term  "mystery”  in  relation 
to  Syriac  raza ,  Greek  mysterion  and  Latin  Sacramentum  are 
discussed  here. 
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In  the  second  chapter,  the  study  is  focussed  on  how  this 
concept  has  come  into  use  in  the  Sacred  Scriptures,  and  how 
it  is  used  therein.  In  the  third  chapter,  the  term  “mystery”  in 
relation  to  its  application  in  the  Syro  Malabar  Eucharistic 
Liturgy  is  discussed  in  detail.  This  chapter  is  divided  into  ten 
major  points  and  each  one  is  meant  for  explaining  one  or  the 
other  major  dimensions  of  the  Syro  Malabar  Eucharistic 
Celebration. 

In  the  fourth  chapter  the  attention  is  focussed  on  the 
various  attributes  of  the  term  “mystery”  as  they  are  used  in 
the  Syro  Malabar  Qurbana.  They  are  studied  from  their  corres¬ 
ponding  Biblical  perspectives. 

The  study,  at  large,  would  give  us  the  idea  that  the 
“Celebration  of  the  Mystery”  is  something  more  than  what 
we  offer  to  God  as  worship;  it  is  something  what  we  receive 
from  God  in  the  context  of  a  worship.  It  would  manifest  the 
saving  action  of  God  continued  through  the  Church,  which  we 
all  share  on  the  occasion  of  prayer  and  worship,  memorial  and 
anticipation.  The  term  “Mystery”  would,  therefore,  mean  our 
entrance  into  the  past  sacred  history  through  a  ritual  memorial 
celebration,  the  sharing  of  the  salvific  fruits  through  a  deep 
personalization  and  interiorization  of  the  salvation  by  way  of 
partaking  from  the  heavenly  banquet,  and  receiving  the  divine 
gift  with  an  attitude  of  gratitude,  and  our  anticipation  of  the 
heavenly  bliss  through  a  mystical  experience  with  the  help  of 
signs  and  symbols.  All  these  things  occur  in  the  context  of  a 
worship,  and  all  these  things  are  meant  for  the  believers  alone. 
Only  those  who  are  initiated  and  have  become  the  members  of 
the  Church  through  baptism  are  permitted  to  participate  in 
it.  Because  all  these  things  can  be  understood,  experienced  and 
shared  only  by  the  truely  disposed  ones.  For  the  uninitiated 
all  the  elements  of  the  Celebration  of  the  Mystery  may  become 
futile  and  foolishness.  For  them,  all  the  various  dimensions  of 
the  Eucharistic  Celebration  and  the  wide  usage  of  signs  and 
symbols  therein  would  seem  to  be  simply  mysterious,  folly, 
and  meaningless.  But  for  the  initiated  and  the  fully  disposed 
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participants  they  would  be  revelatory,  salvific,  fruitful  and 
experiential. 

We  hope  that  this  dissertation  would  give  us  some  new 
insights  to  solve  many  of  the  Liturgical  problems  we  discuss 
today.  So  we  shall  turn  our  attention  to  the  study  of  the 
concept  ‘'Mystery’'  in  detail. 


CHAPTER  ONE 


THE  TERM  MYSTERY  (RAZA’)  AND 
ITS  MEANINGS 


The  concept  of  “Mystery”  is  very  common  to  all  the 
Liturgies  especially  to  the  Oriental  Liturgies.  The  ideas  conveyed 
by  this  concept  is  very  wide  and  the  theology  behind  it  is  very 
rich.  In  different  Liturgies  its  terminology  varies,  but  the  ideas 
behind  it  remains  more  or  less  the  same.  In  the  Syriac  Orient, 
its  term  is  Raza in  the  Greek  East  it  is  Mystirion :  and  in  the 
Latin  West  it  is  Sacramentum.  Although  from  the  historical 
and  the  philological  analysis  there  exist  some  differences  bet¬ 
ween  them,  they  are  often  translated  mutually.  Hence  we  have 
to  see  how  these  terms  have  come  into  use  in  the  Liturgical 
languages  and  how  they  have  contributed  to  the  development  of 
the  different  Liturgical  theologies  in  the  Church.  With  a  special 
reference  to  Syro  Malabar  Eucharistic  Liturgy,  we  shall  now 
try  to  analyse  the  concept  of  "Mystery”  in  detail. 

I.  Syriac  Term:  Raza ’  (}p2) 

In  the  Syro  Malabar  Eucharistic  Liturgy  the  term 
"Mystery”  is  used  as  a  translation  of  the  Aramaic  Syriac  1  term 
raza \  Raza  is  a  technical  term  very  commonly  found  in  the 


1.  Often  the  language  Aramaic  is  also  called  Syriac  and  its  reason  is 
attributed  to  Syrus  the  King  of  Mesopotamia  that  Syria  and  Syriac 
had  come  into  use  in  the  place  of  Aramia  and  Aramaic.  Consequently 
the  Greeks  used  the  word  Syria  and  Syriac  equivalent  to  Aramia  and 
Aramaic.  Jews  had  learnt  it  from  the  land  of  their  captivity  during 
exile  and  had  brought  it  to  Palestine  that  it  had  become  very  familiar 
to  them  and  it  is  held  that  Jesus  had  made  use  of  this  language* 
Sometimes  it  is  also  designated  Aramaic  -  Syriac.  Cf.  P.  SMITH  Tesarus 
Syriacus,  Oxford,  1897,  Vol.  1,  389;  J.  VELLIAN,  “An  Eastern  and 
Indianized  Liturgy”,  Christian  Orient,  1  (1980),  8. 
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Syrian  Liturgical  traditions,  especially  in  the  case  of  sacraments 
and  in  a  particular  way  in  the  Eucharistic  Liturgies.  It  is  also 
used  as  a  title  for  the  Eucharistic  Celebration.  Hence  the  term 
raza  ,  from  its  very  nature  and  usage,  seems  to  convey  a 
variety  of  meanings  which  are  all  very  important  and  substan¬ 
tial.  The  term  raza  which  literally  means  mystery  is  a  derivative 
of  a  Persian  term  raz. 

A.  The  term  raz  and  its  Varied  Meanings 

The  term  raz  is  of  Persian  origin  and  is  very  frequent 
in  the  Persian  Phalavi.  2  In  the  modern  Persian  it  contains  the 
meanings,  such  as,  hidden,  secret,  etc.  According  to  K.  Luke, 
this  term  has  a  very  close  connection  with  the  Sanskrit  rahas 
which  also  meant  secret  or  mystery.  3  The  Malayalam  term 
rahasyam  is  derived  from  this  Sanskrit  rahas.  Therefore  the 
Malayalam  term  rahasyam  has  a  linguistic  affinity  with  the 
Persian  raz  and  the  Syriac  raza.  Consequently,  raz ,  raza,  rahas 
and  rahasyam  are  mutually  interrelated  parallel  terms  in  Persian* 
Syriac,  Sanskrit  and  Malayalam  respectively. 

In  the  0.  T.  raz  is  used  eight  times  in  the  Book  of 
Daniel,  ie,  in  the  Aramaic  Daniel  4  -  referring  to  the  future 
secrets.  Here  the  term  refers  to  the  establishment  of  a 
kingdom  which  cannot  be  destroyed.  That  is  to  say,  even 
when  this  would  destroy  all  other  kingdoms,  it  would  not  be 
destroyed  and  that  it  would  last  for  ever.  Here  raz  is  something 
eschatological  and  apocalyptical  and  is  closely  related  to  the 
salvation  of  God’s  chosen  people.  5  Hence  the  basic  meanings 
of  raz  in  the  Biblical  context  is  revelation.  6  And  by  revelation 


2.  K.  LUKE.  ‘  The  Technical  Term  'Raza”,  CO,  IV  (1983),  114. 

3.  Ibid,  114 

4.  In  the  Hebrew  Bible,  a  passage  in  the  Book  of  Daniel  originally 
written  in  Aramaic  is  called  ‘‘Aramaic  Daniel”  (Dan  2:4b-7:28).  The 
term  raz  occurs  in  2:18,  19,  27-30,47;  4:9. 

5.  P.  S.  MINEAR,  New  Testament  Apocalyptic ,  Abingdon  1973,  15. 
K.  LUKE  ‘  ‘(STO(Jo_jO<d,OGJ1rUuOOn«d>u  OVOanlttr^UDOSlI '  ’  6>a6TU6nj70o«Oa»^o, 

III  (1974),  311;  M.  VELLANICKAL,  *  ’acugloJOsW  eara 
6>6>6nj6nj1co(i0na3io ,  HI  (1974),  343 

6.  K.  LUKE,  ‘  ‘fSTadajoAOGjlru^^oonA0  <TU0ruo7ftr»^0fiu’  ’ ,  310-11;  M. 

VELLANICKAL,  ‘  ‘  6>cugTaJos7oi>0  ata  343. 
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it  meant  the  disclosure  of  God’s  saving  plans  through  God’s 
own  agents  which  otherwise  would  remain  hidden  from  his 
people.  The  term  riz  is  connected  with  God’s  secret  counsels 
and  plans  occurs  quite  often  in  the  Qumran  writings. 7  In  the 
Qumran  documents  riz  occurs  for  55  times.  Most  often  raz 
here  meant  divine  mysteries  having  cosmological  emphasis 
about  the  creation  of  the  world  and  the  luminaries.  God’s  raz 
in  its  eschatological  aspect  involves  an  unfathomable  and 
inscruitable  decree  of  the  divine  will  which  afTects  angels,  men 
and  the  future  of  Israel.  8 

Both  in  the  Book  of  Daniel  and  in  the  Qumran  texts 
raz,  in  par  excellance,  is  something  eschatological  and  apocalyptical, 
and  it  is  inseparably  bound  up  with  the  end  of  times  and  the  salvat¬ 
ion  of  the  chosen  people.  It  is  known  only  to  God  and  he 
according  to  His  good  pleasure  discloses  to  His  chosen  mouth¬ 
pieces,  so  that  they  may  make  it  known  to  mankind  at  large.  9 
In  this  respect,  there  is  a  connecting  link  between  the 
Aramaic  raz  and  the  Greek  Mysterion  in  Paul.  10  For  the  term 
Mystirion  used  in  the  Pauline  Epistles  to  Ephesians  and  Coloss- 
ians  begin  with  the  eschatological  and  apocalyptic  presupposi¬ 
tions  reflected  in  the  Qumran  usage  of  the  term  raz. *  11 

B.  The  Technical  Term  raza’  (W 

In  Syriac  the  term  raza ’  is  a  technical  term  and  is 
derived  from  raz.  It  possesses  numerous  meanings,  such  as,  a 
secret,  agreement,  conspiracy:  anything  having  a  secret  or  mystical 
meaning ,  ie,  a  type,  a  figure ,  a  sign,  a  symbol,  etc.  And  it  also 
included  the  Pagan  religious  rites  as  its  meaning.  12 

The  technical  term  raza  basically  is  a  theological  term 
and  is  very  rich  in  meanings.  13  In  Syriac,  raz  is  denominative 
verb,  and  its  intensive  stem  is  rdzzez  which  meant  “to  signify 

7.  L.  SABOURIN,  “The  Parable  of  Kingdom”,  BTB,  IV  (1976),  126. 

8.  M.  BARTH,  Ephesians  1-3 ,  Anchor  Bible,  N.  Y.  1974,  19;  JBC,  807 . 

9.  K.  LUKE,  “The  Technical  Term  Raza”,  119. 

10.  JBC,  807. 

11.  JBC,  807;  M.  BARTH,  op.cit,  19-20. 

12.  J.  L.  McKENZIE,  Dictionary  of  the  Bible ,  Bangalore,  1983,  907  -  8. 

13.  K.  LUKE,  “The  Technical  Term  Raza’*,  121. 
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mystically’*  or  “to  teach  by  types  or  mysteries”.  Its  reflexive 
form  is  ‘elrdzzaz  which  meant  “to  be  instructed  in  mysteries”, 
to  be  made  familiar  with  them”,  "to  be  signified  in  mysteries 
or  sacraments”,  etc.  Its  simple  reflexive  stem  is  ‘ et'crez  and  it 
meant  “to  be  initiated  into  mysteries”,  "to  be  mystically  signi- 
fiied”,  “to  receive  secret  information”,  etc.  The  causative  stem, 
is  7/r’ez  and  it  meant  "to  be  initiated  into  the  mysteries”  ? 
“to  instruct  or  declare  through  mysteries  and  symbols’* 
etc.  14 

C.  The  Christian  Meaning  of  Rdz  and  Rdza 

The  verb  rdz  has  attained  specifically  a  Christian  sense  in 
its  usage  and  it  has  come  into  existence  within  the  Christian 
setting  of  the  Liturgical  worship,  and  its  nuances  also  have 
become  Liturgical.  15  Therefore,  its  derivates  rdzd’  and  rd~e’ 
possess  meanings  such  as,  mysteries,  sacraments,  the  whole 
Christian  worship  especially  the  Eucharistic  Liturgy,  the  sacred 
species,  etc.  16 

For  the  Syrian  theologians,  rdzd'  meant  the  whole  Liturgy, 
the  worship  of  the  Church  and  all  its  related  elements.  17  The 
Liturgical  commentaries  would  explain  the  individual  elements 
of  the  worship  and  the  secret  meanings  in  the  celebration.  The 
treatises  on  various  sacraments  are  often  seen  under  the  general 
title:  “On  the  Mysteries  of  the  Church”.  18  Under  this  concept 
Moses  bar  Kepha  would  include,  renunciation  of  satan,  ackno¬ 
wledgment  of  Christ,  anointing  with  the  sign  of  the  cross, 
baptism,  confirmation  with  holy  myron,  prayers  said  by  the 
priests  in  the  liturgical  functions,  turning  towards  the  East 
during  prayers,  veneration  of  cross,  etc.  19 

In  the  East  Syrian  Liturgical  tradition  the  singular  form 
rdza  generally  denotes  any  sacrament  and  the  plural  form  rdzd 


14.  Ibid ,  113. 

15.  Ibid ,  114. 

16.  Ibid ,  113. 

17.  C.  VAGAGGINI,  Theological  Dimensions  of  Liturgy ,  trs.  by  L.  J. 
DOYLE,  Minnesota,  1976,  65. 

18.  Ibid ,  604. 

19.  Ibid,  604. 
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always  denotes  the  Eucharist.20  But  among  the  Syro  Malabar 
Christians,  the  singular  form  is  specifically  indicative  of  the 
Most  Solemn  Form  of  the  Eucharistic  Liturgy.21  However,  the 
plural  form  raze  stands  for  the  Eucharistic  Liturgy  in  all  its 
forms,  and  only  for  the  Eucharistic  Liturgy. 


II.  The  Greek  Term  Mysterion 

The  Greek  term  for  mystery  is  Mysterion  and  it  is  the 
Greek  parallel  for  the  Syriac  rdza  .  The  term  Mysterion  basically 
is  a  religious  term.22  And  it  had  contributed  greatly  in  explain¬ 
ing  and  understanding  the  Syriac  term  razd\  Mysterion  by  its 
very  nature  is  a  religious  truth  known  only  through  divine 
revelation;  usually,  a  doctrine  of  faith  which  the  human  reason 
cannot  comprehend.  Hence  it  includes  a  hidden  or  a  secret 
thing;  a  matter  unexplained  or  inexplicable;  something  beyond 
human  knowledge  or  comprehension. 

The  term  Mysterion  is  derived  from  the  Greek  verb,  Myein 
which  meant  to  close  the  lips  and  eyes.23  Likely ,  the  Mysteries 
( Mysteria )  were  secret  cults  into  which  one  had  to  be 
initiated.24  The  initiated  were  called  Mystes,  and  the  initiating 


20.  J.  VELLIAN,  “RAZA:  The  Most  Solemn  Qurbana;  Its  Characteri¬ 
stics”,  CO  VIII  (1987),  37;  K.  LUKE,  “The  Technical  Term  “RAZA” 
122. 

21.  Among  the  Syrian  Orthodox  Jacobite  Christians  of  Kerala  the  singular 
form  is  used  to  mean  the  Church-precession.  Cf.  also  V.  PATHI- 
KULANGARA,  Resurrection ,  Life  and  Renewal ,  Bangalore,  1982,  157. 

22.  The  Secular  or  non  theological  meanings,  even  the  philosophical  mean¬ 
ings  of  Mysterion  have  been  derived  only  at  a  later  period  from  the 
very  religious  or  theological  sense  of  the  term. 

23.  Macropedia:  The  Encyclopedia  Britanicat  XII,  Chicago,  1975,  778. 

24.  Mysterion ,  the  Singular  form  is  only  a  secondary  extension  of  the 
term  Mysteria ,  tin  plural  form  which  always  stands  for  ritual  worship. 
Consequently  Mysterion  in  the  ordinary  use  began  to  designate  things 
outside  the  cult  which  were  secret.  When  it  is  applied  to  things 
pertaining  to  God  it  belongs  to  the  general  context  of  revelation  and 
appears  together  with  the  terms  which  have  this  connotation.  Cf. 
J.  B.  BAUR,  (cd),  Encyclopedia  of  Biblical  Dictionary ,  Vol.  2, 
London,  1970,  601. 
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person:  Mystegoges  ( -  the  leader  of  the  mystes).25  It  is  also 
noted  that  both  the  terms,  Mysterion  and  Mystes  frequently 
occuring  in  the  classical  writings  of  the  Greek  (Mystery- 
religions)  come  from  the  same  root,  muo  which  meant  to  close 
eyes  or  lips  or  to  keep  mute.26  All  the  more,  Mysterion  is 
known  only  to  the  initiated  ones  (Mystes).  Thus  it  leads  to  the 
fairly  conclusion  that  Mystirion  is  something  secret  on  which 
silence  must  be  kept.  And  it  is  used  strictly  in  religious 
realm. 

A.  Mysterion  and  Mystery-  Religions 

In  the  classical  Greek,  Mysterion  occurs  chiefly  denoting 
certain  secret  religious  ceremonies  which  were  allowed  to  be 
witnessed  only  by  the  initiated,  who  were  sworn  never  to 
disclose  their  nature.27  Accordingly,  Mysterion  induces  awe  and 
fear,  wonder  and  astonishment,  stimulates  imagination  and  investi¬ 
gation  and  demands  from  the  participants  faith  in  the  Mystery.28 
Dom  Odo  Casel  who  had  contributed  a  lot  to  the  understanding 
of  the  meaning  of  Mysterion  would  propose: 

Fhe  term  Mysterion  signifies  that  deep  inward  activity 
which  is  brought  to  fruition  in  the  rites.  It  signifies  the 
deepening  of  personal  knowledge  and  experience,  which 
the  initiated  expects  from  the  rites,  as  he  did  in  the 
general  view  of  the  Hellenistic  piety;  here,  a  divine 
power  was  to  be,  which  would  lead  him  to  such  knowledge. 
This  extraordinary  union  of  the  divine  power  which 
reveals  and  at  the  same  time  hides  its  object,  the 
characteristic  of  all  this  type  of  religion,  what  we  mean 
when  speak  of  a  Mysterion.  By  rites,  the  one  to  be 
inducted  experiences  the  presence  of  his  God  in  the 


25.  The  Christian  terminologies  of  mystagogy,  mystagogos,  mystagogical 
catechesis  etc.  have  their  root  meanings  in  this  Greek  term. 

26.  O.  O.  OBJIOLE,  “The  Background  to  St.  Paul’s  Concept  of  the 
Mystery  of  the  Gospel”,  BB ,  XIII  (1987),  234. 

27.  E. BUCKLEY,  (ed),  The  Oxford  English  Dictionary,  VI  (L-M), 
London  1978,  815. 

28.  M.  S.  MILLER,  and  J.  L.  MILLER,  Black's  Bible  Diet  ionary , 
London,  1965,  471. 
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secret  ceremonies  and  action;  he  is  united  to  God,  which 
is  so  shown  to  him.29 

Mystirion,  especially  in  its  plural  form:  Mysieria,  always 
designated  the  secret  ancient  hellenistic  and  later  hellenistic 
cults  which  give  to  the  worshippers  of  a  god  a  closer  and  more 
personal  union  with  the  Mystery  gods ,  and  this  union  reaches  beyond 
death,  and  promises  a  happy  existence  in  the  next  world. 

The  ritual  celebrations  of  the  Mystery  passes  through 
the  initiation  and  the  Mystery  proper,  in  which  the  deeds  and 
decrees  of  the  gods  of  the  past  are  presented  in  ritual ,  and  thereby 
made  present.  Thus  the  initiate,  by  carrying  out  the  rites 
under  the  direction  of  the  priests,  takes  his  own  share  in  the 
God’s  deed,  and  attains  God's  life,  and  consequently  achieves 
salvation .30  This  is  very  true  in  the  case  of  almost  all  the 
Mystery-religions.31 

1.  Origin,  Spread  and  Growth  of  the  Mystery-Religions 

Very  often,  the  Mystery-religions  were  originated  from 
the  tribal  ceremonies  that  were  performed  by  the  primitive 
peoples  in  many  parts  of  the  world.  In  these  tribal 
communities  almost  all  the  members  of  a  village  or  clan  were 
initiated  through  a  ceremony,  and  initiation  in  Greece  was  a 
matter  of  choice.  The  Mystery-religions  reached  their  climax 
of  popularity  in  the  first  three  centuries  of  the  Christian  era; 
at  that  time  an  individual  could  choose  from  among  many 
religions  of  this  type.32  Their  origin,  however,  goes  back  to 
the  earlier  centuries  of  the  Greek  history. 

L.  Bouyer  would  explain  the  development  of  the 
Mystery-religions  in  three  stages.  According  to  him  the  first 
stage  or  the  primitive  form  was,  “simply  an  imitative  ritual 

29.  D.  O.  CASEL,  The  Mystery  of  Christian  Worship,  Ed.  by  B. 
NEUHEUSER,  with  a  preface  by  C.  DAVIS,  London,  1962,  189. 

30.  Ibid,  98. 

31.  By  Mystery -religions,  we  mean  those  religions  of  the  Greco  -  Roman 
world  and  of  the  Semitic  world  which  through  Secret  cults  offered 
their  members  mystical  experience  of  salvation  and  deification  which, 
however,  were  not  provided  by  the  official  State  religions. 

32.  Macropedia,  XII,  778. 
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of  the  death  of  the  vegetable  life  followed  by  its  birth,  a 
ritual  making  use  of  the  sexual  symbolisms,  the  purpose  of 
which  was  to  assist  by  a  kind  of  imitative  magic,  and  to 
stimulate  energies  latent  in  the  vegetative  life”.33 

The  second  phase  of  the  development  of  the  Pagan  Mystery 
rites  came  out,  in  each  cases,  as  the  result  of  foreign  invasions. 
To  the  invaders  the  original  rites  of  the  newly  invaded  places 
began  to  be  seen  mysterious.  And  the  fact  that  the  few 
survivors  had  kept  their  rites  as  one  of  their  few  possessions, 
naturally  made  the  newcomers  more  anxious  to  be  initiated 
into  them.  Consequently,  the  rites  began  to  acquire  a  new 
significance,  but,  nobody  knew  precisely  what  had  been  their 
real  meaning.  Accordingly,  the  old  gods  receded  into  legendary 
figures  of  an  idealized  past,  gods  of  earth  and  underearth, 
and  concepts  of  death  and  immortality  began  to  be  explained.34 
In  this  respect  the  Eleusian  Mystery  is  very  noteworthy. 
According  to  this  Mystery,  when  a  man  died,  he  was  buried 
in  the  earth  to  partake  mystically  in  the  cyclic  renewal  of 
life.  The  message  of  this  Mystery  is  that,  out  of  every  grave 
new  life  grows-  for  the  initiates  there  are  “good  hopes”  for 
a  glorious  immortality  in  the  after  life.30 

In  a  later  stage  of  the  development  of  the  Mysteries, 
initiation  was  started,36  and  all  kinds  of  deeper  and  wider 
interpretations  of  the  original  myth  and  rite  also  began  to 
grow.  However,  throughout  the  process  of  development,  the 
primitive  form  of  the  rite  underwent  all  kinds  of  amplifications 
and  transformations.37 


33.  L.  BOUYER,  Life  and  Liturgy ,  London,  1978,  91. 

34.  Ibid,  91-92. 

35.  Macropedia,  XII,  779. 

36.  The  candidates  for  the  membership  in  the  Eleusian  cult  were  initiated 
into  the  lesser  mysteries  in  February.  After  a  year  of  probation  they 
were  admitted  into  the  full  mysteries  in  the  autumn  ceremonies  which 
included  a  pilgrimage  of  twelve  miles  and  bathing  in  the  Bays  of 
phaleron  and  Salamis  and  the  salt  lakes  enroute.  A  long  fast  preceded 
their  admission  into  the  Telesterion,  a  hall  of  initiation  seating  3000. 
There,  in  silence,  the  candidate  beheld  the  “drama”  of  Peresphone 
and  it  was  followed  by  a  feast  for  the  initiated.  It  seems  it  had 
greatly  influenced  the  Christian  initiation  rites  too. 

37.  L.  BOUYER,  op.  cit  92. 
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It  is  noted  that  the  great  period  of  Mystery-religions 
began  when  the  Romans  imposed  peace  upon  the  Mediteranian 
world.38  The  Dionysiac  societies33  nourished  in  the  whole  empire 
in  Greek  islands,  in  Asia  minor,  along  river  Danube  and  in 
Italy  especially  in  Rome.  And  there  was  also  a  blending  of 
Dionysiac  and  Orphic  ideas.40  Members  of  the  Orphic  commu¬ 
nity  often  assembled  at  night  in  clubhouses  and  held  their 
services  by  the  light  of  torches.  Their  rites  consisted  of  blood¬ 
less  sacrifice  and  included  the  use  of  incence,  prayers  and 
hymns.41 

In  addition  to  the  Mystery  cults  that  were  familiar  from 
the  earlier  times,  the  national  religions  of  Greece  began  to 
spread.  A  faintly  exotic  flavour  surrounded  these  religions  and 
made  them  particularly  attractive  to  the  Greeks  and  Romans.43 
The  most  popular  one  of  all  the  Oriental  Mysteries,  was  the 
cult  of  Isis.43  It  was  already  in  vogue  in  Rome  during  the 
time  of  emperor  Augustus,  in  the  beginning  of  the  Christian  era. 

The  religion  of  Isis  became  widespread  in  Italy  during  the 
first  and  second  century  A.D.  In  the  mystery  of  Attis,44  there 
was  a  strong  element  of  hope  for  after  life,  and  it  was  very 
popular  in  the  first  century. 

The  Persian  God  Mithra,  the  god  of  light,  was  introduced 
in  the  empire  by  the  second  century,  and  god  Mithra  was 
considered  to  be  the  creator  of  life.45  The  Syrian  influence 


38.  Macropedia ,  XII, 1780. 

39  Ibid,  778. 

40.  Ibid,  779. 

41.  Early  Christian  gathering  might  have  been  greatly  inspired  by  these 
communities  too. 

42.  Macropedia ,  XII,  780. 

43.  Isis  was  a  mother  goddess  of  great  appeal,  with  great  sympathy  for 
human  sufferings.  Initiation  into  the  mysteries  of  Isis  involved  the 
volentry  “death”  of  mortals  and  a  symbolic  trip  to  the  otherworld, 
followed  by  a  glorious  resurrection.  Cf.  M.  S.  MILLER  and  J.  L. 
MILLER,  op.  cit,  471;  Macropedia,  XII,  780. 

44  Macropedia ,  XII  780. 

45.  Mithra  was  a  foe  of  evil,  a  saviour  of  righteousness,  and  guarantor  of 
life  in  the  seven  heavens  to  come.  His  cult  was  a  formidable  rival 
to  Christianity.  The  followers  of  Mithra  consider  Rome  to  be  the 
centre  of  their  worship,  and  the  city  was  called  “sacrosancta  civitas” 
(sacred  city).  Cf.  M.  S.  MILLER  and  J.  L.  MTLLER,  op.  cit .  471; 
Macropedia ,  XIII,  781. 
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reached  its  climax  in  the  third  century  A.D.  when  Sol,  the 
Syrian  sun-god,  was  on  the  verge  of  becoming  the  chief  god  of 
the  Roman  empire.46 

The  different  Mystery-religions  were  not  exclusive  of 
one  another,  but  they  appealed  to  different  sociological  groups. 
The  middle  class  of  the  Greek  and  the  Roman  cities  preferred 
the  Dionysiac  societies;  Isis  was  worshipped  by  the  lower  class 
people  in  the  seaports  and  trading  towns.  Mithra  was  the  god 
of  soldiers  and  of  the  imperial  officials  and  freedmen.  There 
were  no  special  societies  for  the  slaves;  but  they  were  usually 
admited  to  the  societies,  and  during  festival,  all  men  were 
considered  equal.47 

In  short,  for  the  first  three  centuries  of  the  Christian 
era,  the  different  Mystery-religions  existed  side  by  side  in  the 
Roman  empire.  They  had  all  developed  out  of  local  and 
national  cults  and  later  became  cosmopolitan  and  international.46 
When  Alexander  the  great  conquered  the  Asiatic  kingdom  as 
far  as  river  Indus,  the  Greek  world  was  extended  immensily. 
The  important  development  in  the  Mystery  rites  during  the 
Hellenistic  period  was  the  blending  of  the  various  elements  from 


46.  Emperor  Aurelian  (270-275)  elevated  Sol  to  highest  rank  among  gods. 
Even  the  emperor  Constantine  the  great,  some  fifty  years  later  wavered 
between  Sol  and  Christ.  For  sometimes  his  religious  policy  was  devised 
so  as  to  allow  the  coexistence  of  both  these  religions  together.  Finally, 
Christianity  was  accepted  as  the  official  religion  of  Roman  empire, 
There  were  numerous  other  Syrian  mysteries.  The  Aphrodite  and 
Adonis  cults  were  centred  at  he  Syrian  By’olos  and  at  Paphos  in 
Cyprus.  The  Cyble-Attis  cults,  which  practiced  the  wildest  and  the 
most  frenzied  orgies,  were  introduced  into  Rome  (B.  C.  204)  by  the 
action  of  the  Roman  Senate,  in  order  to  invite  victory  in  the  Punic 
wars.  Cf.  Macropedia ,  XII,  781;  M.  S.  MILLER  and  J.  L.  MILLER 
op.  cit  471. 

47.  Macropedia ,  XII,  781. 

48.  In  Roman  period,  the  important  festivals  w'ere  held  on  25th  December, 
6th  January,  5th  March.  In  the  religion  of  Sol  the  festivals  were 
determined  by  Astromemers.  The  greatest  festival  was  on  December 
24th  and  25th,  at  the  time  of  winter  solstice.  Because,  from  this  date 
onwards  the  length  of  the  days  began  to  increase,  and  it  was  regarded 
as  the  day  of  the  rebirth  of  god  and  of  the  renovation  of  life-  Cf- 
Macropedia ,  XII,  782. 
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the  Greek  and  the  oriental  religions.49  And  the  constitutive 
features  of  the  Mystery  societies,  which  reached  their  peak  of 
popularity  in  the  first  three  centuries  of  Christian  era,  were 
common  meals,  dances,  and  ceremonies,  especially  initiation 
rites  in  which  death  and  resurrection  were  symbolically 
represented.50 

The  Pagan  Mystery  religions  had  come  to  a  decline  by 
the  fourth  century  when  emperor  Constantine  had  raised  Chris¬ 
tianity  to  the  status  of  State  Religion.51  Meanwhile,  the  concept 
of  Mysterion  had  become  a  Christian  concept  relating  itself 
with  the  Sacred  Salvation  history,  to  the  life  and  mission  of 
Christ,  and  to  all  the  ecclesiastical  activities  including  liturgi¬ 
cal  rites.  But  at  the  same  time,  the  application  of  Mysterion 
was  extended  ever  more  to  the  individual  liturgical  details,  so 
that  by  this  term  it  included  the  essentials  of  Christian  initia¬ 
tion,  such  as,  Baptism,  Confirmation  and  Eucharist  and  also 
the  rites  of  catechumanate,  especially  the  Lord's  prayer,  the 
Creed  and  exorcisms.52 

2.  Main  Features  of  the  Mystery-Religions 

Among  many  of  the  general  features  we  shall  see  the 
most  important  ones. 

a.  Theocentric 

The  Mystery,  first  of  all,  is  viewed  as  a  revelation  or  an 
epiphany  from  God;  it  is  settled  and  prescribed  by  Him. 
Therefore,  its  piety  is  theocentric.53 

b.  Ritual  Celebration 

The  Pagan  Mysteries  were  rituals  and  the  term  Mysterion 
especially  in  its  plural  form  mysteria,  always  denoted  worship 
and  the  ideas  related  to  it.54  According  to  L.  Bouyer  whatever 
be  the  interpretations  given  to  the  pagan  mysteries,  whether  it 


49.  Macropedia,  XII,  780. 

50.  Macropedia ,  VII,  153. 

51.  Macropedia ,  XII,  785. 

52.  C.  VAGGAGINI,  op.  cit,  604. 

53.  D.  O.  CASEL,  op.  cit,  54. 

54.  L.  BOUYER,  op.  cit  93. 
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be  a  divine  history  which  was  the  oldest  explanation  of  the 
rite  and  the  first  transformation  of  its  original  purpose  into 
a  higher  one  or  the  theologico-philosophical  digressions  which 
at  a  later  date  elevated  the  myth  itself  into  a  higher  and  purer 
realm  of  thought;  from  the  first  to  the  last,  the  ‘'Mystery”  as 
such  was  a  rite  and  nothing  else.55 

c.  Dramatic  Presentation  Through  Symbols 

The  worship  is  carried  out  in  rich  dramatic  symbolism. 
In  them  all  the  soul’s  faculties  are  engaged  and  the  rite  is  a 
sacred  art  of  great  stylistic  value  of  rich  drama  and  deep 
symbolism  hold  individuals  and  congregation  together.56  And 
it  is  worth  quoting  how  L.  Bouyer  sums  up  the  main  themes 
of  the  study  of  Dom  Odo  Casel: 

The  "Mysteries”,  it  is  said,  using  this  word  as  a  common 
name  for  the  Eastern  religions  which  were  being  intro¬ 
duced  into  Roman  empire  at  about  the  same  time  as 
Christianity  -  the  mysteries  of  the  Syrian  Adonis,  the 
Asiatic  Attis,  the  Egyptian  Isis  and  Osiris,  and  the 
Persian  Mithra,  to  quote  only  the  most  important  -  were 
all  formed  on  the  same  pattern.  Each  of  them  was  a 
“dromenon”,  that  is,  a  kind  of  religious  drama,  a  litur¬ 
gical  representation  of  the  death  and  resurrection  of  a 
god.  By  being  associated,  is  the  actual  performances  of 
this  representation,  with  saving  act  of  the  deity,  the 
initiates  or  the  mystes  were  to  be  saved.  They  were  to 
be  thought  of  as  born  again  to  a  new  and  divine  life, 
the  life  of  god  himself  triumphing  over  truth.37 

Hence  the  divine  actions  are  performed  in  a  hierarchic  and 
formal  manner  with  a  rich  use  of  symbolism.  The  mysteries 
would,  therefore,  embrace  the  concept  of  ritual  “memorial’* 
(anemnesis),  a  making  present  of  the  some  of  the  acts  of  god, 
upon  which  rests  the  existence  and  life  of  a  community.58 

55.  L.  BOUYER,  op.  cii ,  93. 

56.  D.  O.  CASEL,  op.  cit,  684. 

57.  L.  BOUYER,  op.  cit.  87. 

58.  D.  O.  CASEL,  op.  cit,  53  -  54. 
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Experience  of  Salvation 

It  is  an  essential  feature  of  the  Mystery-religions  that 
the  mysteries  would  provide  the  participants  an  experience  of 
Salvation.59 

1)  Spiritual  Vision 

The  essence  of  the  mysteries  comes  to  be  that  one  sees 
the  spiritual  realities  through  the  visible  elements.  The  initiate 
experiences,  sees  and  hears  things  objectively;  but  behind  them 
there  is  purely  a  spiritual  vision.  That  is,  although  the  myster¬ 
ies  are  objective  actions,  behind  them  the  initiate  sees  in  faith 
the  presence  of  god.60  The  act  of  separation  from  the  profane 
and  the  solemn  initiation  give  him  a  great  insight  into  the 
new  life  which  all  share;  and  they  lead  to  a  vision,  not  of 
quietistic  interior  sort,  but  to  the  real  showing  of  god.61 

2)  Sharing  the  life  of  God 

Through  the  celebration  of  the  Mysteries,  the  saving  and 
healing  act  of  god  is  performed  effectively.  Worship  is  the 
means  of  making  it  real  once  more.  The  members  of  the  cult 
present  again,  in  a  symbolic  manner,  that  primeval  act  in  holy 
words  and  rites  of  the  priest  and  the  faithful.  The  celebrant 
and  the  community  are  united  in  the  deepest  way  with  the  lord 
through  worship;  there  is  no  deeper  oneness  than  suffering  and 
sharing.  There  by  they  win  a  share  in  the  new  life  of  god; 
they  enter  into  his  chorus  and  thus  become  gods.62 

Thus  the  Mystery  cults  give  their  members  the  assurance 
that  after  death  they  would  be  sharing  the  blessedness  of  light 
and  not  the  fate  of  the  mortals  who  share  the  darkness  of 
hades.63  For,  being  already  on  earth,  they  cut  them  off  from 
the  mass  of  the  uninitiated,  and  make  them  'holy  men’, 


59.  G.  BORNKAMM  “Musterion'h  TDNT  Vol.  IV,  ed.  by  G.  KITTEL, 
Amsterdam.  1967,  803  -804. 

60.  D.  O.  CASEL,  op.  cit,  140 

61.  Ibid,  54. 

62.  Ibid,  53. 

63.  In  the  Syro  Malabar  Qurbana,  it  speaks  of  walking  in  the  light  as  a 
net  result  of  the  celebration.  Cf.  RAZA,  65. 
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consecrated  persons.64  They  put  the  individuals  into  a  gripping 
and  uprising  circle  of  divine  action  and  carry  them  up  beyond 
themselves.65 

e.  Admitted  Only  the  Initiated  Members 

It  is  characteristic  feature  of  all  the  Mystery  cults  that 
the  secrets  of  the  rites  were  revealed  only  to  the  initiated 
ones,  and  they  were  forbidden  to  disclose  the  ceremonies  and 
the  solemn  formulas  to  the  uninitiated  ones.66 

The  initiation  ceremonies  usually  mimed  death  and 
resurrection  and  it  was  done  in  the  most  extravagant  manner. 
The  initiation  ceremonies  could  be  either  by  water  or  by  fire, 
and  the  rites  often  included  actions  that  had  an  exotic  flavour. 
The  initiation  ceremonies  were  usually  accompanied  by  music 
and  dance.  The  ceremonies  always  contained  a  prayer  for  the 
welfare  of  the  emperor  and  for  the  good  fortune  of  the  whole 
empire.67  And  the  ceremony  of  initiation  was  normally  un¬ 
repeatable.68  A  period  of  preparation  preceded  the  initiation 
in  each  mysteries,  and  in  all  Mystery-religions  the  candidates 
swore  an  oath  of  secrecy.  Before  the  initiation,  a  confession 
of  the  sins  expected,  and  it  was  believed  that  the  rite  of 
initiation  or  baptism  would  wash  away  all  their  sins,  and  by 
that  his  life  would  be  changed  for  the  better,  because  he  had 
enrolled  himself  at  the  service  of  the  saviour  god.69  The 
mystery  is  not  concerned  with  race  or  nation,  but  with  in¬ 
dividuals,  yet  in  such  a  fashion  that  the  individuals  come 
immediately  into  community  under  a  religious  authority.70 


64.  D.  O.  CASEL,  op.  cit ,  32;  The  Christians!  are  also  qua’ified  in  similar 
term?.  Cf.  1  Pet.  2:5,  9;  1  Jn  2:20,  27;  Act.  9:13;  Rom.  15:2;  1  Cor.  16:1 
2  Cor.  1:1;  etc. 

65.  D.  O.  CASEL,  op.  cit,  54. 

66.  G.  BORNKAMM,  "Musterion".  802;  J.  HASTINGS  (ed),  Dictionary 
of  the  Bible,  N.  Y.  1952,  683. 

67.  Macropedia ,  XII,  785. 

68.  J.  H\S TINGS,  op.  cit ,  683 

69.  Macropedia  XII,  781.  It  seems  that  these  initiation  rites  in  their 
tnealo^y  ani  principles  had  a  great  in  flu  .nee  oi  the  concept  and  theo¬ 
logy  of  tiie  Christian  initiation  rite,  viz,  the  sacrament  of  Baptism. 

70.  D.  O.  CASEL,  op  cit ,  54.  ... 
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f.  Communitarian  and  Individual  Dimensions 

The  Mystery  societies  had  commonly  satisfied  both  the 
taste  for  individualism  and  the  longing  for  brotherhood.  At 
least  in  principle,  the  members  of  the  communities  were  con¬ 
sidered  equal:  one  man  was  other  man’s  brother,  irrespective 
of  origin,  social  rank  or  nationality.71 

g.  Common  Meals 

The  ritual  meetings  of  the  mystery  communities  had  the 
feature  of  a  common  meal.  It  formed  the  part  of  the  ritual, 
and  the  meal  mainly  contained  bread  and  wine.72 

h.  Obligation  for  Silence 

The  initiated  believed  that  what  he  had  experienced  was 
not  from  man,  but  from  god,  and  hence  not  within  the  power  of 
man.  This  was  the  reason  for  the  obligation  of  silence  towards 
the  uninitiated.73  The  whole  character  of  the  acts  required 
that  any  communication  of  these  things  to  the  outsiders  and 
to  the  uninitated  would  be  looked  upon  as  profanity  and 
so  object  of  punishment.74 

3)  Influence  of  the  Mystery-Religions  on  Christianity 

The  Hellenistic  world  with  its  inclination  towards  mystic 
union  with  Godhead  was  better  prepared  for  some  of  the  good 
things  of  the  new  ways,  the  revelation  of  Christ.  Christianity, 
as  every  religion  sought  in  their  worship  the  presence  of  the 
salvation  in  which  it  believed,  too  began  to  call  its  worship- 
as  “Mysteries”.  It  was  indeed  the  Fathers  of  the  Church,  who 
had  considered  the  depth  of  revelations  with  all  the  penetrat¬ 
ions  of  their  Hellenistic  intellectual  training,  applied  the 
language  of  the  Mysteries  to  the  wholly  new  realities  and 
doctrines  in  God’s  revelation.75 

71.  Macropedia,  XII,  781. 

72.  Macropedia,  XU,  732,  785.  The  Eueharistic  Liturgy  of  the  Christians 
cer  tain  in  it  a  ho’y  meal  which  also  in/olv.’s  the  use  of  bread  and 
wine.  Although  th^y  ari  not  related  or  identical  in  origin,  yet  there  is 
a  similarity  reflected  betwe  n  them. 

73.  G.  BORNKAMM,  op.  cit ,  802  -  803. 

74.  D.  O.  OSEL,  op  cit .  133,  The  discipline  of  silence  has  only  left  unto 
us  a  fev  uac'eir  ideis  ab  >ut  the  details  of  the  mysteries  themselves. 

75.  D.  O.  CA.SEL,  op.  cit ,  106. 
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Christianity  was  originated  during  the  time  of  the  Roman 
empire,  which  was  the  time  at  which  the  Mystery-religions 
reached  their  height  of  popularity.  From  the  peace  of  Con¬ 
stantine,  the  languge  of  the  ancient  mysteries  was  used  even 
more  unhesitatingly  among  the  Christians  in  order  to  express 
the  unfathomable  contents  of  what  she  herself  possessed  and 
even  many  ancient  forms  and  customs  were  taken  over  to  enrich 
and  adorn  the  Christian  simplicity.76 

a.  Fathers  of  the  Church  and  their  attitudes 

Even  in  the  early  Church,  terminologies  and  explanat¬ 
ions  regarding  Christian  faith,  doctrines,  worship,  etc.  in  the 
framework  of  \ lyslerion  are  seen.  Christian  writers  like  St. 
Justin  the  Martyr,  Tertullian,  Cyprian,  Clement  of  Alexandria, 
Origen,  St.  Ambrose,  Theodore  of  Mopsuestia,  etc.  had  made 
use  of  this  terminology  sparingly  in  their  catechetical  home- 
lies  and  writings.  One  thing  which  is  important  is  that  the 
great  majority  of  the  liturgical  compositions,  even  if  some¬ 
times,  do  not  explicitly  have  the  word  Myslirion,  were  under¬ 
stood  accordingly  in  the  early  Church  and  so  also,  often,  they 
were  explained  or  commented  with  the  help  of  these  terms, 
Mysterion  or  MysleriaJ 7  In  other  words,  Liturgy  implies  deep 
meanings  associated  with  the  term  “ Mysteria ,  so  that  it  is 
closely  associated  with  the  sacred  history ,  revelation ,  experiential 
knowledge  of  the  salvific  truths,  and  efficacious  signs  with  their 
various  dimensions.7*  This  is  particularly  seen  when  the  Fathers 
of  the  Church  had  commented  on  the  Liturgical  matters  under 
the  titles:  “On  the  Mysteries”,  “On  the  Sacraments”,  etc.  The 
Christian  catechesis  given  to  the  catechumens  and  to  the 
neophytes  concerning  the  meaning  of  the  rites  of  Christian 
Initiation,  viz,  the  mystagogical  literature79  and  treatises  ex¬ 
plaining  liturgy  in  its  general  term,  addressed  to  the  faithful 


76.  Ibid .  34. 

77.  C.  VAG\GGINl,  op.  cit,  606. 

78.  Ibid,  607. 

79.  Ibid,  591;  C.  Vagaggini  gives  here,  a  list  of  such  literatures,  of  which 
the  important  ones  are:  De  Sacramentis  ani  De  Mysteris  of  St. 
Am  Dross,  Five  M  vstaqoq  ic  Catechists  of  Cyril  of  Jcrus  aem:  De  Ba~ 
ptismo  and  De  Oratione  ot  Tertullian;  Ad  Illuminandos  and  eight 
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and  sometimes  to  some  advanced  groups  of  faithful,  viz,  clergy, 
monks,  etc.  are  of  great  importance.80 

By  the  fifth  century  A.  D.  the  term  is  progressively 
applied  to  the  Consecration  of  Myron,  the  Ordination  Services, 
the  Consecration  of  the  Churches,  the  Funeral  Ceremonies, 
the  liturgical  feasts,  etc.  And  later  Liturgy  in  its  entirety 
and  details  began  to  be  explicitly  envisaged  under  the  concept 
mys  erion.  Moreover,  this  had  taken  place  at  a  time  when 
Church  had  held  the  Pagan-mysteries  in  detestation  and  fought 
them  with  all  her  strength.81 

Odo  Casel  who  made  a  systematic  study  of  the  Pagan- 
mysteries  had  compared  them  with  Christian  worship.  According 
to  him  the  Pagan  mysteries  were  a  road  to  the  understanding 
of  the  Christian  Mysteries.  Yet,  he  would  also  say  the  latter 
one  is  independant  of  the  former  one.  82  Commenting  on  the 
study  of  Odo  Casel,  L.  Bouyer  would  say: 

The  Pagan-mysteries  were  a  kind  of  providential  prepa¬ 
ration  in  human  nature  for  what  God  was  going  to  do 
for  it  in  Christ.  The  Pagan-mysteries  did  not,  properly 
speaking,  influenced  the  beginning  of  Christianity  to  fill 
with  its  divine  grace,  the  pattern  which  would  make  the 
grace  appealing  to  human  nature,  as  showing  how  grace 
brought  with  it  precisely  what  human  nature  most  desires 
and  had  been  attempting  to  obtain  for  itself. 83 

other  homilies  of  St.  John  Chrysostom  etc.  The  Liturgical  Homilies  of 
Narsai  too,  are  catechetical  homili  s  exposing  the  meaning  of  the 
Christian  Mysteries,  of  which  the  XXIIth  homily:  “An  Exposition  on 
the  Mysteries”  and  the  XXIst  honily:  “On  the  Mysteries  of  the 
Church  and  on  Baptism”  are  very  important  ones. 

80.  C  VAGAGGINI,  op.  cit  ,  593  -4.  From  the  list  of  Vagaggini,  Myst- 
ogogy  of  Maximus  the  Confessor;  the  liturgical  commentaries  of  St. 
Sophronius  of  Jerusa'em,  Theodore  of  Mopsuestia,  Narsai,  Psuedo 
George  of  Arbel,  Mos^s  bar  Kepha,  etc,  are  noteworthy. 

81.  D.  O.  CASEL,  op.  c/7,  34. 

82.  D.  O  CASEL.  op.  cit,  140;  J.  A.  JUNGMANN,  The  Early  Liturgy, 
London,  1980,  152. 

83.  L.  BOUYER,  op.  cit ,  87. 
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b.  Similarities  and  Differences 

1.  Similarities 

We  can  notice  that  between  the  worships  of  the 
Mystery-religions  and  that  of  the  Christians  there  had  been 
many  similarities,  eg.,  a  period  of  preparation  and  a  fasting 
before  the  initiation;  vigils  and  early  morning  ceremonies; 
pilgrimages;  new  names  for  the  initiates;  etc.  The  Ceremony  of 
the  initiation  is  unrepeatable  in  both  cases.  Baptism  was 
always  accompanied  by  a  banquet  which  included  the  use  of 
bread  and  wine.  The  similarity  between  the  religious  vocabu¬ 
laries  also  is  great.  The  Christians  took  over  the  entire 
terminology;  but  many  pagan  words  were  given  added  meanings 
in  order  to  fit  into  the  Christians  world.  Thus  we  see:  the 
service  of  the  stage  -  leiturgia-  has  become  the  ritual  or  liturgy 
of  the  Church;  the  assembly  of  the  initiated  -  ekklesia-  has 
become  the  name  for  the  Christian  assembly;  the  decree  of  the 
assembly  and  the  opinions  of  the  philosophers  -  dogma  -  has 
become  the  fixed  doctrines  of  Christianity;  the  correct  opinion 
about  things  -  orlhe'doxa-  has  become  orthodoxy.  84 

The  Mystery-religions  do  know  gods  who  bear  the  deepest 
fate  of  man,  even  death;  but  at  the  end  they  overcome  it  and 
comes  back  to  life  victoriously.  This  gives  the  initiates  the 
hope  that  they  too  can  overcome  suffering  and  death,  and  win 
a  share  in  the  everlasting  life  of  god.  Here  is  a  mysterious 
foreshadowing  of  what  Christianity  has  brought  out. 85 

2.  Essential  Differences 

However,  there  are,  certain  essential  differences  between 
the  understanding  of  the  Christian  Mysteries  and  the  Pagan 
mysteries.  The  Mystery-religions  as  a  rule  can  be  traced  back 
to  tribal  origins,  while  Christianity  centers  around  a  concrete 
historical  person,  Jesus  Christ.  The  gods  of  the  Mystery- 
religions  are  mythical  figures  and  the  worship  was  nothing  more 
than  idolatory.  Superstitions  and  human  sacrifices  were  preva¬ 
lent  among  them.  While  Christianity  was  totally  against 

— - 

84.  Macropedia ,  XII,  785. 

85.  D.  O.  CASEL,  op.  cit ,  135.  - 
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idolatry,  superstitious  practices  and  human  sacrifices.  Moreover, 
Christian  worship  was  basically  one  of  praise  and  thanksgiving 
in  the  context  of  a  memorial,  and  the  worship  itself  was  in 
Truth  and  Spirit. 

I  he  holy  stories  of  the  Mystery-religions  were  myths 
and  legends;  while  the  Gospel  narratives  of  the  N.  T.  are 
historical  facts  and  events.  The  books  of  the  Mystery  communr 
ties  used  in  Roman  period  cannot  possibly  be  compared  to  the 
N.  1.  I  he  essential  features  of,  Christianity  are  fixed  once  and 
for  all  in  the  N.  T.  while  the  Mystery  doctrines  mostly  remained 
in  a  state  of  fluidity.  The  theology  of  the  Mysteries  was 
developed  only  in  a  far  lesser  degree  compared  to  the  Christian 
theology.  There  are  also  no  parallels  in  Christianity  to  the 
sexual  rites  found  in  the  Dionysiac  and  Isis  religions  and  to 
the  cult  of  rulers  knowrn  as  imperial  mysteries. p,>) 

a 

c.  Explanations  of  Relationship 

The  simultaneous  propagation  of  both  the  Mystery- 
religions  and  the  Christianity,  and  the  striking  similarities 
between  them,  howrever,  demand  some  explanations  of  their 
relat  ionship.  The  hypothesis  of  a  mutual  dependence,  especially 
a  dependance  of  Christianity  upon  the  Pagan  Mysteries,  is  not 
acceptable.  Hence,  other  theories  are  to  be  forwarded. 

1)  Parallel  Developments 

The  similarities  between  the  Pagan  mysteries  and 
Christian  mysteries  can  be  explained,  first  of  all,  by  parallel 
developments.87  The  parallel  development  was  fostered  by  the 
conditions  prevailing  in  the  Roman  empire,  in  which  the  old 
political  units  wrere  dissolved  and  the  whole  civilized  world 
was  ruled  by  one  monarch.  People  were  free  to  move  from  one 
country  to  another  and  become  cosmopolitan.  The  ideas  of 
Greek  philosophy  penetrated  evt  rywhere  in  this  society.88  Hence 
the  Church  had  to  defend  her  identity  and  supremacy  of 
revelation  over  other  religions.  Wherever  it  could  not  succeed 


86.  Macropedia ,  XII,  785. 

87.  Ibid ,  784. 

88.  Ibid ,  785. 
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to  bring  the  people  to  Christianity,  it  had  begun  to  propose 
parallel  or  counter  elements  by  which  people  could  be  gradually 
and  psychologically  attracted  to  the  goal.  Here  it  is  a  matter 
of  substitution  of  ideas  and  contents  in  the  existing  framework 
of  religion  and  religious  outlook  so  as  to  win  the  attention 
of  the  people.  That  is  to  say,  it  gave  the  new  elements  in  the 
old  vessel.  Thus,  we  have  the  date  of  Christmas  purposely 
fixed  on  25th  December  to  push  into  the  background  of  the 
great  festival  of  the  Sun-God;  and  Epiphany  on  6th  January 
to  supplant  an  Egyptian  festival  on  that  day;  the  Easter  cere¬ 
monies  rivalled  the  Pagan  spring  festivals.  The  religious  arts 
of  the  Christians  continued  the  Pagan  art  of  preceding 
generations.  The  Christian  representation  of  the  “Madona  and 
Child'’  is  clearly  the  continuation  of  the  representation  of 
Isis  and  her  son  suckling  her  breast.89 

2)  Apologetic  in  approach 

When  Christianity  had  adopted  and  developed  the  typical 
terminologies  of  the  Mystery-religions,  it  was  very  careful  not 
to  identify  Christianity  and  its  worship  with  the  Pagan  religion 
and  worship.  Christianity  always  defended  its  particularity  and 
identity  from  being  swallowed  by  the  mythical  phenomenon. 
It  had  always  kept  an  apologetical  value,  in  adopting  the 
Pagan  terminologies  and  interpretations  to  the  worship  of  the 
Church.90  In  other  words,  Christianity  never  had  attempted 
to  identify  its  worship  with  the  Pagan  Mystery  worships.  It 
always  stood  for  the  integrity  and  speciality  of  Christianity 
and  defended  its  faith.91 

A  quite  another  important  element  was  that,  most  often, 
the  great  defenders  of  the  Christian  Faith  were  well  equipped 
with  the  knowledge  of  both  the  Christian  and  the  Pagan  believes. 
Moreover,  many  of  the  defenders  of  Christianity  were  converts 
from  the  other  counterparts,  e.  g.,  St.  Justin,  St.  Augustine, 

89.  Ibid,  785. 

90.  Many  of  the  early  Christian  writings  were  apologies. 

91.  Christians  in  th  ir  gatherings  puVical'y  used  to  confers  their  faifh,  the 
Creed;  and  it  became  a  part  of  their  cele^r'tbn  Anl  fheir  gatherings 
became  an  occas  on  of  proclaiming  thdr  fa i  h,  and  worships  had  ass¬ 
umed  the  nature  as,  the  Celebration  of  Faith. 
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etc.  Hence  they  could  evaluate  and  defend  their  faith  with 
the  opposite  counterpart  with  strong  arguments  and  proofs. 
The  great  defenders  of  faith  became  martyrs,  and  Christianity 
succeeded  over  the  Pagan  Mystery-religions  and  doctrines 
through  undergoing  persecution  and  martyrdom. 

3)  Superiority  of  Christianity 

At  this  juncture  the  important  thing  is  that  Christians 
had  always  made  use  of  the  occasions  through  various  ways 
to  show  how  Christianity  is  far  superior,  revealed  bv  God  and 
founded  on  historical  events  and  ideally  lived  by  the  believers. 
There  was  a  great  stress  on  highlighting  the  foundational 
event  of  Christian  faith  as  historical  and  as  revealed  one. 

However,  it  is  a  fact  that  Christian  Mysteries  to  some 
extent  are  related  to  the  Pagan  mysteries.  Here  is  a  question: 
how  far  the  Christian  Mysteries  are  related  to  the  Pagan 
-mysteries?  The  question  of  relationship  between  Christian 
Mystery  and  Pagan-mystery,  as  L.  Bouyer  points  out,  cannot 
be  answered  except  with  a  reference  to  still  higher  problem 
and  to  its  solution.92 

a.  Jewish  Background  and  Its  Influences 

The  higher  problem,  first  of  all,  is  that  of  the  relation¬ 
ship  of  Christian  worship  with  the  Jewish  worships,  especially, 
the  liturgy  of  the  Jewish  meals  and  in  a  special  way  with  that 
of  the  passover.93  From  Judaism  and  its  religious  meals,  there 
are  three  main  elements  which  remain  as  the  integral  and 
constituent  parts  of  the  Christian  worship,  especially  in  the 
Eucharistic  Liturgy,  viz,  sacrifice,  memorial  and  thanksgiving.94 

The  Christian  sacrifice  is  nothing  but  the  sacrifice  of 
Christ  sacramentally  enacted.  From  the  part  of  man  this  sacri- 


92  L.  BOUYER,  op.  cit ,  120. 

93.  Ibid,  120. 

94.  Ibid.  121.  Here  we  do  not  try  to  evaluate  how  much  the  Jewish  back¬ 
ground  had  influenc'd  the  Christian  worship.  For  detiilcl  expositions, 
Cf  T.  MANN  X)R  \MPARAMP1L,  The  Anaphora  and  Post  Anaphora 
of  the  Syro  Malabar  Qurbana,  FOtnyam,  1984;  L.  BOJYER,  Eucharist , 
Notre  Dame,  1968.  J  VcLLIAN.  *9>^6tuo(t>  ajocno,  Vol.  2,  KotUyun, 
1983.  T.  ELAVANAL,  The  Memorial  Celebration,  Koilayam,  1989. 
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fice  is  understood  primarily  as  self  dedication  in  acknowledge* 
ment  of  God’s  absolute  power  over  inan  and  all  things.93 

Moreover,  in  the  Christian  worship  there  is  the  real 
presence  of  Christ.  He  is  present  in  the  Christian  worship  as 
the  High  Priest  of  the  whole  liturgical  assembly  and  as  the 
head  of  the  mystical  body,  the  Church.  It  is  really  manifested 
in  the  Church  as  the  worshipping  community  through  the 
liturgical  celebration  and  especially  through  the  communion  of 
the  holy  meal.96  The  meal  dimension  of  the  Eucharistic  liturgy 
is  grealv  indebted  to  the  Jewish  ritual  meals  rather  than  the 
common  meal  of  the  Mystery  worships.  Hence  we  have  the 
Passover  meal,97  Kaburah  meal,98  the  Sabbath  meal  and  the 
Lord’s  Supper99  as  related  to  the  meal  dimension  of  the  Euch¬ 
aristic  Celebration  of  the  Christians. 

So  also,  the  Mystery-religions  did  not  have  the  element 
of  thanksgiving;  this  aspect  is  purely  Jewish  in  its  origin  and 
Christian  in  its  development.  The  Pagan  religions  had  a  certain 
amount  of  contemplative  aspect  and  also  had  the  obligation 
for  keeping  silence  and  not  disclosing  it  to  anyone  outside. 
Whereas  Christian  worship  involves  a  thanksgiving,  a  human 
response  of  praise  and  thanksgiving  to  God  for  His  ineffable 
gifts.  Moreover,  Christian  faith  has  also  a  missionary  value  of 
disclosing  it  to  others.100 

4.  Blending  of  Different  cultures  and  a  higher  level  of  Theology 

The  Christian  Mysteries  -  worship  -  had  attained  a  new 
dimension  in  its  theological  setting  as  it  is  related  to  the 

95.  L.  BOUYER,  op.  cit,  121. 

96.  L.  BOUYER,  op  cit.  81. 

97.  The  Passover  meal  of  Isrellites  reminded  them  of  their  deliverance 
from  E  ypt,  and  through  this  meal  they  too  shared  the  experience  of 
liberation  which  their  forefathers  had  enjoyed  at  the  t>me  of  Moses. 

98.  Kabura  meal  is  considered  as  ahoy  meal  an!  a  sacrifice.  It  was  the 
on  y  sacrifice  in  Israel  during  the  period  when  the  people  were  depriv¬ 
ed  of  the  temple  worship.  Cf.  T.  M ANNOORAMPARAMPIL,  The 
anaphora  and  the  Post  Anaphora  of  the  Syro  Malabar  Qurbana, 
Kottayam,  1984,  89. 

99.  Mt.  26:26-29;  Mk.  14:22-25;  Lk.  22:14-20;  1  Cor.  11:23  -26.- 

100.  L.  BOUYER,  op.  cit,  82;  Mt.  28:18-20;  It  is  just  opposite  of  the 
obligation  for  silence  in  the  Mystery  religions. 


THE  TERM  MYSTERY  (RAZA)  AND  ITS  MEANINGS  27 

Jewish  sacred  meals  and  to  the  Pagan  Mystery-religions. 101  In 
other  words,  the  Jewish  sacred  meals  and  the  pagan  mystery  wor¬ 
ships  have  served  at  more  the  very  bottom  of  the  Christian  Myster¬ 
ies  in  their  formulation  of  the  structure,  theology  and  termi¬ 
nologies.  However,  it  does  not  mean  it  is  totally  dependant  or 
byproduct  of  the  Pagan  mysteries  and  the  Jewish  sacred  meals. 
Instead,  they  have  only  provided  certain  positive  contribut¬ 
ions  for  the  development  and  better  understanding  of  the 
Christian  Mysteries  or  worship. 

b.  The  Christian  Meaning  of  Mgsterion 

In  the  Christian  usage,  the  term  Mgsterion  includes  many 
realities  and  it  transcends  beyond  our  capacity  to  comprehend 
them  fully.  In  this  respect  Origen  would  give  a  clear  idea 
about  it.  According  to  Origen  the  study  of  the  Dogmatictheo- 
logy,  the  Sacred  Scriptures,  the  ascetical  and  mystical  theology, 
the  very  objects  of  higher  knowledge  which  are  the  surpeme 
ends  of  all  theological  efforts  and  life,  etc.  are  practically 
objects  of  Mgsterion .I02 

According  to  Origen  Mgsterion  is  always  an  epiphanic 
manifestation  for  all  those  who  have  the  sense  to  perceive  it. 
While  it  is  a  hidden  reality  to  all  those  whose  organs  are  not 
adapted  to  perceive  it.103  Therefore,  Mgsterion  is  something 
which  embodies  a  hidden  divine  reality  in  relation  to  the 
salvific  economy  of  God  in  the  world  and  it  is  manifested  to 

those  who  are  disposed  and  it  remains  hidden  to  those  who  are 
not  disposed.  This  is  fundamental  to  the  understanding  of  the 
nature  of  Mgsterion ,  and  it  is  very  clear  from  the  subsequent 
Patristic  writings.104  Beginning  with  St.  Justin,  it  is  certain 
that  the  historical  events  of  Christ's  life  began  to  be  called 
Mgsteria,  such  as,  the  incarnation,  nativity,  epiphany,  passion, 
death  on  the  cross,  resurrection,  ascension,  etc. 105 


101.  L.  BOUYER,  op  cit ,  120. 

102.  C.  VAGAGGINI,  op.  cit,  600-  601. 

103.  Ibid,  602. 

104.  Ibid ,  601. 

105.  C.  VAGAGGINI,  op.  cit,  600. 
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1)  Mystery  of  God  and  His  Revelations 

In  the  Christian  understanding  the  concept  ‘‘Mystery'’ 
basically  is  a  divine  reality,  which  is  hidden,  yet  communicated. 
Since  this  Mystery  is  a  divine  reality  there  is  ultimately,  but 
one  Mystery,  which  is  God  Himself  in  his  own  inner  reality 
and  life.  Everything  in  the  Christian  scheme  goes  back  to  the 
eternal  love  or  aqape  of  God  -  which  is  God  Himself  in  His 
innermost  essence.  God,  ineffable  and  transcendant,  has  comm¬ 
unicated  Himself  to  us;  He  has  come  to  us  that  He  might  take 
us  to  Himeslf  and  give  us  His  life. 

According  to  Odo  Casel,  the  notion  Mysterion  expresses 
God’s  revelation  to  His  servants.106  St.  Paul  has  made  use  of 
this  term  Mysterion  in  order  to  explain  the  great  revelation 
of  God  in  Jesus  Christ.107 

2)  Mystery  of  Christ 

The  content  of  the  Mystery  of  God  and  His  revelation 
is  nothing  but  the  Mystery  of  Christ.  And  it  is  the  central  phase 
ot  Christian  Mystery.  The  event  of  Christ  is  at  the  centre  oi 
the  sacred  history  that  it  has  divided  the  sacred  history  into 
two  parts:  before  Christ  and  after  Christ.  Before  Christ,  every¬ 
thing  had  been  tended  to  Christ:  and  after  Christ,  everything 
has  derived  from  him.  Accordingly  Christ  is  at  the  centre  of 
Christian  Mystery,  and  it  is  the  "Mystery  of  Christ".108  Thus, 
Origen  would  say,  Christ  himself  is  the  primordial  Mysterion » 
According  to  him,  this  is  a  tangible  divine  reality  which  in 
some  way  is  hidden  in  itself,  while  it  is  manifested  to  believers 
and  communicated  to  those  who  are  disposed  that  it  is  a  sacred 
and  divine  reality  necessary  for  salvation.109 

3.  Mystery  of  the  Church 

According  to  Origen,  Church  is  a  Mysterion  next  to  the 
Mystery  of  Christ.110  The  intermediate  time  which  extends  from 
pentecost  to  parousia,  is  the  period  of  the  Church.  In  the  Church, 


106.  D.  O.  CASEL,  op.cit  189. 

107.  We  shall  have  a  detailed  study  of  it  in  the  next  Chapter. 

108.  D.  O.  CASEL,  op.  c/7.  106. 

109.  C.  VAGAGG1NI,  op.  c/7,  602. 

110.  Ibid,  603. 
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Christ  the  Son  of  God  incarnate,  dead  and  risen  continues  his 
saving  function  and  manifests  his  saving  presence.  And  the 
Church  remains  as  his  mystical  body  and  is  his  bride  waiting 
for  the  bridegroom. 

4.  Rites  of  Worship 

The  third  sphere  of  Mysterion,  according  to  Origen, 
constitutes  the  rites  of  worship.  111  It  is  a  Mysterion  derived 
from  the  Mystery  of  Christ  and  the  Mystery  of  the  Church. 
In  this  sense,  Origen  did  not  limit  it  to  Baptism  and  Eucharist, 
but  extended  to  all  the  ecclesiastical  observances  in  general, 
and  in  a  special  manner  to  all  the  liturgical  rites. 

The  purificatory  lustration  of  John  the  Baptist  was 
transformed  into  the  prototype  of  the  Christian  sacrament  by 
the  Baptism  of  Jesus  in  the  river  Jordan.  The  imagery  of 
Christ's  Baptism  combined  with  his  death  and  resurrection 
together  formed  the  Christian  Baptism.  Under  the  influence  of 
St.  Paul,  it  was  given  an  interpretation  in  the  terminology  of 
the  Mystery-religions.  The  catechumens  were  instructed  that 
through  the  Baptism  they  are  identified  as  those  who  share 
w’ith  the  death  and  resurrection  of  Jesus  Christ.  112  The  bestowal 

of  the  new  life  constituted  a  sacramental  re-birth  in  the 

> 

Church  in  union  with  the  risen  Lord  as  her  divine  head.113 

The  Greeks  had  used  the  term  mysterion  increasingly  as 
a  designation  for  the  sacraments  of  the  Church.  114  Tertullian 
had  compared  and  contrasted  and  finally  equated  Baptism  with 
sacramentum  and  had  explained  the  distinct  marks  of  religious 
initiation.  115  Since  his  time  mys'erion  and  sacramentum  became 
the  technical  terms  for  describing  the  Baptism,  Eucharist,  and 
the  other  essential  rites  of  the  Church.  116  Hence,  the  Liturgy 
was  seen  by  the  Fathers  in  the  framework  of  the  razd’ 
Mysterion  and  Sacramentum  which  for  them  dominate  the  whole 
revelation.  117 

111.  Ibid .  603. 

112.  Rom  6:  3  -  8. 

113.  Macropedia.  XH,  117. 

114.  M  B  \  tTH.  op.  cit  124. 

1U.  Ibid,  124 

116.  Ibid.  124. 

117.  C.  VAGAGGINI,  op.  cit,  598. 


30  THE  CONCEPT  OF  MYSTERY  (RAZA)  IN  THE...  QURBANA 

In  short,  Myslerion  as  a  religious  terminology  related 
with  worship  and  ritual  background  had  prepared  a  congenial 
atmosphere  for  the  Christians  to  make  use  of  this  term  in  the 
liturgical  language  of  the  Church.  Therefore,  the  term  myslerion 
in  the  early  Christian  milue  had  contributed  a  lot  in  enriching 
the  meaning  of  rdz’d.  (So  too,  we  can  see  a  close  link  between 
the  Greek  Liturgies  and  the  Syrian  Liturgies).  In  the  theolo¬ 
gical  milue  of  the  early  church  there  was  a  great  amount  of 
give  and  take  policy  between  the  Syrian  theology  and  the 
Greek  theology.  There  are  many  things  common  and  identical 
among  them.  Many  often  the  homilies  and  interpretations  on 
Liturgy  by  the  Fathers  have  similar  significances  in  these 
liturgies.  For  example,  in  the  Liturgical  homilies  of  Narsai, 
the  exposition  is  very  close  to  that  of  Theodore  of  Mopsuestia 
who  was  an  Antiochean  theologian.  Similarily,  through  the 
identical  usage  of  the  terminologies  much  of  the  theological 
reflections  are  also  exchanged  mutually.  Many  Greek  terms  are 
used  in  the.  Syrian  Liturgy  such  as  evangelion,  thronos,  archdeacon, 
anaphora,  kurielison ,  etc.  In  this  respect  we  can  be  firm  in 
saying  that  in  the  field  of  Liturgy  itself  there  had  been  mutual 
exchange  of  meanings  and  theology  through  the  medium  of 
the  Syriac  term  raza  and  the  Greek  term  myslerion.  Hence 
although  the  term  myslerion  is  not  transliterated  as  such  into 

Syriac,  its  meanings  and  implications  are  brought  into  the 
Svriac,  Liturgy.  Moreover,  in  the  Psheelha  version  of  the  Bible, 
rdza  is  the  translation  of  the  Greek  term  myslerion.  Thus  the 
Syriac  term  rdza '  in  the  Christian  milue,  especially  in  the 
Liturgical  background,  has  very  deep  meanings  which  it  originally 
possessed  and  those  it  had  gained  from  its  contact  with  the 
Greek  myslerion.  Hence  it  has  basically  the  meanings  of  Divine 
revelations  with  salvific  significance  and  the  worship  being  rendered 
to  God  in  ritual  celebration  and  the  consequent  experience  of  salvation 
shared  by  the  participants. 
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III-  The  Latin  Term:  Sacramentum 

Saeramentum  is  the  Latin  translation  of  the  Syriac  ri:&' 
and  the  Greek  Mysterion.  It  is  from  this  term  that  the  English 
term  “Sacrament”  is  derived.  Sacramentum  by  its  origin  and 
nature,  was  not  a  religious  terminology,  but  a  secular  one.118 
However,  it  had  acquired  a  religious  colour  later.  The  term 
sacramentum ,  first  of  all,  was  a  legal  term  concerned  with  the 
Roman  military  discipline;  hence  there  was  the  phrase: 
Sacramentum  militiae.  By  this  it  meant,  the  oath  of  loyalty 
which  every  new  recruit  had  to  make  at  his  entrance  into  the 
Roman  army.119  Later,  it  involved  a  religious  rite  of  initiation, 
a  consecration  to  the  protecting  divinities  of  the  army.120  It 
is  also  considered  to  be  an  oath  of  allegiance  taken  by  the 
soldiers  to  their  commander  when  they  embark  on  a  new 
campaign.  They  swear  in  a  sacred  place  using  a  formula  which 
has  a  religious  connotation.121  In  the  Roman  Law,  it  was  used 
to  describe  the  legal  sanction  in  which  a  man  placed  his  life  or 
property  in  the  hands  of  the  supernatural  powers  which  upheld 
justice  and  honoured  solemn  contracts.122 

When  the  panoply  of  ritual  was  used  in  the  proposed 
military  oath  there  began  sacrifices  and  terrible  oaths.  Conse¬ 
quently  the  whole  proceedings  seemed  to  be  more  like  an 
initiation  into  a  Mystery  than  into  military.  For  it  also 
contained  at  the  beginning  a  secret  dedication  (occultum  sacrum) 
and  oath  of  silence.123  And  this  can  be  the  beginning  or  cause 
for  translating  the  Greek  Mysterion  into  Latin  Sacramentum. 
C.  Vagaggini  would,  therefore,  suggest  that  sacramentum  comes 
from  the  word  sacrare  and  that  it  might  signify  the  thing 
which  consecrates,  the  thing  which  is  consecrated  and  even 
the  very  act  of  making  a  thing  sacred.124  In  Macropedia,  it  is 


118.  C.  VAGAGGINI,  op.  cit.,  605. 

119.  Ibid ,  605. 

120.  Ibid ,  605;  D.  O.  CASEL,  op.  cit,  56. 

121.  D.  O.  CASEL,  op.  cit,  56. 

122.  Macropedia ,  XVI,  115. 

123.  Ibid,  115. 

124.  C.  VAGAGGINI,  op  cit ,  605. 
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noted  that  the  word  comes  from  sacer  which  meant  holy. 125 
However,  from  the  very  nature  and  implications  of  the  term 
sacramenlum  used  in  the  ancient  times  and  in  the  Biblical 
period,  these  etymological  presuppositions  are  very  important. 

Thus  the  term  Sacramentum  had  become  a  convenient 
expression  for  a  thing,  occasion,  or  event  imparting  spiritual 
benefits  to  the  participants.  And  similar  ritual  performances 
were  regarded  as  “means  of  grace’’.126 

When  sacramentum  was  adopted  by  the  early  Church,  it 
was  brought  into  conjuction  with  the  Greek  mysterion ,  that 
it  was  given  a  sacred  mysterious  signTicance  which  indicated 
a  spiritual  potency.  Therefore  sacramenlum  meant  the  power 
transmitted  through  material  instruments  and  vehicles,  and  it 
was  considered  as  channels  of  divine  graces  and  benefits.127 
The  term  sacramentum  in  its  broadest  sense  involved  signs  and 
symbols  which  conveyed  and  manifested  realities  which  are 
hidden,  mysterious  and  efficacious. 128  Therefore,  sacramentum 
was  begun  to  be  considered  as  a  visible  and  outward  sign  of  an 
inward  reality  and  as  a  channel  of  invisible  divine  grace.'29  It  also 
had  included  all  the  elements  which  involved  a  relationship 
with  God.  Hence,  St.  Augustine  had  used  this  term  for  the 
doctrines,  the  mysteries,  the  figures,  and  prefigurations  of  the 
Sacred  Scriptures,  and  also  for  the  Baptism,  the  Confirmation, 
the  Eucharist,  the  Creed,  the  Lord’s  Prayer,  exorcisms,  fastings, 


125.  Macropedia ,  XVI,  115. 

126.  Ibid,  115, 

127.  Ibid ,  115. 

128.  It  was  only  in  the  12th  century,  the  broad  meaning  of  the  sacra¬ 
ments  and  their  applications  were  narrowed  dawn  in  the  Western 
Church  under  the  inluence  of  Peter  Lonbarl  (a  12;h  C.  theologian 
and  bishop).  H:nce  the  whole  ar^a  of  Sacramentum  wis  limited  to 
seven  rites,  viz.  Baptism,  Confir  nation,  Euchirist,  Confession,  H  )ly 
Orders,  Marriage  and  the  Anointing  of  the  Sick.  Later,  this  enu  ner- 
at  on  was  accepted  by  St.  Thomas  Acq ainas,  and  by  the  Couneil  of 
Florence  in  1459,  and  subsequently  by  the  Council  of  Trent  (1545-63)* 
Cf.  also  Macropedia ,  XVI,  115. 

129.  G.D.  KL  PATRICK:,  The  Eucharist  in  Bible  and  Liturgy,  Cam¬ 
bridge,  1976,  1 .  -  - 
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all  the  prayers  and  ceremonies  of  the  Mass,  the  liturgical  feast 
of  Easter,  etc.130 

In  short,  we  see  a  close  link  between  the  Syriac  Ra:d , 
Greek  Mysterion  and  the  Latin  Sacramentum.  They  complement 
each  other  and  are  translated  mutually.  Hence,  the  under¬ 
standing  of  the  concept  Mystery  needs  a  deep  study  in  its 
philological  and  historical  perspectives.  By  this  we  can  fairly 
conclude  that  the  term  Rdza'  which  is  the  Syriac  derivative  of 
Raz  is  equivalent  to  “Mystery”  which  is  the  English  derivative 
of  the  Greek  Mysterion  and  also  to  “Sacrament”  which  is  the 
English  derivative  of  the  Latin  Sacramentum. 


IV  Mystery  and  Signs 

The  concept  of  Mystery  is  always  related  and  expressed 
through  the  medium  of  signs  and  symbols.  We  have  already 
seen  that  anything  having  a  secret  or  mystical  meaning  like, 
a  type  or  a  figure  or  a  sign  or  a  symbol  can  be  the  meaning 
of  Rdza.  So  too  regarding  the  various  forms  the  term  Rdza' 
and  their  nuances  in  the  meanings  are  closely  related  with  signs 
and  symbols.  The  term  Rdza '  in  the  apocalyptic  language  also 
is  related  to  symbolic  expressions  and  manifestations. 

The  term  Mysterion  also  is  closely  associated  with  other 
Greek  terms  like  eikon,  symblon ,  typos,  imago,  figura,  etc.  For 
they  all  agree  in  the  general  concept  of  sign  which  necessarily 
involves  a  twofold  antithetical  relations  towards  the  thing 
to  which  they  referred  and  which  they  refer  in  themselves.131 
Basically,  they  all  involve  an  aspect  of  identity  by  which  the 
sign  in  some  way  agrees  really  with  the  thing  signified.  From 
this  it  follows  that  the  sign  can  manifest  the  thing  signified, 
represented  and  symbolized. 132  Hence,  C.  Vagaggini  would  say 
that  Mysterion  was  understood  in  the  ancient  times  in  a  very 
broad  sense  simply  as  sign  which  have  reference  to  the  sacred 
signs  of  God’s  economy  of  salvation  in  the  world  and  which 


130  C.  VAGAGGTN1,  op.cit.  29-  30. 

131.  C.  VAGAGGINI,  op.  cit ,  36. 

132.  1  bid,  36. 
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at  the  same  time  manifest  these  sacred  realities  to  the  one 
who  understand  the  sign,  and  hide  from  others  who  do  not 
understand  the  sign.  And  for  the  ancients  Mysterion,  therefore, 
contained  in  some  way  the  realities  which  they  signified.133 
Hence  Mysterion  is  always  related  to  the  super  sensible  sacred 
things  and  they  are  being  manifested  in  an  experiential 
manner  with  the  help  of  sensible  signs.  Thus  Theodore 
of  Mopsuestia  would  say,  every  Mysterion  is  an  indication 
through  sensible  signs  the  invisible  and  ineffable  realities. 134 

Regarding  Sacramentum  also  signs  are  very  important. 
For  Sacramentum  considers  itself  as  a  channel  of  divine  graces 
and  benefits.  And  by  Sacramentum,  therefore,  it  meant  divine 
power  transmitted  through  material  instruments  and  vehicles.135 
Here,  the  channels  and  vehicles  would  come  under  the  general 
category  of  visible  signs  and  symbols. 

In  short,  the  concept  of  Mystery,  whether  it  be  Raza’  or 
Mysterion  or  Sacramentum,  is  explained  and  understood  always 
through  the  medium  of  signs.  For  the  concept  of  Mystery 
always  stands  for  realities  beyond  human  perception  and 
comprehension  and  if  they  are  to  be  understood  and  experienc¬ 
ed  by  men,  then  it  needs  visible  and  sensible  signs  which  can 
somehow  manifest  the  reality  for  which  they  stand.  Therefore, 
the  very  nature  of  Mystery  demands  for  sensible  signs  and 
symbols  for  their  meaningful  manifestation  and  expression. 

The  very  study  on  the  term  ‘Mystery'  (Raza)  from  its 
various  angles,  therefore,  provides  us  certain  guidelines  how  to 
understand  the  liturgy  with  its  wide  theological  implications. 
It  suggests  that  Liturgy  is  not  a  mere  celebration  of  a  few 
rituals,  but  something  more  than  that.  It  implies  the  whole 
revelation,  viz,  the  entire  salvation  history,  the  Mystery  of 
God,  the  Mystery  of  Christ,  the  Mystery  of  the  Church,  the 

worship  of  the  Church,  the  faith  of  the  Church,  etc.  It  also 
suggests  that  Liturgy  should  have  well  founded  principles  on 
the  questions  of  adaptation  and  inculturation. 


133.  Ibid.  599. 

134.  G.  CHHDIATH,  rtnloaaruDOft  _  mtrooojuioruon  ^_jarv>ocosOT30o  (XII,  2), 
Kottayam,  1986,  153. 

135.  Macropedia,  XVI,  115. 
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It  also  points  to  the  danger  of  identification  and 
mythologisation  of  the  historial  events,  and  to  the  possibility 
of  faith  and  worship  to  be  limited  to  the  superfluous,  sens, 
ational  and  sensitive  realms  of  human  psychology  and  philo¬ 
sophy  of  religion.  There  is  also  every  possibility  to  consider 
the  worship  of  the  Church  as  mere  magics  and  superstitious 
practices.  Hence  it  suggests  that  in  the  modern  times  un¬ 
scientific  and  unsystematic  approach  towards  adaptation  and 
inculturation  would  not  be  helpful  for  the  Christianization  of 
the  existing  cultures  and  situations,  instead  it  would  lead  only 
to  a  dechristianization  of  the  faith,  the  doctrines  and  the 
worship  of  the  Church.  This  is  quite  true  of  the  Indian  situat¬ 
ion  too.  For  there  is  every  possibility  and  danger  for 
picturing  Christianity  as  mythical  religion,  and  even  being 
dissolved  into  the  Hindu-religious  soil  of  India,  in  the  present 
context,  due  to  the  unbalanced,  unhealthy  and  superfluous 
methods  that  are  being  adopted  in  the  process  of  evangalizing 
India. 


The  relationship  of  the  term  Mystery,  with  other  terms 
like  signs,  symbols,  etc.  would  provide  us  experiential  dimension 
of  the  celebration.  Its  comparative  study  with  Rdza’  Mysterion 
and  Sacramentum  would  provide  us  the  insight  how  to  consider 
“Mystery”  in  its  theological  and  liturgical  outlooks.  The  study 
of  this  term  in  the  Scriptural  usage,  however  would  really  help 
us  to  go  deep  into  its  theological  implications  and  liturgical 
applications  in  a  wider  sense. 


CHAPTER  TWO 


THE  CONCEPT  OF  “MYSTERY” 

IN  THE  SACRED  SCRIPTURES 

The  sacred  scriptures  as  a  whole  contain  Mysteries  by 
way  of  visions,  dreams,  sayings,  etc.  which  translate  the 
secret  plans  of  God  into  enigmatic  symbols,1  and  they  invite 
the  readers  to  respond  to  them  positively  and  to  get  into 
their  meanings  more  fully  and  deeply. 

I.  Concept  of  ‘Mystery’  in  the  Old  Testament 

In  the  Old  Testament  the  term  ‘Mystery’  is  used  rarely* 
In  the  Hebrew  version  of  the  Bible,  rdz  or  razin  is  used  for 
Mystery,  while  in  the  Septuagint  version,  Greek  term  ‘Myster 
ion ’  is  used  in  the  places  of  rdz’  and  'razin’2. 

A.  The  term  Raz 

The  term  rdz  is  found  in  the  Book  of  Daniel,3  referring 
to  a  secret,  whose  meanings  can  be  understood  only  by  those 
who  are  under  the  guidance  of  God’s  spirit,  that  the  Mystery 
transcends  human  understanding,  and  it  is  a  revelation.  The 
Book  of  Daniel  being  primarily  an  apocalyptic  one,  and  the 
secret  plan  of  God  is  eschatological,  it  is  revealed  only  to  the 
prophets  of  God.4 

Hence  we  shall  see  the  main  passages  which  contains  the 
term  rdz  in  the  book  of  Daniel. 

Dan  2:18  “Daniel  told  his  companions  to  seek  mercy  of  the 
God  of  heaven  concerning  this  Mystery,  so  that  Daniel 
and  his  companions  might  not  perish  with  the  rest 
of  the  wise-men  of  Babylon”. 

1.  X.  L.  DUFOUR,  op.cit,  374. 

2.  O.  O.  OBJIOLE,  op.cit  235 

3.  Dan.  2:  18.  19,  27,  23,  29,  30,  47;  4:9;  a’together  8  times. 

4.  K.  LUKE,  “The  Techinical  Term  “Raza“,  117-118;  J.  HASTINGS, 
op.cit ,  683. 
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2:19  “Then  the  Mystery  was  revealed  to  Daniel  in  a 
vision  of  the  night”. 

2:27  “Daniel  answered  the  king.  “No  wiseman,  enchanters, 
magicians,  or  astrologers  can  show  to  the  king  the 
mystery  which  the  king  asked”, 

2:28  “but  there  is  a  God  in  heaven  who  reveals  mysteries, 
and  he  had  made  known  to  king  Neduchadnezzar 
what  will  be  in  the  latter  days”. 

2:29  “Your  dream  and  the  visions  of  your  head  as  you 
lay  in  bed  are  these:  ‘To  you,  0  King,  as  you  lay 
in  bed  came  thoughts  of  what  would  be  hereafter, 
and  he  who  reveals  mysteries ,  made  known  to  you 
what  is  to  be.” 

2:30  “But  as  for  me,  not  because  of  any  wisdom  that 
1  have  more  than  all  the  living  has  this  mystery  been 
revealed  to  me,  but  in  order  that  the  interpretation 
may  be  made  known  to  the  King,  and  that  you 
may  know  the  thoughts  of  your  mind  ’. 

2:47  “The  king  told  to  Daniel,  “Truely,  your  God  is  God 
of  gods  and  Lord  of  kings,  and  a  revealer  of  mysteries , 
for  you  have  been  able  to  reveal  this  mystery”. 

4:8-9  King  Nebuchadnezzar  describing  about  this  event 
said,  “At  last  Daniel  came  in  before  me  -  he  who 
was  named  Belteshazar  after  the  name  of  mv  God, 
and  in  whom  is  the  spirit  of  the  holy  Gods-and  I 
told  him  the  dream,  saying,  “0  Belteshazar,  chief 
of  the  magicians,  because  I  know  that  the  spirit  of 
the  holy  Gods  is  in  you  and  that  no  Mystery  is 
difficult  for  you,  here  is  the  dream  which  I  saw, 
tell  me  its  interpretation”. 

A  few  things  are  evident  from  these  passages.  The 
term  “Mystery”  used  in  all  these  passages  refers  to  a  dream 
which  the  king  Nebuchadnezzar  had  seen  while  he  was  sleeping.5 


5.  A  Similar  instance  of  divine  revelation  through  the  medium  of  dream 
is  seen  also  in  the  Ecok  of  Genesis.  Gen.  40:  5fiT;  41:  25. 
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This  dream  was  not  ari  ordinary  one,  but  extraordinary.  It  was 
a  vision.  It  was  a  revelation  made  known  to  the  king  pertain¬ 
ing  to  the  future  of  his  kingdom.  Although  it  was  a  revelation, 
the  king  could  not  understand  the  meaning  or  content  of  the 
revelation.  For  the  dream,  as  such,  was  a  visionary  phenomenon 
filled  with  signs  and  symbols.  Hence  if  always  necessitated 
the  need  of  an  intermediary  to  give  the  interpretation.  And 
only  a  divinely  commissioned  intermediary  alone  could  explain 
its  meanings.  Consequently,  it  becomes  evident  that  the  mystery 
is  a  divine  revelation  and  is  a  gift  of  God.  And  the  ministers 
of  the  mysteries  are  divine  agents  and  also  that  mysteries  as 
such  are  incomprehensible  that  they  are  to  be  explained  and 
interpreted  with  the  help  of  the  spirit  of  God.  Therefore,  the 
basic  meaning  of  the  term  raz  in  the  Book  of  Daniel  is  the 
content  of  revelation.  Hence  it  becomes  very  important  to 
point  out  the  main  characteristic  featurs  of  divine  revelations 
in  the  whole  Biblical  perspective  with  the  immediate  context 
of  the  meaning  and  nature  of  raz. 

B.  The  Characteristic  Features  of  Raz  as  Revelation 

1 .  Saluific 

The  objects  of  revelation  are  mostly  salvific  plans  of 
God  regarding  the  future  of  man.  The  revelations  can  also 
be  of  God's  own  nature,  His  abode.  His  actions,  and  His 
reward  and  punishment  to  His  people  that  it  can  include  His  self 
revelation,  revelation  of  the  heavenly  place,  judgement  upon 
mankind  at  large,  etc.6 

2.  Eschatological 

As  the  revelation  is  concerned  with  salvation  of  man 
it  inevitably  relates  men  to  the  eschatological  days  in  view 
of  judgement,  reward,  punishment  and  fulfilment  of  promises7. 

3.  Apocalyptic 

By  apocalyptic  it  meant  the  revelatory  character  is 
highly  stylistic.  Apocalypse  in  its  broadest  sense  designates  the 

6.  K.  LUKE,  “(Hro(Srt_jD<o>oejnrtj0oolrfs0  (Tuortnl^c/Bosu",  3H;  M. 

VELLANICAL,  op  c/7,  343;  Eph.  1:5-11;  Rev.  1:3;  22:7. 

7.  Rev.  1:1;  4:1;  10:7. 
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disclosure  entirely  composed  of  dreams  and  visions,  sounds  and 
pictures,  of  trans  empirical  and  suprasensible  realities.  They 
are  necessarily  cryptic.  It  is  necessarily  trying  to  express  in 
human  terms  such  things  as  the  eye  has  not  seen  and  the  ear 
has  not  heard  and  which  have  never  entered  into  the  minds 
and  hearts  of  men.  It  is  a  way  or  method  of  describing  the 
indescribable  and  of  depicting  the  undepectable.8 

4.  Incomprehensible  and  Ineffable 

The  objects  of  revelations  are  beyond  the  human  capa¬ 
city  to  be  comprehended  fully  and  they  are  ineffable  to  be 
expressed  in  words.9 

5.  Decorated  with  Symbolisms 

The  revelation  being  eschatological  and  apocalpytical, 
incomprehensible  and  ineffable,  they  are  filled  with  symbolisms 
which  include  visions  and  dreams  with  full  of  signs,  figures, 
types,  images  and  with  other  symbolic  elements  such  as  earthly 
and  unearthly  living  creatures,  numbers,  cloud,  fire,  light, 
colours,  sounds,  extraordinary  visionary  panorama  etc.  There¬ 
fore,  the  language  of  the  revelation  is  symbolic.  That  is  to 
say.  the  mystery  revealed  is  transmitted  through  symbolic 
mediums.  Its  purpose  is  partially  to  ensure  the  secrecy  of  the 
revealed  mystery  from  the  public  and  partially  to  awaken  the 
emotional  responses  towards  the  revealed  reality  in  the  minds 
of  the  people.10 

6.  Tremendous  and  Fearful 

Many  of  the  thing  revealed  through  apocalyptic  style 
are  of  tremendous  and  fearful  for  the  human  beings.  As  the 
extreme  character  and  intensity  of  God’s  holiness,  divinity, 
power,  fury,  etc.  revealed  before  man  are  powerful  enough  to 
create  awefulness,  unworthiness,  littleness,  and  fear  in  him.* 11 


8.  P.  S.  M  INEAR,  opcit ,  15;  W.  BARCLAY,  Tile  Revelation  of  John , 
Edinburgh,  1970,  4. 

9.  Rev.  4:2;  2  Cor.  12:4 

10.  D.  T.  NILES,  As  Seeing  the  Invisible ,  A  Study  of  the  Book  of 
Revelation ,  London,  1964,  28;  W  BARCLAY,  op  cit .  4. 

11.  Rev.  8:  7-13;  9:  1-21;  11:  1-19;  14:  8-20;  15:  1-8;  18:  1-24;  20:  7-15. 
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7.  Fascinating  and  Uplifting 

Although  many  of  the  things  revealed  are  awe-inspiring 
there  are  great  many  things  which  are  fascinating  for  the 
human  mind.  There  are  also  many  other  things  which  are 
capable  of  uplifting  the  interior  man  towards  the  highest 
degrees  of  spiritual  and  moral  life.  They  are  powerful  enough 
to  overcome  those  feelings  of  awe  and  fear,  and  they  enables 
the  human  mind  to  enjoy  bliss  and  peace  of  mind.12 

8.  Already  Revealed,  yet  Hidden 

Although  God  lias  already  revealed  an  event,  the  apoc¬ 
alyptic  nature  and  the  symbolic  medium  hide  its  true  meaning 
from  man.  Interpretation  and  understanding  of  the  revelation 
therefore,  necessarily  demand  the  knowledge  of  symbolic 
language  which  is  used  therein.  13 

.9.  Guidance  of  the  Spirit  of  God 

Only  one  who  has  with  him  Spirit  of  God  alone  can 
understand  and  interpret  the  true  inner  meanings  of  the 
revealed  things  at  large.  For  they  alone  can  understand  the 
meanings  of  the  symbolisms.  14 

10.  Gift  of  God 

The  knowledge  of  the  symbolic  language  and  the  under¬ 
standing  of  the  revealed  things  are  gifts  of  God.  The  revelation 
as  such  is  a  gift  of  God  and  are  revealed  for  the  good  of  man 
that  they  are  not  meritorious,  but  gratuitous.  Moreover,  the 
revelation  itself  is  effected  by  the  spirit  of  God.  15 

B.  The  term  Myslerion 

The  idea  of  God’s  secrets  was  familiar  to  Israel  from 
the  time  of  prophets.  These  secrets  in  Hebrew,  are  termed  as 
sod ,  16  and  are  concerned  with  God’s  plan  of  salvation.  In  the 


12.  Rev.  4:1-11;  5:8-14;  7:3-17;  8:3-5;  14:1-7;  19:5-10;  21:1-27;  22:1-17 

13.  Han  2:1-30. 

14.  Din  2:  28.  47;  4:9;  Ez.  1:3;  2:2;  etc. 

15.  D  n  2:28,  47,4:9;  Rev.  1:1  Ez.  1 : 1 T,  etc. 

16.  Am.  3:7;  Nun  2  4  16;  Is.  42:  ?l-2k  Jlth  2:2;  Wis.  2:22;  6:22;  14:15, 
23;  Ecc.  3:18;  22.2;  27:  6,  17;  2  Mac.  13:21. 


THE  CONCEPT  OF  "MYSTERY" . . .  SACRED  SCRIPTURES  41 

Greek  Old  Testament  Myslerion  is  found  mostly  in  the  books 
written  in  Greek,  and  also  as  translations  of  raz  and  sod.  17 
In  the  Septuagint  usage  it  could  sometimes  refer  to  worships 
like  the  Greek  Mystery  cults  and  also  to  the  secret  plans  and 
wisdom  of  God,  or  things  which  cannot  be  divulged  or  visions 
that  cannot  be  explained.  18  In  fact,  the  plural  form  mysteria 
had  always  a  reference  to  ritual  worship,  and  such  usages  have 
close  association  with  the  Pagan  Mystery  Cults.  19 

What  is  important  is  that  the  original  Hebrew  word  did 
not  intend  what  the  Greek  word  contained,  but  when  the 
Biblical  Greek  adopted  the  Myslerion  the  Biblical  vocabulary 
began  to  possess  the  meanings  of  divine  secrets  and  also  the 
idea  of  worship  while  its  non-Biblical  usage,  most  often,  conv¬ 
eyed  the  meaning  of  Pagan  ritual  worship  especially  in  its 
plural  form  “mysteria.  20  And  later,  sod  and  raz  which  in  the 
Greek  Bible  were  t  anslated  from  Hebrew  as  myslerion,  were 
again  translated  as  Sacramentnm  into  the  Latin  versions.  Hence 
we  have  the  interrelated  Biblical  terms  sod ,  rdz,  myslerion  and 
sacramenlum  and  consequently  their  meanings  also  had  become 
interrelated  and  mutually  complementing. 

II.  The  Concept  of  “Mystery’"  in  the  New  Testament 

In  the  New  Testament  the  concept  of  “Mystery"  is  highly 
a  technical  theological  term.  As  the  whole  New  Testament  is 
written  originally  in  Greek  the  technical  term  also  happens 
to  be  Greek,  viz,  myslerion.  The  Syriac  term  raza  is  found  in 
the  P’sheetha  Version  of  the  New  Testament,  as  the  translation 
of  myslerion.  Similarly,  in  the  Latin  Versions  of  the  Bible 
myslerion  is  again  translated  into  sacramentnm  and  sometimes 
transliterated  as  mystrium.  In  the  Biblical  context  the  technical 
term  mysteiion  conveyed  many  meanings,  such  as,  ‘religious 


17.  G.  A.  BUTTRICK,  (ed),  The  Interpreters  Dictionary  of  the  Bible » 
Vol.  3,  New  York,  1962,  479. 

18.  O.  O  OBJIOLE,  op  cit.  235. 

19.  J.  B.  BAUER  (ed) ,  Encyclopedia  of  Biblical  Theology ,  Vol.  I 
London,  1970,  601. 

20.  G.  A.  BUTTRICK,  op.  cit ,  479. 
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truths  Jong  kept  hidden  but  now  revealed  through  Christ  to 
his  Church';  'anything  that  has  a  symbolic  value;  'religious 
celebrations  having  ritual  nature;  ‘things  equivalent  to  sacra¬ 
ments'  etc.  21  The  term  myslenon  occurs  altogether  28  times  in 
the  New  Testament,  of  winch  three  are  in  the  Synoptic 
Gospels,  four  in  the  Book  of  Revelation  and  21  in  the  Epistles 
of  St.  Paul. 

A.  Mysterlon  in  the  Gospels 

/.  Mystery  of  the  Kingdom  of  God 

Among  the  Gospels,  the  Synoptics  have  used  the  term 
mysterion  one  each  with  reference  to  the  'secrets  of  the 
Kingdom  of  God. 22  Jesus  had  answered  his  desciples  when  they 
asked  the  meaning  of  the  parable  of  the  sower,  '‘to  you  has 
been  given  the  secret  of  the  kingdom  of  God,  but  for  those 
outside  everything  is  in  parables".23  Jesus  had  distinguished 
from  among  his  listeners,  ‘those  capable  of  understanding’  the 
mystery  from  'those  outside’  whose  hardness  of  heart  preve¬ 
nted  the  comprehension  of  such  secrets  and  revelations.  Thus 
for  the  latter  ones,  the  coming  of  the  kingdom  remained  to  be 
an  enigma  which  is  not  understandable  by  the  teaching 
through  the  parables. 24 

Kingdom  of  God  is  a  mystery  indeed.  Although  in  Jesus 
it  has  been  revealed  fully,25  it  is  kept  hidden  from  the  wise 
and  the  learned  and  the  rulers  of  this  kingdom.26  The  Kingdom 
of  God  which  Jesus  had  preached  was  not  a  terrestrial  kingdom, 
but  a  spiritual  kingdom,  and  this  indeed  is  Jesus  himself  and 
it  is  in  the  hearts  of  men.27 


21.  E.  BUCKLEY  (ed).  The  Oxford  English  Dictionary ,  Vol.  VI,  815. 

22.  Mt.  13:11;  Mk.  4:11;  Lk.  8:9. 

23.  Mk.  4:11 

24.  Mk.  4:12;  cf.  also  Ts  6:  9(T;  X.  L.  DUFOUR.  op  cit.t  375 

25.  H;b.  1:2;  Eph.  1:5-10;  3:3-6;  1  Cor.  2:7;  Col.  1:26,27;  Mt.  ll;25fT. 

26.  Mt.  II  25;  1  Cor.  2:8. 

27.  Lk.  17:21;  Col.  127;  G.  A.  BUTTERICK,  op.cit  ,  480 
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The  different  parables  about  the  kingdom  of  God  further 
reveals  its  secret  nature.28  The  divine  secrets  are  hidden  from 
the  wise  and  the  understanding,  and  are  revealed  to  the 
babes.29  All  these  suggest  the  concealment  of  the  kingdom  of 
God  from  the  human  mind,  that  it  is  revealed  to  those  who 
are  disposed  (to  the  babes  and  desciples),  while  it  is  kept 
hidden  to  the  undisposed  (to  the  wise  and  Those  outside"). 30 

Kingdom  of  God,  again  is  a  mystery  that  it  is  revealed 
to  all,  but  all  do  not  understand  it.  For  it  is  understood  only  by 
the  revelation  from  the  part  of  God,  by  the  gift  of  Holy  Spirit, 
and  it  is  not  by  the  human  merit  or  by  his  intellect.31  Although 
it  is  revealed  to  all  men,  by  their  deprivity  it  remains  a 
hidden  reality  or  an  incomprehensible  mystery. 

The  reason  for  the  incomprehensibility  of  the  Kingdom 
of  God  consists,  also,  in  the  fact  that,  it  has  a  close  relation 
to  Jesus  himself  and  to  his  message.  For,  although  the  parable 
of  the  sower  is  about  the  Kingdom  of  God,  what  is  sown 
according  to  Mt.  13:19,  is  'Word  of  the  Kingdom’,  which 
according  to  Mk  4:14,  is  ‘word’  (Logos),  and  in  Lk.  8:11,  it  is 
'word  of  God’.  The  Markan  usage  of  the  'word"  (logos)  always 
refers  to  the  person  of  Christ,  and  in  Mk.  4  33,  the  usage, 
‘'he  spoke  the  word”,  has  a  revelatory  significance;  for  the 
Greek  term  used  for  'speaking"  (lalein)  has  a  meaning  of  speak¬ 
ing  with  a  revelatory  significance.  The  concidence  of  the 
Mystery  of  the  Kingdom  of  God  with  the  person  of  Jesus  had 
demanded  for  a  better  understanding  of  Jesus  himself  for  the 
full  revelation  of  the  Kingdom  of  God.32  Here,  in  this  context 
Mystery  meant,  what  God  has  revealed  of  Jesus  to  the  disciples 
as,  the  messiah,  who  does  proclaim  the  coming  of  the  Kingdom.33 
However,  there  was  a  difficulty  from  the  part  of  the  people 


28.  Mt.  13:33,  44 

29.  Mt.  11:25;  cf.  Mk.  4:11,  12 

30.  J.  A.  ALEXANDER,  The  Gospel  According  to  Mathew ,  Michigan, 
1980.  356 

31.  1  Cor.  1:18-31;  2:1-15;  Jn.  6:14,  63-65;  Eph.  1:  13-17;  2:7-9;  Gal.  4:6; 
Rom  8:9-16,  25-27 

32.  X.  L.  DUFOUR,  op  cit .,  375 

33.  J.  C.  FENTON,  Saint  Mathew ,  Norwich,  1977,  216 
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in  understanding  Jesus,  and  even  from  the  part  of  his  disciples 
themselves,  and  it  was  due  to  their  lack  of  faith.  The  true 
character  of  Jesus  can  only  be  perceived  by  the  eyes  of  faith; 

and  for  ‘those  outside  faith',  this  is  a  riddle  and  it  would 
remain  always  as  secret.34 

Therefore,  the  ‘Mystery  of  the  Kingdom  is  not  some¬ 
thing  hard  to  understand,  but  something  hidden;  for  it  is 
revealed  to  those  who  are  initiated,  viz,  to  those  who  have 
come  to  the  faith  having  been  attracted  by  the  Father,  and 
guided  by  the  Spirit.  5  And  it  has,  then,  a  close  similarity  to 
the  Greek  Mystery-religions  where  religious  secrets  are 
conveyed  only  to  the  initiated  one.36 

2.  Mystery  and  Parables 

The  Mystery  of  the  Kingdom  of  God  was  revealed  by 
Jesus  through  parables.  The  term  ‘parables'  in  the  Gospels 
cinnot  be  understood  with  the  meaning  with  which  we  today 
explain  them.  They  are  the  combination  of  different  literary 
f  >rms.  For  the  Hebrew  term  mashal  and  the  Greek  term  parahole 
include  similies,  riddles,  allegories,  metaphors,  similitudes, 
stories  etc.37 

The  parable  of  the  sower,  regarding  the  Mystery  of  the 
Kingdom  of  God  remained  a  riddle  to  those  who  had  not  been 
granted  the  power  to  understand  it.38  Often  the  parable  method 
of  instruction  was  obscure  or  unintelligible  even  to  the  most 
enlightened  of  the  saviour’s  hearers.  It  is  true  of  all  the  four 
Gospels.39  And  often  Jesus  had  to  explain  the  parables  to  the 
disciples.40  For,  according  to  the  Gospel  concept  the  parables 
hide  the  message  from  the  unbelievers,  and  convey  it  to  those 


34.  O.  O.  OB JIOLE,  op.cit.,  240 

35.  Jn.  6:44,  65;  3:5-8 

36.  E.  P.  GOULD,  The  International  Critical  Commentary  on  the  Gospel 
of  Mark,  EJingburgh,  1969,  71-72 

37.  J.  K.OITACK.AL,  “2<-u<i)cd>oo  6>s>6nj6ru1co 

eortiy,  Vol.  3  (1974),  194-200 

38.  Mt.  13:1-17:  Mk.  4:1-11;  Lk.  8:4-10;  J.  M.  CREED,  The  Gospel 

According  to  St.  Luke  N.  Y.,  1969,  115 

39.  Ibid;  Jn.  16:25-30;  J.  A.  ALEXANDER,  op  c/7.,  356 

40.  Mt.  13:13-23^36-43;  15:15-20;  etc. 
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who  believe  in  Jesus.  This  is  the  distinction  which  the  Gospels 
point  out  between  the  disciples  and  the  crowd;  disciples  and 
’those  outside’,  the  babes  and  the  wise.41  The  incomprehension 
of  the  mystery  from  the  part  of  the  crowd  is  qualified  as 
the  fulfilment  of  the  words  of  Prophet  Isiah  who  mentions  the 
purpostful  hesitance  of  the  people  towards  divine  message.42 
Therefore,  what  is  important  regarding  parable  is  that,  parables, 
are  means  of  revealing  divine  mysteries,  but  they  are  under¬ 
stood  only  to  those  who  are  disposed,  viz,  the  disciples,  the 
babes  and  those  who  are  attracted  by  the  Father;  and  they 
remain  unrevealed  and  incomprehended  to  those  who  are 
undisposed,  viz,  to  the  wise,  and  to  ‘those  who  are  outside* 
This  is  quite  clear  from  a  few  passages: 

Mt.  13:11  “To  you  it  has  been  given  to  know  the  secrets  of 
the  Kingdom  of  Heaven,  but  to  them  it  is  not  given' \ 

Mt.  13:34  “All  this  Jesus  said  to  the  crowd  in  Parables". 


Mk.  4:11  “To  you  has  been  given  the  secret  of  the  Kingdom 
of  God,  but  for  those  outside  everything  is  in  parables; 
of  that  they  may  indeed  see  but  not  perceive;  and 
may  indeed  hear  but  not  understand.’’ 

Lk.  8:10  “To  you  it  has  been  given  to  know  secrets  of  the 
Kingdom  of  God;  but  for  others  they  are  in  parables . 
so  that  seeing  they  may  not  see,  and  hearing  they  may 
not  understand." 


From  all  these,  it  is  certain  that  parable  is  a  hiding 
factor  in  revealing  the  divine  mysteries  from  the  undisposed 
multitude.  They  sometimes,  remained  hidden  even  to  the 
apostles.  From  their  own  words  it  becomes  clear: 


16:25  (Jesus)  “1  have  said  this  to  you  in  figures;  the  hour  is 

coming  when  1  shall  no  longer  speak  you  in 
figures  but  tell  you  painly  of  the  Father*’ 

Jn.  16:29  (Disciples)  "Ah,  now  you  are  speaking  plainly ,  not  in 
any  figure". 


41.  Mt.  11:25;  13:2,  10;  Mk.  4:11;  Lk.  8:10;  J.  A-  ALEXANDER,  Commen¬ 
tary  on  the  Gospel  According  to  Si.  Mathew ,  Edingburgh,  1965,  145 

42.  Mt.  13:11-17;  Is.  6:9-10 
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Another  thing  important  of  the  parables  in  relation  to 
the  Mystery  is  that,  there  is  sometimes  an  intentionally 
mysterious  presentation  of  the  parables  that  one  may  turn  to 
it  in  order  to  understand  the  enigmatic  character.  Thus  it 
contained  a  mysterious  character  and  a  giadual  revelation  of 
the  disciples.  In  this  way  the  parables  are  seen  as  a  necessary 
means  of  opening  up  the  minds  of  the  people  to  believe  in  Jesus 
and  to  understand  the  Mystery.43  Thus  this  method  contained  a 
three-part  arrangement,  the  parable,  the  requests  for  explanation, 
a  detailed  explanation  of  the  mystery  revealed.44.  Therefore, 
parables  sometimes  make  use  of  enigmas,  and  arouse  curiocity 
in  the  listener  for  further  revelation.  In  this  way  parables 
are  means  for  gradual  revelation.  Hence,  the  more  the 
listener  penetrates  into  the  mystery,  the  more  he  will  under¬ 
stand  the  parable  and  vice  versa.43 

In  short,  the  parables  tell  us  that  they  hide  the 

mysteries  from  the  understanding  of  the  undisposed  ones, 

and  that,  they  remain  as  a  medium  for  the  revelation  of  the 

mysteries  to  the  disposed  ones,  to  the  disciples,  believers  and 
babes.  And  they  demand  for  a  deep  penetration  into  the 
mysteries  through  the  interiority  of  the  heart  and  the 

openness  of  the  mind  being  instigated  by  the  curiocity  to 
know  the  truth  and  to  accept  the  truth  which  are  revealed  by 
the  divine  agent.46 

B.  Epistles  of  Paul 

For  Paul,  the  term  mijsireion  has  a  special  pre-emi 
nence,  Paul  makes  use  of  this  term  for  about  21  times,47  of 
which  19  are  in  singular  and  two  are  in  plural.48  The  term 
myslerion  in  Paul  contains  numerous  meanings,  but  all  are 
interrelated. 


43.  X.  L.  DUFOUR,  op  cit.%  401 

44.  Mt.  13:18-23;  36-43;  15:15-20 

45.  X.  L.  DUFOUR,  op  cit  ,  400-401 

46.  Here  it  demands  for  a  positive  attitude  other  than  the  negative  one 
criticised  by  Jesus,  viz,  Mt.  13:13-15;  Is.  6:9-10 

47.  2  in  Romans;  5  in  1  Cor.;  6  in  Eph.;  5  in  Col.;  1  in  1  Thes.;  2  in  1  Thim- 

48.  The  plural  forms  are:  1  Cor.  4:1;  14:2 
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1.  Divine  plan  of  Salvation 

The  term  “ mysterion ,  in  Paul,  primarily  denotes  the 
divine  plan  of  salvation  which  is  centered  upon  the  person  of 
Jesus  Christ.  It  was  hidden  for  long  ages  but  is  now  revealed 
and  made  known  to  all  by  the  apostolic  preaching.49  It  is  a 
‘mystery*  not  because  it  is  inexplicable,  but  because  its 
superabundant  wealth  overwhelms  our  understanding.  In 
accordance  with  the  Gospels,  Paul  says  that  the  divine  secret 
of  God's  revelation  is  Jesus  Christ  who  is  the  power  and 
wisdom  of  God.  But,  he  goes  beyond  the  evangelists  to  slate 
that  the  mystery  leads  to  the  inclusion  of  Gentiles  as  well  as 
Jews  in  the  divine  purpose  of  salvation.50  Paul,  agreeing  with 
the  mystery  of  election  in  the  Gospel  account,  would  say  that 
the  Christians  are  the  ekkletos  (the  specially  called  ones)  to 
whom  are  given  the  mystery  of  Gospel. 51  Hence,  he  would  tell 
the  Corinthians  to  consider  the  nature  of  their  calling,  that 
they  are  not  the  wisest  or  the  most  noble  of  this  world,  yet 
they  are  given  the  wisdom  of  the  cross,  the  divine  wisdom.52 
God  has  called  the  Christians  to  whom  the  message  is  wisdom, 
righteousness,  sanctification  and  redemption.53  Therefore, 
the  sacred  history,  ihrouqh  which  God  has  revealed  Himself,  His 
will,  His  plan  of  salvation  in  various  wavs  and  finally  through 
His  Son,  according  to  Paul,  is  a  mystery .54 

2.  Revealed  and  Hidden 

4 

The  general  etymological  understanding  of  the  word 
mysterion  is  very  evident  in  the  Pauline  usage.  Just  as  the 
content  of  the  ‘Mystery  thing*  cannot  be  divulged,  and  is 
being  kept  secret,  the  eyes,  lips  and  mouth  are  kept  sealed 
(in  order  that  it  shall  not  be  made  open  to  others),  the  divine 
mystery,  the  Mystery  of  the  wisdom  of  God  was  kept  sealed 


49.  R 3m.  15:25;  Eph.  1:9;  3:3, 5,9;  1  Cor.  2:7;  14:2;  Col.  1:26;  O.O.  OBJIOLE, 
op.  cit.,  234;  J.  B.  BMJER,  op.  cit 607 

50.  Rom.  11:25;  Eph.  3  5-9;  Col.  1:27;  O.  O.  OBJIOLE,  op.  cit.,  242 

51.  Eph.  1:3-11;  1  Cor.  1:27,28 

52.  1  Cor.  1:13-2:5 

53.  O  O.  OBJIOLE,  op.  cit.,  242;  1  Cor.  1:30 

54.  Heb.  1:1-2;  Rom.  16:25;  1  Cor.  2:7;  Eph.  1:9;  3:5;  5:32 
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and  was  silent  for  ages.55  And  just  as  the  “ myslerion” ,  is  made 
known  to  I  he  “inystes”  (initiated  ones),  so  also,  the  mystery 

of  the  salvific  plan  of  God  is  made  revealed  to  the  believers, 
to  the  saints,  and  they  are  sealed  with  the  Holy  Spirit,  but 
it  was  not  understandable  to  the  wise  and  the  rulers  of  this 
age  that  it  was  hidden  to  them.56  This  revelation  of  the 
mystery  was  given  through  the  Holy  Spirit,  first  to  those  who 
are  called  to  be  the  mouthpieces  of  God,  that  is,  to  the  apo¬ 
stles,  prophets  etc.  who  are  to  impart  the  mystery  to  others, 
and  in  a  special  manner  to  Paul  himself.57 

The  mijsleri j  is  meant  to  be  imparted  uninersally  to  all  with¬ 
out  exception  that  it  might  include  the  whole  of  mankind, 
and,  this  is  the  very  nature  of  the  Christian  Mystery.  In  this 
respect  it  is  diametrically  opposed  to  the  esoterical  knowledge 
claimed  by  the  adherents  of  the  ancient  mysteries.58  However, 
although  this  mystery  is  imparted  to  all,  only  spiritual  men, 
who  have  received  the  Holy  Spirit,  are  able  to  understand  the 
gifts  bestowed  on  them  by  God.59  The  point  of  emphasis  for 
Paul  especially  in  the  first  two  chapters  of  the  first  epistle  to 
the  Corinthians  is  nothing  but,  the  same.60  Thus,  for  those  who 
are  outside,  although  it  is  revealed,  it  remains  closed  or 
mysterious,  that  they  are  not  fit  enough  to  grasp  it;  for  them 
it  is  either  a  ‘folly  or  a  scandal.61 

Therefore,  the  knowledge  of  the  mystery  of  the  salvific 
plan  of  God  is  not  a  wisdom  of  this  age  or  of  the  rulers  of 
this  age,  who  are  doomed  to  pass  away.62  Here,  just  as  the 
mvsterv  of  the  Kingdom  of  the  God  is  revealed  to  the  believers 
and  disciples,  and  as  for  ‘those  outside'  it  remained  as  a  parable. 
Paul  would  say,  to  the  spiritual  men  it  is  salvific  and  to 


55.  1  Cor.  2:7;  Eph.  3:5.9;  Col.  1:26;  O.  O.  OBJIOLE,  op.  cit .,  235 

56.  1  Cor.  2  6-15;  1:18  31;  Eph.  1:13-14 

57.  1  Cor.  4:1;  Eph.  3:3. 5, 9;  Act.  9:4-9 
58  J.  B.  BAUER,  op.  cit.,  608 

59.  1  Cor.  2:6-15;  In.  6:44.63,65 

60.  1  Cor.  1:24;  2:9 

61.  1  Cor.  1:18-31;  2:6-15;  Mk.  4:11-12 

62.  1  Cor.  2:6 
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others  it  is  a  folly  and  a  scandal.63  In  this  respect,  the  Pauline 
usage  of  mijsterion  and  that  of  the  Gospel  are  related.  And 
Paul’s  understanding  of  the  Gospel  as  a  Mystery  is  founded  on 
Christ’s  teachings. 

If  Jesus'  ministry,  his  person  and  his  message  proclama¬ 
tion  of  the  Kingdom  of  God-are  understood  only  by  those  who 
are  called.  Pauline  point  of  reference  also  is  the  same.64  And 
what  Paul  had  proclaimed  as  the  Mystery  of  Gospel  was  noth¬ 
ing  but  the  Mystery  of  Christ  his  person,  ministry  and  message. 
Paul  himself  was  called  to  interpret  and  proclaim  the  mystery 
of  Christ  his  Person,  ministry  and  message  and  his  life,  death 
and  resurrection  and  this  way  the  Mystery  of  the  wisdom  of 
God  was  proclaimed  by  him. 

It  is  noted  that  Paul  had  used  the  term  ‘mijsterion’  with 
the*esoteric  insight  according  to  its  original  Greek  concept 
that,  it  is  granted  only  to  the  spiritual  men  and  not  to  the 
psvchic  man  or  even  to  the  cosmic  powers  which  failed  to 
comprehend  the  significance  of  the  cross.65  In  Rom.  16:25; 
Col.  1:25-27  and  in  Eph.  3:  2ff.,  it  is  explained  that  the 
Mvstery  is  being  revealed  and  extended  to  the  whole  gentile 
world  through  Paul  himself,  the  apostle  of  Gentiles.  In  this 
regard  Paul  would  also  make  use  of  terms  and  phrases  referring 
to  anything  specially  esoteric,  such  as  the  resurrection  of  the 
saints,  participation  in  the  death  and  resurrection  of  Christ, 
putting  on  the  new  man,  experiencing  of  salvation,  symbolism 
of  the  marriage  of  Adam  and  Eve,  etc.66  The  plural  usages  of 
“Mysteria”  would  also  imply  such  esoteric  significance. 

3.  Sharing  the  Fruits  of  Redemptive  work  through  Faith 

The  term  'mystery’  in  Paul,  is  the  secret  plan  of  God 
for  salvation  of  the  world  which  had  been  hidden  in  the  depths 
of  divine  wisdom,  inaccessible  to  man  until  it  was  revealed 


63.  Mt.  13:10-17.34-35;  Mk.  4:10-12,33-34;  Lk.  8:9-10;  1  Cor.  1:18-2:15; 
o  o.  cnroLE.  op.  at.,  24t 

64.  O.  O.  OBMOLE,  op  cit  .  241 

65.  J.  HASTINGS,  op.  cit.,  683 

66.  Ibid,  633;  1  Cor.  13:5 If;  Ro.n.  5:1-21;  6:3-14;  10:5-12;  Eph.  5:32 
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• 

and  proclaimed  to  the  whole  world.07  And  the  most  important 
in  St.  Paul's  idea  of  the  mystery  is  that  Christ  has  won  life 
and  victory  for  us  through  his  redemptive  death  and  resurrec¬ 
tion.  It  is  the  Mystery  of  the  victory  of  the  cross  through 
resurrection,  and  it  is  the  key  to  the  whole  history  of  the 
redeemed  mankind.60  By  this  mystery  all  men  are  reconciled 
in  Jesus,  and  are  brought  together  into  one  body,  viz,  the 
Church.  The  whole  message  of  Paul  was  an  invitation  to  all 
people  both  Jews  and  Gentiles  to  have  share  in  the  redemptive 
work  and  its  fruits,  achieved  by  Jesus  Christ.69  In  Jesus  Christ, 
the  eschatological  hopes  of  Israel  and  the  redemptive  plan  of 
God  are  realized  and  fulfilled.  And  hence,  the  Pauline  concept 
of  the  Mystery  implies  the  unique  position  of  Christ  as  the 
redeemer  of  mankind,  and  the  mankind  sharing  the  fruits  of  rede¬ 
mptive  work  of  Christ  through  faith.70 

For  a  fuller  meaning  of  the  “ Mysierion ”  passages  of  Paul 
the  distinction  between  the  four  important  phases  in  the 
Mystery  of  salvation-prophets,  Christ,  apostles  and  the  Church 
is  apparent  throughout.  And  the  “mysterion” ,  being  the  subject 
of  revelation,  it  must  be  deeply  pondered,  from  the  part  of 
those  receiving  it.  That  is,  the  revelation  of  the  'mysterion' , 
finds  its  counterpart  in  a  series  of  receptive  acts,  of  which  the 
most  important  one  is  faith,  and  it  has  to  grow  into  a  deeper 
knowledge  of  the  reality  revealed,  and  it  must  really  be  a 
sharing  in  the  salvific  fruits  of  the  redemptive  work  of  Christ 
to  the  extent  of  deification.71 

4.  Cosmic  and  Universal 

According  to  Paul  the  essence  of  the  Christian  Mystery 
lies  in  the  fact  that  it  is  to  be  cosmic  and  universal.72  As  a 


67.  L.  BOUYER,  op.  cit ,  93 

68.  Ibid ,  96 

69.  Rom.  3:21-30;  6:19;  10:8-13;  12:1-2;  2  Cor.  5:15;  Eph.  1:19-22;  3:14-24; 
Phi.  3:9f;  Col.  3;  1-10;  1  Thes.  4:1-18 

70.  K.  LUKE,  “The  Technical  Term  Raza’’,  121 

71.  J.  B.  BAUER,  op.  cit.,  607 

72.  Ibid ,  610 


THE  CONCEPT  OF  “MYSTERY**. . .  SACRED  SCRIPTURES  51 

brief  explanation  about  the  true  purpose  and  nature  of  this 
mystery,  Eph.  3:4-6  is  worth  quoting: 

When  you  read  this  you  can  perceive  my  insight  into 
the  Mystery  of  Christ,  which  was  not  made  known  to 
the  sons  of  men  in  other  generations  as  it  has  now  been 
revealed  to  his  holy  apostles  and  prophets  by  the  Spirit; 
that  is,  how  the  gentiles  are  fellow  heirs,  members  of 
the  same  body,  and  partakers  of  the  promise  in  Christ 
.Jesus  through  the  Gospel. 

And  in  Eph.  1:9-10,  we  find  this  being  summed  us  as,  "...  as 
a  plan  for  the  fullness  of  time,  to  unite  all  things  on  earth/’ 
And  the  whole  epistle  to  the  Ephesians  speak  of  the  unification 
of  the  universe  through  the  proclamation  of  this  “ mysterion'.73 

In  the  epistle  to  the  Colossians,  the  reconciliation  of 
the  whole  universe  to  God  through  the  blood  of  Christ  opens 
up  a  wider  horizon  for  the  Pauline  f mysterion ’.  It  is  in  the 
epistle  to  the  Colossians  that  Paul  unfolds  and  sets  forth,  the 
eternal  plan  of  redemption,  as  it  embranes  not  only  man,  but 
also  the  whole  universe.74  Hence,  the  Gospel  hitherto,  conceived 
as  a  means  of  salvation,  is  raised  to  the  height  of  cosmological 
and  universal  principles  in  the  epistle  to  the  Colossians.75 
Thus,  'mystirion*  in  Paul,  especially  in  the  Ephesians  and  in  a 
greater  way,  in  Colossians,  refers  to  Christ's  person  and  his 
redemptive  work  in  relation  to  the  created  universe,  and  the  recon¬ 
ciliation  of  all  things  in  heaven  and  on  earth  to  God. 16  And  it  can 
be  termed  as  the  cosmic  dimension  of  the  mysterion.  Moreover, 
the  whole  creation  is  waiting  for  the  glorification  and  is 
moving  towards  God. 

5.  Eschatological  and  Apocalyptical 

Of  all  the  New  Testament  documents,  it  is  the  Pauline 
letters  that  deal  with  at  length  on  the  theme  of  mystery  and 


73.  Eph.  1:4-12:  3:3-10;  6:19;  G.  A.  BUTTRICK,  op.  cit .,  480 

74.  Col.  1:  15-20,25,26-28 

75.  O.  O.  OBJIOLE,  op.  cit.,  348 

76.  Ibid ,  247 
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develop  it  fully,  giving  it  a  Christian  colouring.77  It  is  noted 
that  Paul  might  have  been  quite  familiar  with  the  Septuagint 
and  Hebrew  usages  of  ‘mijsterion’  and  7a:’.78  Just  as  Jews 
believed  in  the  mvstery  of  God’s  wisdom  through  Torah  and 
hoped  for  immortality  by  it,  similarly  Paul  held  that  faith  in 
the  mystery  revealed  in  Jesus  Christ  gives  man  eternal  life. 
In  close  similarity  to  the  Jewish  eschatological  meaning  of 
the  term,  Paul  saw  the  Gospel  as  a  mystery  of  divinely 
ordained  events,  concealed  for  ages  whose  disclosure  was 
reserved  to  God  alone.79  There  is  a  remarkable  common 
interest  in  the  Qumran  materials  and  in  the  Epistles  to 
Ephesians  regarding  the  disclosure  of  God’s  secrets  and  the 
heavenly  inheritance  alloted  to  God’s  beloved  ones.  Whether 
or  not  the  term  mijsterion  has  a  gnostic  origin  and  meaning, 
this  term  in  the  recognized  Pauline  writings,  especially  in  the 
Epistles  to  Ephesians  and  Colossians,  is  greatly  indebted  to 
the  apocalyptic  usage  of  the  term  raz  which  is  very  frequent 
in  the  Qumran  writings.80 

In  the  Jewish  and  Qumaranite  apocalyptic  perspective 
the  word  mijsterion  in  Paul  suggests  a  profound  reality  which 
is  inexpressible  and  it  reveals  a  glimpse  of  the  infinite.  The 
word  preserves  an  eschatological  overtone  to  the  successive 
stages  through  which  the  foretold  salvation  is  realized;  the 
coming  of  Jesus  into  the  world,  the  time  of  the  Church;  the 
consummation  of  the  ages,  etc.81  The  coming  of  Jesus  for 
the  second  time  and  the  resurrection  of  the  dead  at  the  end 
of  days  are  all  mysterious  realities  explained  with  apocaly¬ 
ptical  and  eschatological  meanings.82 

III.  Variant  Usages  of  “Mysterion”  in  St.  Paul 

Paul  had  made  us  of  the  term  ‘mijsterion’  with  different 
attributes  in  order  to  emphasize  one  or  the  other  aspects  of 


77.  K.  LUKE,  “The  Technical  Term  Raza”,  120 

78.  O.  O.  OBJIOLE,  op.  cit 235 

79.  Ibid ,  235 

80.  M.  BARTH,  Ephesians  1-3 ,  The  Anchor  Bible ,  N.  Y.,  1974,  19 

81.  X.  L.  DUFOUR.  op.  cit.,  375 

82.  1  Thes.  4:13-18;  2  Thes.  1:5-10:  2:1-8;  1  Cor.  15:40-52 
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the  great  reality  of  the  salvific  plan  of  God  realized  in  Jesus 
Christ  and  proclaimed  by  the  apostles  and  believed,  celebrated 
and  lived  by  the  people  in  the  Church.  Hence,  we  have 
different  phrases,  viz,  Mystery  of  God,  Mystery  nf  the  wisdom 
of  God,  Mystery  of  Christ,  Mystery  of  the  Church,  Mystery 
of  the  Gospel,  Mystery  of  Faith,  etc.  and  they  all  together 
express  the  incomprehensible  nature  of  this  Mystery. 

A.  Mystery  of  God 

There  are  various  references  in  Paul  corresponding  to  this 
phrase.  Mystery  of  God,  viz,  ‘testimony  of  God'83  ‘stewards  of  the 
Mysteries  of  God'84  ‘God’s  Mystery’85  etc.  In  none  of  them,  it 
does  explain  what  really  is  the  Mystery  of  God.  According  to 
Odo  Casel,  Mystery  of  God  implied  three  things.  In  the  first 
phase,  God  is  considered  in  Himself.  He  is  the  infinitly  distant, 
holy  and  unapproachable  to  whom  no  man  can  draw  near  and 
live.  In  the  second  phase,  this  all-holy  God  reveals  Himself. 
He  comes  down  to  His  creatures  and  reveals  Himself.  He  comes 
down  to  His  creatures  and  reveals  Himself  to  them.  This  God 
°nce  again,  ‘in  mysterion’  reveals  Himself  to  those  whom  he  has 
chosen-the  humble,  the  pure  of  hearts,  etc.  -  by  His  grace;  and 
this  is  the  third  phase.  In  other  words  God's  Mystery  is  a  revela¬ 
tion,  wade  open  only  to  the  believers ,  His  Chosen  Ones  and  not 
open  to  the  profane  world.86  In  Paul,  the  Mystery  of  God,  is 
the  Mystery  of  His  will,  according  to  His  purpose  which  He 
had  set  forth  in  Christ.87  Therefore,  “Mystery  of  God”  is  not 
something  which  for  itself  can  be  explained,  it  is  an  incor- 
prehensible  Mystery.  For  it  is  the  Mystery  of  God’s  wisdom 
hidden  for  ages  and  generations.88 

B.  Mystery  of  the  wisdom  of  God 

The  ‘Mystery  of  God’  is  nothing  but  the  “Mystery  of  His 
Wisdom’'.  It  was  secret  and  hidden,  and  it  was  decreed  before 


83.  1  Cor.  2:1  (to  Mysterion  theou) 

84.  1  Cor  4:1  (oi  kononomous  mysterion  theou) 

85.  Col.  2:1  ( tou  mysterion  tou  theou) 

86*  D.  O  CASEL,  op.  cit.,  5 

87.  Eph.  1:9 

88.  Eph.  3:8-10;  1  Cor.  2:7;  Col.  1:26 
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ages  for  our  glorification.09  In  the  Old  Testament  ‘wisdom’  is 
the  architect  of  everything  created,  and  it  appears  to  be  some 
thing  like  an  emanation  of  God’s  power.  To  find  out  wisdom- 
is  something  like  finding  a  hidden  treasure.  It  is  the  finding 
out  of  one’s  own  salvation;  for  by  wisdom,  it  meant  slavation.90 
In  the  New  Testament  a  perfect  resplendence  of  this  truth  is 

well  seen;  that  is  the  uncreated  wisdom  is  identified  with 
Christ  Himself.91 

The  planning  out  of  salvation  by  the  Father  and  its 
working  out  by  the  Son  together  form  the  content  of  the 
Mystery  of  the  wisdom  of  God.92  It  was  hidden  for  ages  and 
generations,  and  therefore,  it  was  incomprehensible  until  it  was 
revealed  by  Christ.  Even  when  it  is  revealed  it  is  incomprehen¬ 
sible  to  the  princes  of  this  age.93  It  is  not  a  wisdom  according 
to  this  world,  that,  it  is  qualified  as,  “what  no  eye  has  seen, 
nor  ear  heard,  nor  heart  of  man  conceived,  what  God  has 
prepared  for  those  who  love  Him.”94  In  Paul,  the  'Mystery  of 
the  Wisdom  of  God,’  ‘the  salvific  plan  of  God/  ‘the  mystery 
of  will  of  God,’  etc.  are  all  identical  expressions.  According  to 
Paul,  it  is  the  divine  plan  of  God  to  unite  all  things  in  Jesus 
Christ  and  to  make  every  man  reconciled  in  Jesus  to  God.95 

It  is  only  through  revelation  that  this  mystery  is  made 
understandable  to  man,  and  in  Christ  there  is  Ihe  full  revela¬ 
tion  of  it.96  In  Jesus,  we  have  the  wisdom  and  salvation 
revealed  and  realized.  It  is  in  Jesus  we  have  our  righteousness 
and  sanctification  and  redemption.9'  The  wisdom  that  is 
revealed,  is  nothing  but  Christ  crucified:  “to  those  who  are 
called,  both  Jews  and  Greeks,  Christ  is  the  power  and  wisdom 
of  God”.98  The  wisdom  of  God  is  revealed  through  Christ  who 


89.  1  Cor.  2:7;  Col.  1:26;  Eph,  3:8-10 

90.  J.  KOTTACKAL,  The  Salvific  Folly  of  the  Cross,  Kottayam,  1984,57 

91.  Ibid,  57-59;  1  Cor  2:  7;  Eph.  1:9;  3:7-11 

92.  J.  B.  BAUER,  op.  cit.f  609 

93.  1  Cor.  2:6-7 

94.  1  Cor.  2:9 

95.  Eph.  1:9-10;  2  Cor.  5:  18-19 

96.  Rom.  11:33;  Heb.  1:1-2,  Eph.  1:5-10;  Col.  1:26-27 

97.  1  Cor,  1:30 

98.  1  Cor.  1:24 
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is  crucified,  but  it  is  comprehend  by  only  those  who  have 
received  the  Spirit  of  God,  and  the  unspiritual  men  are  unable 
to  comprehend  this  Mystery."  That  is  why  the  wisdom  impa¬ 
rted  by  Paul  became  a  scandal  to  the  Jews  and  a  folly  to  the 
Greeks.  100  Hence,  the  ‘Mystery  of  God,  which  is  the  wisdom 
of  God  revealed  in  Jesus  Christ  is  still  a  mystery  to  those 
who  are  not  open,  to  those  who  try  to  judge  the  wisdom  of 
God  with  the  human  categories  of  the  intellectual  persuit.  The 
emphasis  is  that  divine  wisdom  is  beyond  human  comprehension , 
and  that  only  with  the  help  of  God ,  His  Spirit,  man  can  understand 
this  mystery. 

The  analysis  of  the  mystery  of  God  and  the  mystery  of 
the  wisdom  of  God  demands  from  us  a  knowledge  of  the  Greek 
Mystery-cults  and  the  Greek  philosophical  mind.  In  the  case  of 
Greek  Mystery-cults,  the  mysteries  regarding  God  and  his 
wisdom  are  handed  over  only  to  those  who  are  initiated. 
Here,  the  mystery  of  the  wisdom  of  God  is  comprehended  only  by 
those  who  are  believed ,  baptized ,  viz,  the  Christians ,  and  for  others, 
it  is  only  a  scandal  or  a  folly. 


However,  the  term,  'mystery,  here,  is  not  something 
that  is  concerned  with  worship,  and  it  does  not  seem  to  have 
any  close  relation  with  the  Greek  mystery  cults.101  Where  as, 
it  is  seen  that  it  is  related  to  a  mystical  or  experiential 
knowledge  of  God,  about  his  plan  of  salvation,  that  it  is  the 
salvific  understanding  of  knowledge  of  God  mystically  experi¬ 
enced  by  men.  Hence  it  is  closely  related  to  the  meaning  which 
the  Greek  mystagogical  philosophy  would  give  it  in  similar 
cases.102  Therefore,  the  term  'mystery'  in  this  context  has 
certain  implications.  1.  The  term  ' mystery ’  does  supply  a  meaning 
of  partial  revelation,  that  is  to  say,  it  keeps  itself  as  veiled  and 
unveiled.  It  is  unveiled  to  those  who  are  called  and  it  remains 
veiled  to  those  who  are  not  initiated,  those  who  are  still 


99.  1  Cor.  2:10-14 

100.  1  Cor.  1:18-30;  2:6-9,  14 

101.  C.  VAGAGGINI,  op.cit .,  13 

102.  O.  O.  OBJIOLE,  op.  cit.,  230 
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outside.103  2.  It  is  by  the  power  of  God,  by  the  Spirit  of  God 
that  man  is  enabled  to  understand  the  mystery  and  is  not  by  the 
human  wisdom.104  3.  What  is  basic  for  to  be  guided  by  the 
Spirit  of  God,  is  humility  and  openness,  the  readiness  to 
respond  to  the  message  of  God  positively;  and  it  is  nothing 
but  faith  itself.105 

C.  Mystery  of  Christ 

m 

The  content  of  the  ‘Mystery  of  the  Wisdom  of  God'  is 
the  universal  saving  plan  of  God  that  all  the  Gentiles  and 
Jews  are  to  be  saved.106  This  was  the  Mystery  hidden  for  ages 
and  generations  and  now  made  manifested  to  the  saints,  in 
Jesus  Christ,  and  therefore,  it  is  the  Mystery  of  Christ.107  For 
Paul,  myslerion  basically,  is  the  marvellous  revelation  of  God  in 
Jesus  Christ .108  In  Col.  2:2,  Paul  says,  "...  that  their  heart 
may  be  encouraged  as  they  are  knit  together  in  love ,  to  have 
all  the  riches  of  assured  understanding  and  the  knowledge  of 
God's  mystery,  and  of  Christ,  in  whom  are  hid  all  the  treasures 
of  wisdom  and  knowledge.'’  Odo  Casel  would  say,  this  event 
of  Christ  gave  a  new  and  a  deepened  meaning  for  the  term 
4 mysterion .109 

In  the  Epistles  to  the  Ephesians,  'mystery'  above  all  is 
the  Mystery  of  Christ,  who  is  risen,  glorified  and  operative  in 
the  Church.110  Therefore,  the  basic  of  'mystery' is  the  event  of 
Christ  who  made  peace  by  the  blood  on  the  cross  and  recon¬ 
ciled  man  to  God.  He  has  also  made  peace  between  man  and 
man  that  he  has  broken  down  the  middle  wall  which  separated 
Jews  and  Gentiles.111  So,  in  Christ  both  Jews  and  Gentiles 
have  now  access  by  one  Spirit  to  the  Father.112  And  both 


103.  1  Cor.  1:18-29;  2:1-9,  14-15 

104.  1  Cor.  2:  10  l 5:  Jn.  6:  44.  63-65;  Mt.  16:16;  11:25-27 

105.  1  Cor.  1:  26-23;  Lk.  1:46-58:  Mt.  11:  25-27 

106.  Rom.  1  1:  25  32;  Eph.  1:5-9;  3:8-11;  Col.  1:26 

107.  Col.  1:26-27;  Eph.  1:5-10;  3:3-11 

108.  D.  O.  CASEL,  op.  cit  ,  6;  Eph.  3:5;  Col.  5:27;  4:3 

109.  D.  O.  CASEL,  op.  cit..  6 

110.  K.  LUKE,  “The  Technical  Te'm  Razi”,  520;  Eph.  1:20;  2:19-22 

111.  O.  O.  OBJIOLE,  op  cit.,  244;  Eph.  2:  13-16 

112.  Eph.  1:13-14;  2:18 
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Jews  and  Gentiles  are  acceptable  before  God  on  the  same 
basis  -  faith;  and  both  are  justified  on  the  same  basis  -  grace 
through  faith;  and  both  are  baptized  into  one  body,  and  are 
joined  into  a  mystical  union  with  Christ,  for  both  drink  the 
same  Spirit.113 

In  the  Epistle  to  Colossians,  the  mysterion  is  Christ 
himself.114  He  is  the  image  of  the  invisible  God,  the  first 
born  of  all  creation  and  it  is  in  him  all  things  are  hold 
together.  He  is,  therefore,  the  Lord  over  the  thrones,  principa¬ 
lities,  powers,  and  forces  within  the  universe.  In  everything 
he  is  prominent,  and  the  entire  fullness  of  God  is  resident  on 
him.  And  it  is  through  him  all  things  are  reconciled,  by  the 
blood  on  the  cross.  Hence,  the  greatness  and  richness  of  the 
glorv  of  the  mysterion  is  nothing  but  the  greatness  and  richness 
of  the  mystery  of  Christ  Himself.115 

It  is  through  Christ  that  we  come  to  know  about  the 
'Mystery  of  God’  and  that  it  has  become  the  Christian  mystery, 
the  Mystery  of  Christ.  This  Mystery  of  Christ  is  not  simply 
the  person  of  Christ,  but  the  events  of  his  saving  mission. 
Therefore  it  implies  the  coming  down  of  the  divine  life  into 
this  world  in  the  saving  acts  accomplished  in  the  incarnate  son.1 16 
Paul,  both  in  the  epistles  to  the  Ephesians  and  to  the 
Colossians,  would  point  out  Christ  as  the  fullness  of  the 
'Mystery’.  He  reveals  in  himself  what  God  had  intended  of  his 
creation.  The  fullness  of  the  'Mystery',  therefore,  is  the 
achieving  of  the  fullness  of  the  mystery  of  the  wisdom  of  God. 

According  to  Paul,  the  Mystery  of  Christ  is  a  gratuitous 
gift  of  God  for  us.  It  is  out  of  the  great  mercy  and  love  of 
God  that  we  are  saved  and  it  provides  us  an  experience  of 
having  been  saved.  For  Paul  says; 


113.  Eph.  2:8,  18-22;  3:14-21;  4:5-6;  O.  O.  OBJIOLE,  op.cit .,  245 
lit.  Cd.  1:27;  2:2;  4:2 

115.  C d .  1:15-20,  O.  O.  OBJIOLE,  op.  cit  y  247;  L.  POOTHRUKAYIL. 
ru^oGLnnrul^afto  ©aaruc/#^,,  Kottayam,  1981,215-6. 

116.  C.  DAVIS,  “Preface  to  rh;  Englis'i  Edition”,  in  D.  O.  CASEL, 
op.cit .,  x;  J.B.  BAUER,  opcit. ,  609 
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Bill  God,  who  is  rich  in  mercy  out  of  great  love  with 
which  lie  loved  us,  even  when  we  were  dead  through  our 
tresspasses,  made  us  alive  together  with  Christ  (by  grace 
you  have  been  saved),  and  raised  us  up  with  him,  and 
made  us  sit  with  him  in  the  heavenly  places  in  Christ 
Jesus  that  in  the  coming  ages  he  might  show  the 
immeasurable  riches  of  his  graces  in  kindness  towards  us 
in  Christ  Jesus.  For  by  grace  you  have  been  saved 
through  faith;  and  this  is  not  your  own  doing,  it  is  the 
gift  of  God.117 

It  is  in  Jesus  and  through  Jesus  that  the  cliaris  and  agape  of 
God  is  completely  revealed  to  us.118  It  is  through  the  Mystery 
of  Christ,  we  understand  the  meaning  and  depth  of  the  hesed 
of  Yahweli  towards  man.  For  Jesus  Christ  is  uniquely  related 
to  the  Father,  and  in  his  human  nature,  life  and  mission,  he  is 
truely  the  revelation,  the  mysterion  of  the  ineffable  secret  of 
God’s  love. 11,1  That  is  to  say,  the  Mystery  of  Christ  is  the 
complete  revelation  of  the  secret  of  God's  Being  as  hesed  and 
emel ;  as  ‘God  is  Love'.120 

In  Short,  the  content  of  the  Mystery  of  Christ  in  Paul 
is  the  complete  revelation  and  realization  of  the  mystery  of 
the  wisdom  of  God  in  Christ  which  has  become  the  source  of 
universal  redemption  of  mankind,  where  all  men  come  to 
experience  the  love  of  God  and  participate  in  the  salvific 
events  of  Jesus  and  share  the  salvation  promised  to  us  by  God 
as  a  gratuitous  gift. 

D.  Mystery  of  Gospel 

According  to  Paul,  the  Mystery  of  Christ  itself  is  the 
content  of  the  Mystery  of  Gospel.121  It  is  through  the 
preaching  of  the  Mystery  of  the  Gospel  that  people  are  called 
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to  the  glory  of  Lord  Jesus. 122  There  is  only  one  Gospel,  and 
it  is  the  Gospel  of  Christ.123  The  Mystery  of  the  Gospel  is 
found  both  in  its  preaching  and  writing  and  is  inspired  by  God.124 
It  is  through  the  preaching  of  the  Gospel  that  the  divine  plan 
of  salvation  realized  in  Jesus  Christ  is  being  made  known  to 
the  whole  mankind.125 

The  Mystery  of  the  Gospel  included  a  proclamation  and  a 
revelation.  However,  the  Gospel  that  is  being  proclaimed  and 
the  mystery  that  is  being  revealed  remain  still  veiled  to  a 
few  who  are  perishing,  viz,  to  the  unbelievers.  In  this  respect 
Paul  would  say,  'The  God  of  this  world  has  blinded  the  minds 
of  the  unbelievers,  to  keep  them  from  seeing  the  light  of  the 
Gospel  of  the  glory  of  Christ,  who  is  the  likeness  of  God. 120 
And  this  is  the  paradox  of  revelation.  Everthing  that  is 
revealed  is  not  known  to  every  one  although  it  is  revealed  and 
proclaimed  for  everyone.  Those  who  are  not  disposed  by  faith 
are  not  given  the  capacity  to  know  the  mysteries  of  God. 
Those  who  have  blinded  their  eyes  from  seeing  the  light  and 
who  have  closed  their  ears  from  hearing  the  good  news  are 
not  fit  enough  to  know  the  mystery  of  Gospel  and  to  experie¬ 
nce  the  mystery  of  Christ,  who  is  the  source  of  redemption, 
the  Lord  and  saviour.  Therefore,  it  is  the  very  nature  of  the 
mysterion  that  it  is  salvific,  revealed  and  proclaimed  and  it 
invites  everyone  to  partake  and  experience  the  salvation:  but 
it  is  not  understood  by  the  unbelievers  and  the  undisposed  ones. 

E.  Mystery  of  Faith 

The  Mystery  of  Faith  is  nothing  but  man’s  positive 
response  to  the  Mystery  of  the  Gospel  which  preaches  the 
Mystery  of  God-  the  eternal  salvific  plan  of  God  realized  and 
revealed  in  Jesus  Christ.  For  Paul,  when  he  enuntiates  the 
qualities  of  the  deacons,  one  thing  which  he  points  out  is  that, 

122.  J.  B.  C.  807;  2  Thes.  2:  14;  Col.  1:19,  20;  Eph.  3:3-6 
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they  must  hold  the  “Mystery  of  Faith”  with  a  clear  conscie¬ 
nce.  127  In  the  concluding  remark  in  the  epistle  to  the  Romans, 
paul  would  say: 

Now  to  him  who  is  able  to  strengthen  you  according  to 
my  Gospel  and  the  preaching  of  Jesus  Christ,  according 
to  the  revelation  of  the  mystery  which  was  kept  secret 
for  ages  is  now  disclosed  and  through  the  prophetic 
writings  is  made  known  to  all  nations,  according  to  the 
command  of  the  eternal  God,  to  bring  about  the  obedien¬ 
ce  of  faith.128 

The  whole  emphasis  of  Paul  is  that  the  disclosing  of  the  mystery 
is  in  order  to  bring  about  the  obedience  of  faith.  For  faith  is 
the  fruit  of  preaching  the  Gospel  of  Christ,  the  revelation  of 
the  Mystery  of  Christ,  and  it  is  the  expression  of  the  acceptance 
of  the  Mystery  of  christ  into  oneself.129  Through  Faith,  we  all 
have  become  sons  and  heirs  of  God  in  Jesus  christ.130  And 
because  we  are  sons.  God  has  sent  the  Spirit  of  His  son  into  our 
hearts,  crying  “abha:  Father”  and  we  are  sealed  by  the  promised 
Holy  spirit  who  is  the  guarantee  of  our  inheritance  until  we 
acquire  possession  of  it,  to  the  praise  of  His  glory.131  There¬ 
fore,  anyone  who  does  not  have  the  spirit  of  Christ  does  not 
belong  to  him;  and  if  the  Spirit  of  him  who  has  raised  Jesus 
from  the  dead  dwells  in  him,  he  will  give  life  to  the  mortal 
bodies.. 132  This  in  fact,  is  the  Mystery  of  resurrection  of  man.133 

According  to  paul,  it  is  through  faith,  one  is  baptized  into 
the  mystery  of  Christ’s  death  and  resurrection,  that  he  also 
would  be  raised  from  the  dead  and  would  be  able  to  walk  in  the 
newness  of  life.134  For  it  is  through  faith  and  baptism  that  one 
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becomes  a  son  of  God  and  put  on  Christ  in  him.  Accordingly 
all  those  who  believe  become  one  in  Christ  and  through  him  all 
receive  access  to  the  Father  in  the  same  Spirit.135 

One  thing  is  important  that  only  those  who  have  believed 
in  the  Mystery  of  Christ  are  baptized  into  Christ,  and  only  to 
them  are  given  the  Spirit  of  the  Lord.136  And  only  those  who 
have  received  the  Holy  Spirit  are  able  to  understand  the  myst¬ 
eries  of  the  wisdom  of  God  revealed  to  us;  for  only  the  spiritual 
men  are  able  to  discern  them.137  So  too,  only  those  who  believe 
are  given  the  Spirit  of  wisdom  and  revelation  in  the  knowledge 
of  God  for  a  greater  enlightenment  of  the  hearts  to  know  what 
is  the  hope  to  which  they  are  called,  and  what  are  the  im¬ 
measurable  greatness  of  His  power  placed  in  them.138 

It  is  through  faith  that  one  is  justified  in  Jesus  Christ 
and  by  that  God’s  love  is  poured  into  his  heart  by  the  Holy 
Spirit. 139  That  is  to  say,  one  is  led  to  the  eternal  life  through 
Jesus  Christ,  However,  it  is  by  the  grace  that  all  have  been 
saved  through  faith,  and  it  is  the  gift  of  God.140 

In  1  Tim.  3:16,  Paul,  exhorting  and  encouraging  Timothy 
how  to  behave  in  the  Church,  proclaim  that,  “great  indeed  is 
the  mystery  of  our  religion”.  The  ‘Mystery  of  Religion’,  here, 
is  the  Mystery  of  Faith  lived  in  the  Church  according  to  the 
Mystery  of  Gospel  proclaimed  and  revealed  in  Jesus  Christ. 
For  he  say,  “He  was  manifested  in  the  flesh,  vindicated  in  the 
Spirit,  seen  by  angels,  preached  among  the  nations,  believed 
on  in  the  world,  taken  up  in  glory. ”141  All  these  statements 
are  summary  points  of  the  Mystery  of  God  revealed  and 
realized  in  Christ,  and  preached  by  the  apostles  and  prophets 
and  believed  in  the  Church,  which  is  the  household  of  the 
living  God.142 
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137.  1  Cor.  2:6-14;  cf.  Jn.  6:44,63-65 

138.  Eph.  1:15-23 

139.  Rom.  5:1;  5:5 

140.  Rom.  4:5;  5:1,17,21;  6:23;  Eph.  2:4-9 

141.  1  Tim.  3:16 

142.  1  Tin.  3:9,15;  Eph.  1:5-23;  2:4-10,19-22;  G.  A.  BUT  TRICK,  op.  cit.y 
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F.  Mystery  of  the  Church 

The  Mystery  of  the  Church  is  intimately  related  to  the 
Mystery  of  Christ.  Paul  sees  the  relation  between  the  Church 
and  Christ  as  a  great  Mystery,  it  is  like  the  relation  between 
bride  and  bridegroom.145  The  image  of  the  Church  as  the  bride 
of  Christ,  is  an  attempt  to  clarify  the  Mystery  of  the  union, 
the  quasi-identity  between  Christ  and  his  mystical  body.  Paul 
had  compared  this  relation  symbolically  as  a  relation  in 
marriage,  and  call  this  union  as  a  “great  Mystery/’144 

It  is  through  this  Mystery  of  the  Church  and  Christ, 
the  manifold  wisdom  of  God  is  made  known  to  the  principalities 
and  powers  in  the  heavenly  place.145  Today,  it  is  through 
Christ  and  Church  that  men  are  reconciled  to  God  and  to  one 
another,  and  it  is  by  the  fellowship  of  the  members  of  the  Church 
that  it  is  being  carried  out.146  Hence,  a  great  significance  is  given  to 
the  Church,  whose  divine  purpose  is  to  proclaim  Christ  and  bring 
man  into  unity  with  him.  Paul  saw  himself  as  one  who  is 
specially  called  and  commissioned  to  communicate  this  mysterion 
that  gentiles  are  now  fellow  heirs  and  members  of  the  same 
community,  the  Church.147  Hence,  the  Church  is  a  temple 
built  upon  Christ,  the  corner  stone.148 

The  Church  is  a  “ mysterion"  of  Christ,  as  his  mystical 
body,  and  it  is  so,  not  only  as  the  bearer  of  that  revelation 
which  is  the  truth  and  wisdom  of  God,  but  also  as  the 
mysterion  of  the  Father's  love  and  power  through  the  saving 
events  of  redemption.  That  is,  the  Church  is  a  sacrament  a 
mystery  and  a  symbol-of  Christ  as  the  unique  Word  spoken  in 
the  fullness  of  time  and  as  the  saving  event,  the  redeeming 
action  of  God’s  love.149  As  the  sacrament  of  Christ,  the  Church 
is  also  the  fullness  of  Christ  that  it  is  through  her  the  riches 


143.  Eph.  5:21-30,32;  J.  B.  BAUER,  op.  cit .,  602 

144.  Eph.  5:32;  M,  BOHEN  op.  cit.,  58 

145.  Eph.  3:4-6,8-10 

146.  Eph.  2:19-22;  O.  O.  OBJIOLE,  op.  cit.,  245 

147.  O.  O.  OBJIOLE,  op.  cit.,  245;  M.  BOHEN,  op.  cit.,  57;  Eph.  3:3,9 

148.  Eph.  2:19-22;  1  Tim.  3:15 

149.  M.  BOHER,  op.  cit.,  58-59 
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of  the  saving  grace  of  Christ  is  being  poured  out  in  t he 
world  today. 150 

The  Mystery  of  Church  as  the  extension  of  Christ’s  in¬ 
carnation  in  the  world  has  the  duty  to  continue  Christ’s  work 
of  reconciliation,  and  this  ministry  has  been  handed  over  to 
the  Church  by  Christ  himself.151  And  it  was  the  plan  of  God 
that  the  whole  human  race  should  be  united,  the  body  of 
Christ,  the  Church  that  both  the  Jews  and  gentiles  are  gathered 
into  one  body.152 

The  Church  is  the  visible  sign  of  the  presence  of  God 
among  man  and  as  such  bears  witness  to  the  mystery  of  his 
saving  love  and  election  unto  the  praise  of  his  resplendant 
grace,  and  this  praise  of  God  constitutes  the  worship  of  the 
Church.153  By  the  very  fact  that  the  Church  is  the  mysterion 
of  Christ,  the  body  of  Christ -the  priestly  body  -  her  actions 
by  her  very  nature  also  becomes  priestly.  It  is  the  prolongation 
of  the  priesthood  of  Christ  in  the  Church.  Hence  in  the  priestly 
exercise  of  the  Church,154  the  acts  of  praise  and  thanksgiving, 
offering  of  spiritual  sacrifices  etc.  are  performed  in  union 
with  Christ,  the  head  and  Lord  of  the  Church.  Therefore,  the 
priestly  actions  of  Christ  having  transcendant  and  supernatural 
value,  having  redemptive  and  eternal  nature,  become  operative 
and  effective  in  the  Church  in  her  exercise  of  priestly  mediat¬ 
ion.  Hence,  the  priestly  actions  of  the  Church  becomes  a 
‘ mysterion ’  or  ‘sacramentum’  of  the  priestly  actions  of  Christ, 
here  and  now  and  is  manifested  today  through  the  liturgical 
actions  of  the  Church.  Accordingly  the  liturgical  actions  of 
the  Church  are  the  mysteries -sacraments- of  the  Church,  which 
manifest  the  redemptive  actions  of  Christ  in  the  Church  and 
the  positive  response  of  the  members  of  the  Church  towards 
the  gratuitous  gift  of  God. 

The  Mystery  of  the  Church  is  not  only  the  Mystery  or 
sacrament  of  Christ  as  the  revelation  of  the  Father’s  love, 


150.  Ibid,  59 

151.  O.  O.  OBJIOLE,  op.  cit.y  248 

152.  Ibid,  249 

153.  M.  BOHEN,  op.  cit .,  60 

154.  1  Pet.  2:5;  Heb.  13:15,  16;  Phi.  4:18;  Col.  3:16-17;  Eph.  5:19-20 
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it  is  also  the  Mystery  of  Christ  as  that  Holy  encounter  of 
God  with  man,  and  of  man  with  God,  and  as  such  she  is  the 
sacramental  revelation  of  Christ  as  the  mediator  and  priest.155 
Since  then  Christ  is  a  priest,  by  the  very  mystery  he  is  the 
God-man,  Church  too  is  a  priestly  body,  and  as  such,  she  is 
the  sacrament  or  myslerion  of  Christ  the  high  priest  and 
mediator.156  Therefore  just  as  the  saving  design  is  not  merely 
a  teaching,  but  first  and  foremost,  is  the  saving  deeds  of  Christ, 
so  too,  the  Church  leads  mankind  to  salvation  not  merely  by 
the  'Word*  alone  (Mystery  of  Gospel),  but  also  by  the  sacred 
actions;  and  Christ  lives  in  the  Church  and  his  salvific  actions 
are  contained  in  the  Church  through  her  faith  and  Mysteries.157 
And  this  is  the  content  of  the  "MYSTERY  of  the  CHURCH'', 
which  is  also  qualified  as  the  "Mystery  of  our  Religion'’.158 

G.  The  Mystery  of  the  Church  and  the  Mystery  of  Worship 

The  very  nature  of  the  Mystery  of  the  Church  necessarily 
includes  the  Mystery  of  Worship.  For  the  Church  is  a  worshipp¬ 
ing  community  and  is  the  Myslerion  or  sacrament  of  Christ, 
who  is  the  heavenly  eternal  high  priest  and  mediator.159  The 
Church  who  is  the  mystical  body  of  Christ,  therefore,  is  a 
priestly  people  and  is  qualified  as  the  ekklesia  ( ek-kalos ),  the 
community  of  those  who  are  called,  the  community  of  the 
faithful,  who  are  initiated  into  it  through  baptism.160 
A  community  is  meaningful  only  when  it  is  gathered. 
The  Church,  being  the  community  of  the  believers, 
is  fully  manifested  only  when  it  is  gathered  together  to  offer 
spiritual  sacrifices  to  the  Father  in  union  with  Christ,  the 
head  of  the  mystical  body.  The  community  which  is  gathered 
together  like  the  early  Church,  first  and  foremost  is  the 
liturgical  community.161  It  is  there  in  the  liturgical  comm¬ 
unity  that  the  Church  becomes  what  she  is,  and  the  mystery 
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of  Gospel  -  the  word  of  God  -  is  proclaimed,  the  mystery  of 
faith  is  confessed  and  the  Mystery  of  Christ  the  paschal  mystery 
is  celebrated  and  commemorated;  according  to  the  instruction 
of  the  Lord:  “do  this  in  remembrance  of  me.’'162 

The  Church  through  her  liturgical  actions,  the  redemptive 
mysteries  of  Christ,  having  eternal  value  and  supernatural 
Character,  are  made  present  operative  and  effective  here  on 
earth  mystically.  It  is  manifested  through  the  liturgical  signs 
of  the  Church,  and  as  a  whole  the  liturgy  becomes  a  mystery 
of  redemptive  revelations  and  actions  of  God  in  Christ  and  the 
efficacious  sign  of  Christ’s  saving  presence  in  his  Church.163 
That  is,  m  every  liturgy  the  presence  of  the  Mystery  of  Christ 
in  his  saving  pasch,  is  celebrated.  Hence,  through  the  liturgy, 
the  Mystery  of  Christian  Worship,  the  participants  encounter 
with  Christ  and  this  in  fact  is  an  encounter  with  God  the 
Father,  and  this  in  fact  turns  to  be  an  ineffable  experience 
and  thanksgiving  from  man’s  part.164 

The  important  aspect  of  the  ‘Mystery  of  Christ’  brought 
into  limelight  by  the  epistles  to  Ephesians  and  Colossians  has 
a  necessary  connection  with  the  public  worship  of  the  Church, 
to  the  celebration  of  the  Eucharist,  wherein  the  ‘mystery’  is 
made  present.165  For  Paul,  Eucharist  is  not  something  restri¬ 
cted  to  the  ‘Last  Supper’  of  the  Lord,  but  is  something  more 
than  that.166  The  Liturgical  community,  especially  the  euchari- 
stic  assembly,  does  manifest  itself  as  the  community  of  the 
“new  covenant”  who  shares  from  the  table  of  the  Lord.167 
And  the  participation  in  the  body  and  blood  of  Christ  would, 
therefore,  imply  union  with  Christ  and  one  another;  and  that 
it  becomes  a  sharing  -  'koinonia'  -  in  the  Body  of  Christ.168  It 
is  in  Paul,  we  see  the  earliest  account  of  the  institution  of 


162.  R.  TAFT,  The  Liturgy  of  the  Hours  in  the  Christian  East ,  Cochin, 
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Eucharist  in  the  New  Testament,  and  there  he  passes  it  on  as 
a  tradition,  and  does  not  recount  the  event  in  and  for  itself, 
but  only  alludes  to  it  in  discussing  other  problems.169 

In  the  Institution  narrative  of  the  Eucharist  the  sacri¬ 
ficial  aspect  of  the  death  of  Christ  is  brought  out  by  the 
reference  to  the  'covenant  blood’  in  1  Cor.  11:25.  Paul  is  very 
strong  against  the  unworthy  participation  in  the  Body  and 
Blood  of  Christ  and  he  warns  that  any  such  participation 
would  bring  forth  judgement  upon  him  who  would  be  profaning 
the  Body  and  Blood  of  the  Lord.10  Here  the  meal  dimension 
of  the  Eucharist- the  Body  and  Blood  of  Christ-has  a  very 
strong  allusion  to  the  'meals’  of  the  Mystery  religions.171 

The  intimate  union  of  Christians  with  Christ  is  explained 
by  Paul,  in  two  ways;  of  which  the  first  one  is  by  joining  in 
the  mystical  body  of  Christ,  viz,  the  Church,  through  baptism, 
and  the  second  one  is  by  partic:pating  from  the  Body  and 
Blood  of  Christ,  viz,  the  Eucharistic  Body  and  Blood  of 
Christ.172  For  through  baptism,  a  Christian  mystically  or  sacra¬ 
mentally  shares  the  death  and  resurrection  of  Jesus  Christ, 
and  puts  on  Jesus  Christ,  the  new  man  in  him.173  Through 
the  sharing  of  the  Eucharistic  Body  and  Blood  of  Christ,  too, 
one  shares  the  salvific  mysteries  of  Christ  and  tnere  by  parti¬ 
cipates  in  the  eternal  life  of  God.174  And  these  baptism  and 
Eucharist  are  nothing  but  the  celebration  of  the  Mystery  of 
Faith  in  the  Church,  and  they  are  the  liturgical  manifestations 
of  the  Mystery  of  Worship  in  the  Church  which  provides  them 
participation  in  the  divine  life  and  experience  of  salvation 
and  intimate  union  with  Christ,  the  saviour  God.175  Therefore, 
the  Mystery  of  Worship  includes  every  actions  of  the  Church 
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which  is  the  Mystery  of  Christ.  Hence,  it  includes  the  entire 
liturgy  in  its  manifold  ways  of  Christian  living. 

H.  Ministers  of  the  Mysteries 

St.  Paul  has  qualified  himself  as  the  Servant  of  Christ 
and  steward  of  the  Mysteries  of  God.176  It  was  according  to 
the  gift  of  God’s  grace  which  was  given  to  him  by  the  working 
of  His  Power  that  he  was  made  a  minister  of  the  Gospel,  to 
preach  the  unsearchable  riches  of  Christ,  to  the  gentiles  and 
to  make  all  see  what  is  the  plan  of  the  Mystery  of  God’s 
wisdom  hidden  for  ages  in  God.177  Paul  would  say,  he  is  least 
of  all  the  saints,  but  the  grace  is  given  to  him  to  preach  to 
Gentiles  and  he  calls  himself  the  apostle  of  Gentiles.178 

Paul  qualifies  his  ministry  as  a  priestly  ministry  of 
offering  sacrifices  to  God.179  This  explicit  reference  to  his 
ministry  as  a  priestly  one,  has  very  clear  allusion  to  the 
liturgical  phase  of  his  ministry.  What  St.  Paul  had  to  preach 
was  the  mystery  of  God,  and  it  was  the  mystery  of  the 
wisdom  of  God  realized  in  Christ  and  proclaimed  in  the  Church, 
that  it  was  the  mystery  of  Christ.180  Hence,  the  expression, 
“servant  of  Christ  and  steward  of  the  Mysteries”,  even  in  the 
Christian  sense  itself,  receive  a  liturgical  meaning  or  it  is 
indebted  to  the  concept  of  worship  which  is  the  original 
meaning  of  the  term,  especially  in  its  plural  form.  Even,  the 
explicit  reference:  “Minister  of  the  Mystery  of  the  Gospel,” 
itself  could  acquire  a  liturgical  sense  as  it  could  also  imply 
the  “Liturgy  of  the  Word”  in  the  Christian  worship.  More¬ 
over,  the  attribute  of  “priestly  ministry  of  offering  sacrifice 
to  God”  towards  the  'preaching  of  the  Gospel’,  really  brings 


176.  1  Cor.  4:1;  2  Cor.  3:3-6;  4:1,5;  11:23;  Col.  1:26.  The  plural  form 
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world;  here  it  denotes  the  liturgical  character. 
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a  new  Christian  meaning  to  the  Greek  concept  of  mysterion, 
ie,  Christian  worship  which  included  the  proclamation  of  the 
Word  ol  (rod  (Liturgy  of  the  Word)  and  the  various  forms  of 
worship  implied  by  the  priestly  ministry. 

It  is  highly  probable  that  in  this  passage  of  1  Cor.  4:1 
Paul  might  have  intended  the  various  sacraments  also  to  be 
included  among  the  different  elements  of  the  Mystery  of  salvat¬ 
ion  entrusted  to  him  in  virtue  of  his  apostolic  ministry.181  For 
in  the  apostolic  ministry  of  Paul,  we  can  come  across  the 
various  dimensions  of  his  ministry,  viz,  administering  of 
Baptism,182  Eucharist,183  Reconciliation,184  Episcopacy  and 
priesthood,185  Offering  of  sacrifices  sanctified  by  the  Holy 
Spirit  and  acceptable  to  God,186  giving  leadership  in  the  prayers 
of  intercession,187  etc. 

The  term  Mysterion  in  Greek  is  translated  into  Latin 
as  sacramentum.  Hence,  it  is  quite  normal  that  the  original 
and  full  meaning  of  what  we  call,  ‘sacrament’188  can  be  attain¬ 
ed  only  from  its  Greek  form,  which  is  the  original  one.  There¬ 
fore,  Paul  was  actually  aware  of  the  fact  that  his  apostolic 
ministry,  the  stewardship  of  the  mysteries  of  the  Church,  was 
not  limited  to  the  preaching  of  the  Gospel  alone,  but  it  also 
included  specifically  all  the  priestly  functions  and  the  admini¬ 
stration  of  various  sacraments-Mysteries-  of  the  Church.189 

Ministers  of  the  Mysteries  are  in  need  of  the  prayer-help 
of  the  faithful.  For,  Paul  would  advise  them,  to  keep  alert 
with  all  perseverance,  making  supplication  for  all  the  saints 
and  for  him  in  opening  his  mouth  boldly  to  proclaim  the 
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mystery  of  the  Gospel.'90  In  another  passage  also  he  would 
advise,  “continue  steadfastly  in  prayer,  being  watchful  in  it 
with  thanksgiving;  and  pray  for  us  also,  that  God  may  open 
to  us  a  door  of  word,  to  declare  the  Mystery  of  Christ,  on  account 
of  which  I  am  in  prison,  that  1  may  speak  it  clear,  as  I  ought 
to  speak.”191  It  seems  that  the  prayer  requests  of  the  cele¬ 
brant  during  the  Eucharistic  liturgy,192  have  their  original 
inspiration  from  these  prayer  requests  of  Paul,  and  this  in 
its  turn,  Paul  also  might  have  been  inspired  from  the  early 
liturgical  assemblies  which  he  himself  have  formed  during  his 
missionary  enterprises.  Hence,  it  is  very  probable  that  the 
prayer  requests  of  Paul  include  both  the  liturgical  and  evan¬ 
gelical  allusions.  For  the  prayer  request  in  Col.  4:  3,  is  directed 
towards  the  aim  of  declaring  the  Mystery  of  Christ,  which 
implies  a  meaning  more  than  the  evangelization. 

IV.  Influence  of  the  Greek-World  in  St.  Paul 

Regarding  the  influence  of  the  Greek  world  and  the 
usage  of  “Mysteriori’  in  Paul,  authors  are  of  different  opinions. 
Some  would  say,  “mysterion’  in  the  Pauline  usage  does  not 
denote  even  a  lineal  connection  with  the  pagan  mystery 
cults.193  However,  these  opinions  cannot  be  accepted,  as  more 
serious  studies  on  this  subject  supply  great  illumination  into 
this.  The  opinion  that  Paul  depended  only  on  the  ancient 
Hebrew  concepts  of  mystery,194  and  not  the  Greek,  also  is  not 
accepted  on  various  grounds. 

There  are  great  many  scholars19j  who  hold  the  opinion 
that  Paul  is  greatly  influenced  by  the  Greek  world  especially 


190.  Eph.  6:8-19 

191.  Col.  4:2-3 

192.  RAZA,  41,46,49 

193.  E.  K.  SIMPSON  &  F.  F.  BRUCE,  Epistles  to  Ephesians  and 
Colosians,  Michigan,  1982,  31;  R.  C.  H.  LENSKI,  The  Interpretation 
of  St.  Pauls’ s  Epistles  to  Galatians  and  Ephesians ,  Minnesota, 
1961,  369 

194.  O.  O.  OBJIOLE,  op.  cit.,  242 

195.  P.  Benoit,  D.  J.  Dupcnt,  G.  Kuhn,  H.  Hegermann,  P.  Pokorny, 
E.  Percy,  S.  Hanson,  N.  A.  DAHL,  F.  Mussnar,  eic.  Cf.  M.  BARTH, 
op.  cit.,  15-17,  125 
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in  his  epistles  to  Ephesians  and  Colossians.  They  point  out 
many  vocabularies  which  Paul  has  used  and  they  are  technical 
terms  which  had  particular  meanings  in  the  Hellenistic  world. 

There  are  evidences  of  influence  of  Greek  -  world  in  the 
life  of  Paul.  Paul  knew  Greek  and  had  some  sort  of  Greek 

training,  and  he  wrote  epistles  in  Greek.  Paul  had  lived  for 
roughly  ten  years  in  a  Hellenistic  atmosphere;  after  his  con¬ 
version  his  mission  was  mostly  centered  around  the  great 
cultural  centres  of  the  time,  viz,  Damascus,  Tarsus,  Antioch, 
Athens,  Corinth,  Ephesus,  etc. 196 

Among  the  Greeks  the  term  “  mysterion'’  apparantly  had 
at  first  a  technical  meaning.  It  denoted  a  secret  rite  subject  to 
the  “ disciplina  arcani ”  -  what  must  not  be  exposed  to  profanat¬ 
ion  by  being  divulged.197  The  Mystery-rites  and  religions  owe 
their  name  to  this  meaning.  Later  it  had  assumed  a  wider 
meaning  which  also  included  secret  thoughts  in  the  philoso¬ 
phical  frame  work  of  “wisdom”.198  In  the  last  part  of  the 
Greek  Old  Testament,  the  word  mysterion  is  used  in  both  these 
meanings. 


Certain  analogies  of  the  Mystery-religions,  both  in 
general  and  particular,  are  present  in  the  theology  and  practices 
of  the  early  Gentile-christianity.  There  was  probably  some 
influence,  as  it  .is  to  be  expected  if  the  missionaries  were 
using  ideas  and  languages  intelligible  to  the  audience.  The 
language  of  Col.  2:  18  provides  evidence  for  the  heretics  combat¬ 
ed  by  Paul  at  Colosse.199  There  were  mysteries  of  Artemius 
and  veneration  of  Dionysius  in  Ephesus.200  This  historical 
context  of  the  Mystery-cult  might  have  been  the  inner  urge 
in  Paul  to  write  to  Ephesians  about  Christ  as  “Mystery  of 
Christ/’201 


196.  J.  B.  C.  803;  J.  B.  BAUER,  op.  cit.,  603 

197.  M.  BARTH,  op.  cit.,  123 

198.  Ibid,  123 

199.  J.  HASTINGS,  op.  cit.,  683 

200.  Act.  19:21-40;  Eph.  4:17-19 

201.  J.  B.  BAUER,  op.  cit.,  603 
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On  the  way  from  Athens  to  Corinth,  Paul  had  to  pass 
through  Eleusis.  Since  Corinth,  was  near  to  Eleusis,  where  the 
Eleusian  Mystery  was  very  famous,  it  ought  to  have  greatly 
influenced  the  religious  life  of  the  people  in  Corinth.202 
Although  no  clear  allusion  to  the  mystery-cults  practiced  can 
be  descerned  from  the  epistle  to  the  Corinthians,  one  can  note 
Paul’s  reference  to  the  idol  worship  which  in  its  Hellenistic 
milieu  presupposes  mystery-cults.203  The  bitter  experience 
which  Paul  had  from  Athens  also  might  have  prompted  him 
to  preach  to  the  Corinthians  depending  only  on  the  power  of 
the  Spirit  and  not  on  the  folly  wisdom  of  Greeks.204  Hence 
the  usage  of  Paul-  Mystery  of  the  wisdom  of  God-  referring  to 
the  crucified  and  risen  Christ  in  the  epistle  to  the  Corinthians, 
certainly,  is  influenced  by  the  Hellenistic  Background.205  1  Cor. 
15  gives  a  full  meaning  of  the  resurrected  life,  of  which 
Eleusian  mystery  gave  only  a  faint  idea.206  Paul’s  idea  of 
dying  and  rising  with  Christ  in  connection  with  Baptism  could 
have  been  a  figure  of  speech,  borrowed  from  the  initiation 
rites  of  cultism,  but  is  filled  with  his  own  spiritual  experience 
of  Christ.207 

The  plural  usage  Mysteria  was  familiar  to  Paul’s  gentile 
catechumens.  In  the  major  Mystery-Passages  of  Paul,  he  has 
enlarged  upon  its  content  with  satisfactory  clarity  and  depth, 
so  that  even  if  the  reader  came  from  a  gentile  background 
he  could  not  equate  them  with  the  pagan  concepts.208  Hence 
what  J.  Kottackal  suggests  is  of  great  importance:  Paul’s 
attempt  was  not  to  define  the  Christian  Mystery  in  terms 
of  pagan  religions  or  mystery  cults.  For  such  an  attempt  would 
only  lead  to  the  assimilation  of  the  religion  of  true  God  to  that 
of  the  deamons.  But  on  the  contrary,  his  intention  was  to  have 
a  recourse  to  those  terms,  in  thinking  and  preaching,  that  is 
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to  say.  to  adopt  a  language  which  could  be  better  understood 
by  the  audience.209 

Therefore,  in  the  Pauline  presentation  the  term  ‘Mystery’ 
does  not  imply  a  pure  cultic  meaning,  but,  however  it  has  its 
influence  in  understanding  Christ's  sal vifTic  death  and  resurrect¬ 
ion.210  And  it  is  the  death  and  resurrection  of  Christ  that 
formed  the  basis  of  ‘ mysterion '  in  Paul.211  It  is  why  Odo  Cased 
also  looked  at  the  ‘mysterion’  in  Paul-  in  the  language  of  the 
ancient  mysteries.  For  him,  the  incarnation,  passion,  death, 
and  resurrection  of  the  Lord,  is  the  World's  supreme  Mystery 
play,  founded  on  historical  events  and  facts,  in  which  the 
Father  gives  us  l he  vision,  of  the  Mystery  of  His  will  to  love.212 

Therefore,  according  to  Paul,  by  Baptism  or  initiation 
into  the  Mystery  of  Christ,  the  believer  is  torn  away  from  the 
control  of  the  forces  of  the  darkness  and  is  subjugated  to  the 
domination  of  God’s  beloved  Son.  And,  as  Christ  is  also  the 
Lord  of  the  universe,  he  has  reconciled  whole  universe  to  God.213 

For  Paul,  the  Gospel  of  Christ  brings  forth  toman  the 
fulfilment,  of  that  aspiration  of  man  for  communion  with  the 
divine,  which  was  also  the  concern  of  the  mystery-  religions. 
Just  as  initiates  claimed  to  have  shared  the  life  of  the  gods,  the 
believers  of  Christ  are  made  heirs  and  children  of  the  promise 
through  their  participation  in  the  Mystery  of  God’s  will  reveal¬ 
ed  in  Jesus  Christ.  Similarly,  the  Mystery  of  the  Gospel  brings 
to  man  eternal  life  as  the  fulfilment  of  the  aspirations  of  man 
for  immortality  purportedly  guaranteed  in  the  Mystery  relig¬ 
ions.214  True  brotherhood,  unity  of  human  race  etc.  are  achieved 
through  Ihe  Mystery  of  Gods  redemption  in  the  shedding  of  the 
blood  of  Christ  on  t lie  Cross.  Moreover,  all  believers  in  Christ 
are  initiated  into  the  Church  through  the  rite  of  Baptism.  The 
aspiration  for  salvation  in  the  Mystery  cults,  is  given  only  in 


209.  J.  KOITACKAL,  op.  cit.,  131 

210.  Eph.  1:5-23;  1  Cor.  2:7fT. 

211.  O.  O.  OBJIOLE,  op.  cit.,  243 

212.  D.  O.  CASEL,  op.  cit.,  103 

213.  O.  O.  OBJIOLE,  op.  cit.,  238 

214.  Ibid ,  238 


THE  CONCEPT  OE 


MYSTERY 


SACRED  SCRIPTURES 


73 


Christ.  However,  no  vow  of  silence  is  laid  on  any  believer, 
rather,  he  is  empowered  with  the  obligation  for  proclaiming  the 
Mystery  of  Gospel  to  the  whole  nation.210 

In  this  respect,  what  G.  S.  Hendry  says  is  worth  quoting: 
“Paul  borrowed  the  term  mysterion  unshamedly  as  a  convenient 
means  of  imparting  the  Greeks  the  Gospel  of  Christ,  in  accord¬ 
ance  with  his  avowed  principle  (1  Cor.  9:22).  And  it  was  not 
inappropriate  for  the  Gospel  to  bring  to  men  the  fulfilments  of 
those  aspirations  for  communion  with  the  divine  which  was 
the  concern  of  the  Mystery  religions/'216 


V  The  Concept  “Mystery”  in  the  Book  of  Revelation 

file  last  book  of  the  Bible,  viz,  the  Book  of  Revelation 
is  shrouded  in  mystery  and  mysteriousness.  Through  the 
apocalyptic  languages  and  symbols  they  reveal  many  realities 
but  they  are  least  understood  by  men.  In  this  book,  the  term 
'mysterion  occurs  four  times.217 

The  term  mysterion  generally  in  the  book  of  Revelation 
is  not  much  influenced  by  the  mystery  cults,  instead  bv  the 
apocalyptic  usage  of  “ rdz”  of  the  Palestinian  Judaism.218  The 

term,  therefore,  mainly  implies  the  secret  plans  of  God  revealed 
to  His  chosen  ones.  They  deal  with  the  mysterious  realities 
concerned  with  the  end  of  times  and  parousia  of  the  Lord.219 
In  Rev.  1:20  and  in  17:5,  the  term  simply  meant  only  the  secret 
meanings  of  two  symbols  mentioned  in  the  apocalyptic  narrat¬ 
ives  regarding  the  eschatological  times. 

It  is  found  in  two  places  the  term  mysterion  having  a 
meaning  very  close  to  that  of  the  Pauline  usage.220  In  Rev- 
10:7,  the  passage  mentions  the  accomplishment  of  God's  Mystery 
or  ‘Raza  which  has  been  made  known  to  the  prophets;  and 
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from  the  context  it  is  clear  that  the  'mystery'  has  its  object  as 
the  decisive  and  final  establishment  of  God’s  rule.221  Rev.  17:5 
has  a  close  reference  to  the  pagan  idolatory  and  worship  of 
the  iniquities  - 'Mystery  of  iniquity’- which  Paul  had  denounced 
in  2  Thes  2:7.  And  it  refers  to  the  eschatological  victory  of  the 
Lord  over  all  the  evil  powers  of  the  world.  But,  however,  all 
these  things  are  incomprehensible  for  man,  especially  because 
they  are  being  shrouded  in  apocalyptic  language. 

Although  the  title  of  the  Book  is  "Revelation",  its  contents 
are  most  incomprehensible  for  us.  Hence  the  contradiction 
and  the  Fact:  what  is  called  'revelation'  is  more  mysterious 
for  man.  Because  man  is  not  able  to  grasp  all  the  wisdom  of 
God  from  His  eternity,  until  and  unless  God  reveals  them  to 
man.  What  is  more  important  here  from  the  part  of  man,  is  to 
accept  his  inability  to  grasp  the  divine  wisdom  and  accept 
them  as  mysteries  unless  and  otherwise  they  are  fully  made 
known  to  him.  And  it  invites  man  to  believe  in  God  and  His 
Son  and  in  His  words  in  simple  faith  and  to  be  open  to  the 
truth  and  to  grasp  the  meanings  of  His  revelation  which  the 
Lord  is  gradually  revealing  to  us. 

In  short,  the  concept  “Mystery”  in  the  Biblical  perspect¬ 
ive  contains  a  lot  of  meanings  with  great  theological  and 
liturgical  applications.  This  term  deals  with  incomprehensible 
and  ineffable  divine  realities  which  the  human  intellect  is  not 
able  to  grasp  fully.  It  deals  with  divine  revelations  and  God's 
eternal  saving  plans.  It  mainly  refers  to  God’s  final  revelat¬ 
ion  which  He  had  carried  out  in  history  through  His  only 
begotten  Son  Jesus  Christ.  The  saving  effect  of  this  revelation 
is  eternal  that  it  continues  to  be  a  revelation  age  after  age  and 
it  reaches  generation  to  generation.  It  includes  the  revelation 
of  the  Mystery  of  the  Kingdom  of  God,  and  man's  life  in  this 
kingdom.  Although  the  contents  of  the  revelations  are  made 
known  to  mankind  at  large,  all  do  not  understand  what  is  being 
revealed  to  them.  Thus  starting  with  revelation  the  term 
"mystery"  contains  all  the  characteristic  features  of  revelat¬ 
ion  and  it  refers  to  the  whole  Sacred  Salvation  History. 

■■■  11  ■  ■■■ 
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Thus  the  term  “mystery”  is  closely  related  with  themes 
such  as,  the  salvific  plans  of  God;  their  revelations;  the  sacred 
salvation  history;  the  salvific  events  fulfilled  and  centered  on 
Christ;  the  participation  of  the  believers  or  the  initiated  ones 
in  the  salvific  events;  sacramental  sharing  of  the  salvation 
effected  by  Christ  and  carried  out  through  the  Church;  the 
liturgical  celebrations  of  the  Church;  communitarian  pro¬ 
clamation  of  faith;  foretasting  of  the  eschatological  gifts  in 
anticipation,  etc. 

In  forming  these  meanings  the  Biblical  terms  such  as, 
rdz,  rdzd,  mysterion,  mysterium,  and  sacramentum  have  contributed 
a  lot.  In  this  context  the  original  contributions  of  raz  and 
mysterion  are  unparallel.  Whereas,  the  contributions  of  the 
Syriac  term  rdzd  is  highly  fruitful  and  noteworthy. 

In  the  Syriac  term  rdzd  all  the  meanings  of  raz  and 
mysterion  are  converged  and  a  synthesis  is  effected.  For  the 
term  rdzd  is  derived  from  the  Aramaic  term  raz,  and  the 
Greek  term  mysterion  in  the  Pauline  writings  most  often  reflected 
the  meanings  of  raz.  Moreover  in  the  Syriac  Version  of  the 
Bible,  the  term  rdzd  is  used  both  in  the  place  of  raz  and  that 
of  mysterion  as  transliteration  and  translation  respectively. 
Hence  rdzd  is  truely  a  Biblical  term  and  it  contains  all  those 
meanings  which  the  terms  raz  and  mysterion  conveyed  in  the 
Bible.  Similarly  it  is  also  related  to  sacramentum,  its  counterpart  in 
Latin,  which  is  used  to  translate  both  the.  Aramaic  term  rdz 
and  the  Greek  term  mysterion  into  the  Vulgate  version  of  the 
Bible. 

Consequently  in  the  Syriac  tradition,  rdzd  remains  as  a 
fundamental  technical  term  which  explains  the  concept  of 
‘Mystery ”  in  the  Sacred  Scriptures.  This  same  term  rdzd  is 
widely  used  in  the  East  Syrian  Liturgy.  There  too,  rdzd  is  a 
technical  term  explaining  the  concept  of  “Mystery”.  Moreover, 
in  the  Syro  Malabar  Church,  the  term  rdzd  is  a  technical  name 
for  her  Most  Form  of  the  Eucharistic  Celebration.  Hence  the 
importance  of  the  term  rdzd  is  increased  therein.  Subsequently 
it  demands  our  attention  to  understand  and  explain  the  concept 
of  “Mystery”  in  the  Syro  Malabar  Eucharistic  Liturgy  with 
lhe  help  of  this  Syriac  term  rdzd  itself,  and  that  too,  in  the 
Biblical  perspective  and  background. 


CHAPTER  THREE 


The  Concept  of  Mystery  (Raza)  in  the 
Syro-Malabar  Qiirbana 


From  the  age  old  tradition  of  the  Church  the  Celebration 
of  the  Eucharistic  Liturgy,  very  often,  is  called  to  be  "Cele¬ 
bration  of  the  Mysteries’*.  It  is  very  true  with  regard  to  the 
Syro-Malabar  Qurbana  also;  here,  the  original  term  for  ‘Mystery’ 

is  raza  .  In  the  Syro-Malabar  Qurbana  the  term  rdza 

is  used  for  25  times.  The  term  raza  as  used  in  the  Qurbana 
can  be  grouped  into  three:  first,  in  a  broader  sense  the  term 
is  meant  to  denote  the  whole  celebration  of  the  Eucharistic 
Liturgy;  secondly,  in  a  limited  sense  to  denote  the  anaphora 
alone  and  thirdly  in  a  strict  sense  to  denote  the  Eucharistic 
species  alone.  This  distinction  can  be  understood  only  from 
the  nature  of  the  prayers  and  the  emphasis  made  therein.  As 
the  singular  form  raza  in  the  Syro-Malabar  Church  stands  for 
the  Most  Solemn  Form  of  the  Eucharistic  Liturgy  and  this 
being  the  title  for  the  whole  celebration,  we  shall  be  mainly 
considering  this  term  from  its  broader  sense,  implying  the 
other  two,  taken  for  granted. 

In  the  Syro  Malabar  Qurbana,  the  term  raza. 1  contains 
a  rich  theology.  In  this  context  raza.  and  raza,  the  singular 
and  plural  forms  do  not  make  any  difference.  In  this  chapter 
we  shall  discuss  the  various  dimensions  of  the  meaning  and 
theology  conveyed  by  the  term  raza  irrespective  of  the  singular 
or  plural  form  in  the  Syro  Malabar  Eucharistic  Liturgy. 


1.  Hereafter,  raza  in  the  small  letters  shall  denote  the  term-raza  as  used 
in  the  Syro-Malabar  Qurbana-text;  while  RAZA  in  the  capital  letters 
shall  denote  the  English  text  of  the  Order  for  the  Solemn  Raza  of  the 
Syro-Malabar  Church,  the  English  translation,  approved  from  the  Con¬ 
gregation  for  the  Oriental  Churches,  in  Rome  (on  19th  December, 
1985),  and  printed  at  San  Jos  Process,  Trivandrum. 
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I.  Mystery  As  the  Worship  of  the  Church 

I  he  concept  rdzd  from  its  very  nature,  first  of  all 
denotes  worship  or  liturgy  of  the  Church.  What  is  special, 
about  liturgy  is  that  it  is  a  visible  activity  and  public  worship 
of  God  by  the  whole  Church.  The  assembly  of  the  believers 
gathered  for  worship  in  the  Church  is  called  the  Liturgical 
Assembly.  And  indeed,  in  a  certain  sense,  Church  is  Church 
only  in  Liturgy,  for  a  'gathering’  is  a  gathering  only  when  it 
is  gathered.2  For,  the  Church  primarly  is  a  gathering  or 
communion  of  those  who  are  called  and  believed,  who  gather 
together  in  the  name  of  Jesus  for  prayer  and  worship.  As  a 
matter  of  fact,  the  Church  manifests  herself  fullv  in  the  Litur- 
gical  assembly,  gathered  for  offering  public  worship  to  God. 
And  raid  is  celebrated  in  the  liturgical  assembly. 

A.  Nature  of  the  Church  as  a  Liturgical  Assembly 

The  rdzd  is  celebrated  in  the  Church,  and  the  Church 
itself  is  a  rdzd  or  Mystery.3  The  Church  offers  her  worship  to 
God  in  the  Liturgical  assembly.4  The  Liturgical  assembly 
primarly,  is  a  gathering  of  those  who  arc  called,  believed, 
and  baptized.5  it  is  a  community  filled  with  and  guided  by 
the  Holy  Spirit.0  It  is  the  sheep  of  the  pasture  gathered 
together  who  follows  the  good  shepherd,  Jesus  Christ.7  It  is  a 
pilgrim  people  moving  towards  the  heavenly  Jerusalem.8  It  is 


2.  R.  TAFT, op.  cit.,  239-40 

3.  Eph.  5:32;  L.  G.  5;  The  title  of  the  first  chapter  of  L.  G.  it se It  is 
“Mystery  of  the  Church”;  X.  KOODAPUZHA,  orueoojT^omlaa;,,, 
Kottayam,  1988,  118-123;  E.  J.  KILMARTIN,  Particular  Liturgy  of 
the  Individual  Church ,  Bangalore,  1987,  5 

4.  RAZA ,  7.  47,  50 

5  Act.  2:41-47;  4:  32-36;  Eph.  1:4-5;  2:19-22;  Jn.  3:6;  Mt.  28:19. 

6.  Act.  4:31-32;  10;  44-48;  1  Cor.  12:13;  Gal.  4:6;  5:16-18,  22-25;  Rom.  8: 
11-27;  Jn.  14:  16-17 

7.  Jn.  10:1-7,  11,  14-16;  21:15-17;  1  Pet.  5:2-3;  Ps.  23:lfT;  RAZA ,  12,  34,  69 

8.  Gal.  4:26;  Rev.  3:12;  Heb.  6:19-20;  10:19-22:  phil.  3:12-14;  2  Tim.  4: 
7-8;  Jn.  17:2;  1  Thes.  4:17;  Rom.  8:18-19;  Col.  1:10-20;  RAZA ,  69; 

5.  C.  8 
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a  community  of  the  desciples  of  Jesus  who  love  one  another,9 
share  everything  commonly,10  correct  each  other  and  encourage 
mutually.* 11  It  is  the  mystical  body  of  Christ  in  which  Christ 
himself  is  the  head.12  It  is  also  a  community  of  those  who 
are  witnessing  to  Christ. 13  This  Church,  especially  the  Litur¬ 
gical  assembly,  is  the  bride  of  Christ  crowned  like  a  spouse 
full  of  help  and  blessings. 14  Moreover,  this  is  a  community  of 
the  New  Covenant,  chosen  race,  holy  nation  and  royal  priest¬ 
hood,15  who  offer  spiritual  sacrifices  to  God  in  union  with 
Christ  that  it  is  a  praying  community  who  gather  together  in 
the  name  of  .Jesus  to  worship  the  Father  in  Truth  and  Spirit.’6 

All  these  attributes  of  the  Church  are  fully  manifested 
in  the  prayers  of  the  RAZA.  In  this  liturgical  assembly  the 
believers  being  filled  with  the  Holy  Spirit  address  one  another 
in  Psalms,  hymns  and  spiritual  songs.  They  by  singing  and 
making  melody  to  the  Lord  with  all  their  heart  and,  always 
and  for  everything,  give  thanks  and  offer  up  sacrifices  of 
praises  to  God  the  Father.1, 

Spiritual  Sacrifices 

In  the  Celebration  of  the  Syro  Malabar  Eucharistic 
Liturgy,  the  element  of  worship  is  seen  extensively  from 
the  beginning  to  the  end  through  various  prayers  in  terms 
of  praising,  blessing,  confessing,  worshipping,  glorifying, 
honouring  and  exalting  the  holy  Name  of  God  and  also  in 
the  form  of  psalms,  hymns  and  spiritual  songs.  Of  all  the 


9.  Jn.  13:33-34;  1  Jn.  3:l3ff;  4:1  ItT;  Gal.  5:6;  1  Cor.  13, Iff;  RAZA ,  28 

44,  65 

10.  Act.  2:44-45;  4:32-37;  Phil.  4:18;  2  Cor.  9:11-14;  Heb.  13:16 

11.  Mt.  18:15-18,  21-22;  2  Cor.  5:18-19;  Heb.  10:24-25;  2  Tim.  4:2 ;  RAZA, 
42,  57 

12.  Eph.  5:23-27;  1  Cor.  12:12-13,  27 

13.  Mt.  28:  20;  Act.  1;8;  Heb.  10:  23-25;  1  Pet.  2:12;  RAZA,  58 

14.  Eph.  5:25-27,  30,  32;  Rev.  19:7-8;  21:2,9-11;  RAZA,  15 

15.  1  Pet.  2:5,9;  1:15-16;  2Cor.  3:6ff;  ICor.  11:25;  Jn.  13:34;  Gal.  4:24; 
RAZA,  7 

16.  1  Pet.  2:5;  Heb.  10:25;  13:15-16;  Mt.  18:20;  Jn.  4:23-24;  Act.  2:42 

17.  Eph.  5:19-20;  Col.  3:16-17;  Heb.  13:15-16;  RAZA,  16,  45,46,48,  66,67 
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worships,  spiritual  sacrifices  are  the  most  important  ones. 
And  the  Eucharistic  Liturgy  itself  is  seen  as  a  spiritual 
sacrifice.  Thus  we  see  the  prayer  of  the  celebrant  recited  at 
the  door  of  the  sanctuary: 

"...  May  we  be  made  worthy  to  enter  the  holy  of 
holies  and  to  stand  before  your  altar  in  purity, 
devotion,  dilegence  and  holiness  and  offer  you  spiritual 
and  rational  sacrifices  in  true  faith.10 

B.  The  term  “Sacrifice”  “Qurbana”  and  “Anaphora’ 

The  worshipping  character  of  the  Celebration  of  the 
raza  is  also  very  evident  from  the  terms:  sacrifice”  (^.309) 

|  •  ^ 

and  “Qurbana”  (J.i.raa.o )  .  In  the  Eucharistic  Liturgy,  these 

two  terms  are  used  side  by  side  with  the  term  raza  and  they 
refer  to  the  sacrificial  character  of  the  celebration.19 

1.  Sacrifice 

In  the  RAZA  the  term  “sacrifice”  is  used  twelve  times. 
It  would  denote  that  the  celebration  of  the  Mystery  is  seen 
as  a  sacrifice.  A  few  examples  will  explain  it.  Before  placing 
the  gifts  on  the  altar,  the  archdeacon  would  pray:  “May 
Christ  two  was  sacrificed  for  our  salvation;  accept  this  sacrifice 
from  our  hands”.20  In  the  kusapa  prayer  of  the  cele¬ 
brant,  immediately  before  the  first  G’hantha  it  is  prayer:” 
...  Lord  Jesus  Christ,  through  your  ineffable  grace  sanctify 
this  sacrifice...”21  In  the  Hultama  recited  on  the  days  of 
commemoration  of  the  dead,  it  is  seen:  “0  Lord,  hear  the  voice 


18.  RAZA,  38 

19.  In  the  RAZA,  the  terms  “Sacrifice”  and  “Qurbana”  are  used  12 
instances  each  and  the  term  “Mystery”  is  used  for  24  instances.  In 
the  TAKSA  D  KUDDASA  (printed  at  Alwaye,  1965,  the  term 

IjL.s  09  (=Sacrifice)  is  found  only  10,  |.L3  3a.O  (Qurbana)  is  found 

*  j  ^ 

13,  and  (Raza)  is  found  25  times. 

20.  RAZA,  37 

21.  RAZA,  41 
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of  our  prayers,  may  our  supplications  be  accepted  in  your  pre¬ 
sence.  Receive  our  sacrifices  and  offerings  and  pardon  the 
offences  of  our  departed  ones...”22  In  the  silent  prayer  of  the 
celebrant,  during  the  Dyptychs,  it  is  prayed:”...  by  your  grace 
make  me  worthy  to  offer  before  you  this  living  and  Holy 
sacrifice  for  the  benefit  of  the  whole  congregation  and  for  the 
praise  of  your  adorable  Trinity”.23 

2.  Qurbana 

Qurbana  is  another  term'1  commonly  used  in  the  RAZA 
to  denote  the  sacrificial  character  of  the  Syro-Malabar  Euch¬ 
aristic  Liturgy.  Qurbana  is  also  a  commonly  accepted  title  for 
the  Eucharistic  Liturgy.  By  the  word  Qurbana  it  meant  the 
greatest  gift  of  offering  or  sacrifice.24  This  term  has  the  pe¬ 
culiarity  that  it  is  expressive  of  a  sacrifice,  most  pleasing  to 
God.  It  is  also  reflective  of  the  ineffable  gift  which  God  given 
to  man.25  Hence,  the  term  Qurbana  manifests  the  nature  of  the 
Eucharistic  sacrifice  as  a  self  gift  or  sacrifice  of  man  towards 
God  and  the  ineffable  gratuitous  gift  of  God  towards  man. 
Yet  primarily  it  refers  to  the  sacrifice  which  the  Church  offers 
to  God. 

Often,  the  terms  Qurbana  and  Sacrifice  are  interchangably 
used;  for  instance,  in  the  reply  of  the  community  towards  the 
prayer-requests  of  the  celebrant  we  see;  “May  God...  accept 
this  Qurbana  and  be  pleased  with  the  sacrifice  you  offer  for  us.”26 
The  expression  “the  Qurbana  is  offered’  27,  and  the  supplicat¬ 
ion,  “receive  this  Qurbana”28,  etc.  are  also  clear  indications 
of  the  sacrificial  nature. 

Sometime,  the  terms  “Mystery”,  “Sacrifice”  and  “Qur¬ 
bana”  are  used  simultaneously  with  the  same  meaning.  Eor 
example,  the  terms  “Qurbana”,  “Sacrifice”  and  “Mystery’’ 


22.  RAZA ,  69-70 

23.  RAZA,  43;  cf.  also  PP.  HI,  260,  280 

24.  J.  POWATHIL,  a o<g)orveccn>36)sogH3)ut  Kottayam,  1986,  22 

25.  Ibid,  23 

26.  RAZA,  41,  46,  47 

27.  RAZA ,  44 

28.  RAZA,  48 
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are  objects  of  the  verb,  “to  sanctify”.29  Similarly,  the  terms 
“Sacrifice”  and  “Mystery”  are  objects  of  the  verb  “to  cele¬ 
brate”.  0  So  too,  the  expression,  ‘celebration  and  commemorat¬ 
ion  of  the  passion,  death,  burial  and  resurrection  of  Jesus 
Christ’,  is  equally  applicable  both  for  “sacrifice”  and  “Mystery.” 
For  example,  we  shall  see  it  from  two  prayers,  one  from  the 
prayer  of  the  archdeacon  before  placing  the  gifts  on  the  altar 
and  another  one  from  the  end  of  the  fourth  G’hantha  prayer: 


M at/  Christ  who  was  sacri¬ 
ficed  for  our  salvation,  and 
who  commanded  us  to  celebrate 
the  memory  of  His  passion, 
death,  burial  and  resurrection 
accept  this  sacrifice  from  our 
hands,  through  His  grace 
and  mercy.31 


And  we  also,  My  Lord... stand 
before  you  at  this  time  and 
have  received  by  tradition 
the  example  which  is  from 
you,  rejoicing  and  glorifying, 
commemorating  and  celebrating 
this  great,  awesome,  holy, 
vivifying  and  divine  Mystery 
of  the  passion ,  death,  burial  and 
resurrection  of  our  Lord  and 
saviour  Jesus  Christ.32 


So  too,  the  verb  “to  worship”  is  used  in  relation  with 
term:  Mystery.  For  example,  in  the  Huttama  for  the  ordinary 

days  it  is  begun  thus:  “May  our  Lord  Jesus  Christ,  to  whom  we 
have  ministered,  whom  we  have  worshipped  and  honoured  by  this 
glorious,  holy,  life-giving  and  divine  Mysteries ,  make  us 
worthy  of  the  magnificent  glory  of  his  kingdom  of  eternal 
joy...”33  Similarly,  we  can  also  see  that  the  verb  “to  offer” 
is  used  in  relation  with  the  term:  Mystery.  For  example,  in  the 
prayer  of  the  celebrant  during  his  entrance  into  the  sanctuary 
we  can  see  this  relation:  “1  give  you  thanks,  my  Father,...  you 
have  made  me  worthy  by  your  grace  to  offer  before  you  these 
holy,  glorious,  life  giving  and  divine  mysteries  of  the  body  and 
blood  of  your  Christ.”34 


29.  RAZA,  40,  41,  43 

30.  RAZA ,  37,  50 

31.  RAZA ,  37 

32.  RAZA,  50 

33.  RAZA,  69 

34.  RAZA ,  40 
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3.  Anaphora 

The  title  "Anaphora”  for  the  central  and 

the  consecratory  portion  of  the  Qurbana,  also  is  one  alluding 
to  the  worshipping  character  of  the  Celebration.  In  Syriac, 
anaphora  is  a  Greek  -  loan  word.  In  Greek,  the  verbal  form 
anaphero 35  meant  "to  bring  up”,  "to  offer  in  sacrifice,”  "to 
make  expiation”,  to  raise  up”,  “to  bring  back”,  “to  call  to 
mind”,  ‘‘to  recall  a  likeness”,  "to  pay  over”,  etc;  while  its  noun 
form  anaphora  meant  offering,  ascent  of  a  sign,  coming  up, 
rising,  etc.36  The  term  in  its  Syriac  usage  would  contain  mean¬ 
ings,  such  us,  offering,  sacrifice,  Qurbana,  prayers  of  the  holy 
Qurbana,  etc.37  Although  the  term  anaphora  as  such  does  not 
come  across  in  the  prayers  of  the  Qurbana,  it  is  used  in  the 
RAZA  as  a  title  at  the  beginning  of  the  anaphoral  part  of  the 
Qurbana.38  Hence  it  is  evident  that  the  term  anaphora  is  one 
contributing  to  the  worshipping  or  the  sacrificial  dimension  of 
the  Celebration  of  the  rdzd. 

Thus  it  is  very  evident  that  the  term  raid  (mystery)  does 
imply  the  meaning  of  worship  in  its  usage  in  the  Syro  Malabar 
Eucharistic  Liturgy.  For  the  meanings  of  the  terms  ‘Sacrifice’, 
‘Qurbana'  and  ‘anaphora’,  and  the  nature  of  the  application 
of  these  terms  for  the  entire  Eucharistic  Celebration,  and  their 
identical  usage  with  the  term  "Mystery”  within  the  text, 
although  the  former  ones  are  less  in  number,  reveal  the  wor¬ 
shipping  dimension  especially  the  sacrificial  dimension  of  the 
Eucharistic  Celebration  and  consequently  the  meaning  of  the 
term:  rdzd. 

C.  Worship  in  Truth  and  Spirit 

In  the  New  Testament  times  the  worship  of  God  is  ought 
to  be  in  Truth  and  Spirit.  In  the  Celebration  of  the  Mysteries 
also,  the  same  has  to  be  true. 

/ ~  —  ■ 

35.  H.  G  LIDDEL  &  R.  SCOTT  (eds),  A  Grcek-English  Lexicon ,  Oxford, 
1968,  125 

36.  Ibid ,  125 

37.  A.  KALAPURACKAL,  Syriac-Malavalam  Dictionary ,  Ed.  by 
M.  VADAKKAYIL,  Alwaye,  1940,  26 

38.  RAZA,  41 


THE  CONCEPT  OF  MYSTERY  (raZa)...  MALABAR  QURBANA  83 


1.  Worship  in  Truth 

“Truth”  in  the  Biblical  terminology  is  a  title  of  Jesus 
Christ  and  it  reveals  his  person.  For  Jesus  would  say,  “I  am 
the  way,  the  Truth  and  Life”.39  Jesus  praying  to  the  Father 
for  the  sanctification  of  the  desciples,  said;  “sanctify  them  in 
the  Truth;  Thy  Word  is  Truth”.40  Here,  the  term  “Word”  is 
a  title  of  Jesus.41  In  another  passage  Jesus  would  again  say, 
for  their  sake  I  consecrate  myself  that  they  also  may  be 
consecrated  in  truth”.42  And  in  the  whole  Biblical  perspective, 
“Truth  is  the  truth  of  the  Gospel,  the  revealing  Word  of  the 
Father  present  in  Jesus  Christ  and  illumined  by  the  Spirit, 
which  we  must  welcome  in  faith,  so  that  it  may  transform  our 
lives.  This  Truth  of  salvation  is  passed  on  to  us  authentically 
in  the  sacred  books;  and  it  shines  out  for  us  in  the  person  of 
Christ,  who  is  at  once  the  mediator  and  the  fullness  of  revela¬ 
tion”.43  Therefore,  by  worship  in  Truth  meant  a  worship  in 
union  with  Christ. 

The  Liturgy  of  the  Church,  always,  is  a  Liturgy  of  Christ. 
Because,  Christ  is  always  actively  present  in  the  Church  as  the 
head  of  the  Mystical  body.  Moreover,  the  Liturgical  assembly 
is  gathered  in  his  name.44  In  the  Celebration  of  the  Euchari¬ 
stic  Liturgy,  Jesus  as  the  Lord  of  the  History  and  the  head 
of  the  Church  relates  himself  with  the  activity  of  the  Church 
and  performs  the  symbolic  action  of  the  Church  as  realizing 
sign  of  his  saving  presence.45  Moreover,  Jesus  Christ  is  our 
High  Priest  and  Mediator  in  heaven  before  the  Father  and  he 
is  the  sole  Mediator  between  God  and  man.46 

2.  Worship  in  Spirit 

By  “Spirit”  it  meant  Holy  Spirit.  Holy  Spirit  is  the 
fruit  of  the  New  Testament  revelation.47  In  the  New  Testa- 


39.  Jn.  14:6 

40.  Jn.  17:17 

41.  Jn.  1.-1-18 
42-  Jn.  17:19 

X.  L.  DUFOUR,  op.  cit.y  621 

44.  Mt.  18:20;  Eph.  5:23;  RAZA ,  47,  50 

45.  E.  J.  KILMARTIN,  op.  cit .,  138 

46.  Heb.  7:23-28;  1  Jn.  2:1-2:  1  Tim.  2:5 

47.  Mt.  3.16;  Act. 2:1-4 
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ment  era  people  has  to  worship  God  by  being  filled  with  and 
guided  by  the  Holy  Spirit.  In  all  the  activities  of  the  Church 
Holy  Spirit  does  work  invisibly.  For  the  spirit  is  the  continua¬ 
tion  of  the  presence  of  the  Lord  in  the  world.  He  is  promised 
to  be  with  the  Church  always.48  Everyone  who  is  baptized  into 
Christ  is  given  the  spirit.49  Since  Liturgy  is  the  most  solemn 
manifestation  of  the  very  nature  and  existence  of  the  Church, 
the  liturgical  community  is  ought  to  be  one  animated  by  the 
Holy  Spirit.  It  is  the  Holy  Spirit  who  is  working  in  every 
sacrament  as  the  divine  agent  declaring  them  to  be  the  visible 
and  effective  signs  of  the  invisible  divine  actions.  The  prayer 
of  Epiclesis  and  the  Hymn  sung  at  the  prostration  service  in 
the  RAZA  are  valid  proofs  contributing  to  this  fact.50  More¬ 
over,  it  is  the  Holy  Spirit  who  is  the  divine  agent  in  bringing 
into  remembrance  the  salvific  events  of  Christ  in  the  admini¬ 
stration  of  the  sacraments  through  the  medium  of  sacred  signs, 
and  it  is  according  to  the  words  of  Jesus  Christ  himself.  For 
he  says,  ‘The  counsellor,  the  Holy  Spirit,  whom  the  Father 
will  send  in  my  name  will  teach  you  all  things  and  bring  to 
your  remembrance  all  that  I  have  said  to  you/’51  All  the  more, 
it  is  the  Spirit  who  intercedes  for  us  in  our  weakness  and 
helps  us  to  pray.52  And  it  is  the  Spirit  in  our  hearts  who 
cries,  “Abba  !  Father”.53  Hence  in  the  Liturgical  assembly,  Holy 
Spirit  helps  the  whole  assembly  to  pray  better  and  to  offer  a 
perfect  worship  to  God  the  Father. 

In  short,  the  Eucharistic  Liturgy  is  the  true  worship 
offered  to  God  the  Father  in  Truth  and  Spirit,  according  to 
the  New  Testament  perspective.  In  the  Eucharistic  Liturgical 
assembly  the  Church  manifests  her  nature  as  a  priestly  people. 
Her  members  are  gathered  together  in  the  name  of  Jesus  who 
is  the  head  of  the  Mystical  Body,  the  Church,  and  He  is  the 
High  Priest  and  the  sole  Mediator  in  the  heavenly  place.  And 


48.  Jn.  14:6 

49.  Gal.  3:28;  4:6;  Act,  4:31;  Eph.  1:13-14 

50.  RAZA ,  33,  51 

51.  Jn.  14:26 

52.  Rom.  8:26-27 

53.  Gal.  4:6;  Rom.  8:16 
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she  offers  her  spiritual  sacrifices  to  God  the  Father  in  union 
with  Jesus  Christ  and  it  is  with  the  help  of  the  Holy  Spirit. 

D.  Accepted  and  Sanctified 

The  Celebration  of  the  Mysteries  as  the  worship  of  the 
Church  -  Sacrifice  and  Qurbana  -  is  accepted  and  sanctified  by 
the  Word  of  God  and  the  Holy  Spirit.54  The  sacrifice  is  acce¬ 
pted  by  Christ,  because  he  is  the  heavenly  High  Priest  and 
the  meadiator.  What  is  offered  on  the  altar  is  a  manifestation 
and  a  sacrament  of  Christ's  sacrifice  and  priesthood  in  heaven. 
The  conformity  of  the  earthly  sacrifice  and  priesthood  with 
those  of  Christ  in  heaven  is  the  criterion  of  accepting  this 
sacrifice  by  Christ.  Moreover,  he  is  the  Son  of  God  seated  at 
the  right  hand  of  the  Father.  What  is  pleasing  to  the  Son  is 
pleasing  also  to  the  Father,  and  what  is  accepted  by  the  Son 
is  also  accepted  by  the  Father.  In  the  prayer  -  immediately 
before  placing  the  gifts  on  the  altar  the  priest  would  pray  ‘Jet 
the  sacrifice  be  accepted  by  Christ'’.55  In  the  two  replies  of 
the  community  towards  the  two  prayer  requests  of  the 

celebrant  too,  we  see  the  same.56  It  is  acceptable  to  Christ* 
in  so  far  as  it  is  in  conformity  with  the  command  of  the 
Lord.5  Hence,  the  Word  of  God  here  refers  both  to  the 
command  of  the  Lord  and  to  the  person  of  Jesus  Christ. 

The  divine  acceptance  of  the  sacrifice  in  the  Church  is 
an  activity  of  the  Holy  Spirit  too.  The  descent  of  the  Holy 
Spirit  is  an  expression  of  the  divine  acceptance  of  the  sacri¬ 
fice.  The  hymn  at  the  Prostration  service  and  the  Epiclesis  in 
the  RAZA  would  give  more  insight  into  this  element.58  And 
it  will  allude  to  the  Old  Testament  notion  of  the  descend  of 
the  fire  from  heaven  devouring  the  sacrifices  of  Solomon  and 
Elijah.59  Fire  is  always  a  type  or  symbol  of  God  especially  of 
the  Holy  Spirit.  St.  Ephrem  in  his  ‘  Hymns  on  Faith”  very 


54.  RAZA ,  40 

55.  RAZA ,  37 

56.  RAZA .  46,49 
fT.  RAZA ,  5,  47,  50 

58.  RAZA ,  33.  50 

59.  2  Chr.  7:1-8;  lKg.  18:38;  2Kg.  1:10-14 
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often  had  identified  the  Old  Testament  allusions  of  fire  with 
Holy  Spirit.60  The  identification  of  the  Eucharistic  Body  and 
Blood  of  Christ  as  the  "Burning  coal”  has  in  its  basis  the 
indwelling  of  the  Holy  Spirit  in  the  form  of  fire.  For  instance 
in  the  Prayers  proper  to  the  Liturgical  Seasons,  Eucharistic 
Body  and  Blood  of  Christ,  very  often,  is  referred  as  “Burning 
coal’\61 


In  the  Eucharistic  Sacrifice  the  Epiclesis  refers  to 
the  invocation  of  the  Holy  Spirit  to  come  down  and  fill  the 
oblation  with  His  divine  presence.  By  the  coming  down 
of  Holy  Spirit,  in  the  form  of  fire,  the  sacrifice  is  not 
consumed.  Instead,  it  is  being  filled  with  His  presence  and 
is  sanctified  1o  the  effect  of  transforming  the  sacrificial 
objects  into  the  glorified  Body  and  Blood  of  Christ.  Therefore, 
the  Holy  Spirit  is  the  divine  agent  who  accepts  the 
sacrifice  and  gives  it  back  to  man  having  sanctified  to  the 
effect  of  providing  him  divine  life,  forgiveness  of  sin,  immor¬ 
tality  etc.  In  this  respect  the  Pauline  understanding  also  is 
the  same:  the  sacrifice  has  to  be  accepted  and  sanctified  by  the 
Holy  Spirit.62 

In  short,  the  concept  "Mystery*’  or  rdza  and  the  expre¬ 
ssion  '‘Celebration  of  the  Mysteries’*  in  the  Syro-Malabar 
Qurbana  contains  very  clearly  the  meaning  of  worship  and 
sacrifice.  Here  the  “Celebration  of  the  rdza ”  can  be  called 
the  heart  of  the  Mystery  of  Christian  Worship;  and  this  is  in 
conjunction  with  the  meaning  of  the  term.  Liturgy,  the  public 
worship  of  the  Church. 

Therefore,  the  Eucharistic  Liturgy,  which  also  is  the 
Celebration  of  the  Mysteries,  is  the  public  worship  of  the 
Church  uniting  itself  with  the  sacred  redemptive  actions  of 
Christ  who  is  the  head  of  the  Mystical  Body,  High  Priest  of  the 
priestly  people.  Shepherd  of  the  sheep,  leader  of  the  pilgrim 


60.  ST.  EPHREM,  “Hymns  on  Faith”:  73:1;  74:3-4;  40:10;  10:8-13,  18,  in 
S.  P.  BROCK.,  Holy  Spirit  in  the  Syrian  Baptismal  Tradition ,  Ed.  by 
J.  VELLIAN,  Poona,  1979,  11-14 

61.  PP.  II,  128;  III,  374 

62.  RAZA,  50-51;  Rom.  15:16 
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people,  the  sole  mediator  before  the  bather  in  the  heavenly 
place  for  the  mankind.  Lord  and  God  of  the  redeemed  com¬ 
munity  and  the  bridegroom  of  the  Church.  In  the  Eucharistic 
Liturgy  the  Church  mystically  joins  with  the  eternal  sacrifice 
of  Christ  and  participates  is  the  saving  actions  of  Christ.  Hence 
Eucharistic  Liturgy  is  not  merely  a  public  worship  of  the 
Church,  but  something  more  than  that.  As  in  the  Biblical  pers¬ 
pective  it  is  something  related  to  the  Mystery  of  Christ  and 
is  revelatory. 

II.  Revelution  of  the  Mystery  of  Christ 

The  Eucharist  Celebration  is  not  limited  to  its  wor¬ 
shipping  dimension  alone.  For  the  Celebration  of  the  Mysteries 
would  also  involve  a  revelatory  dimension.  As  in  the  Biblical 
perspective,  in  the  Divine  Liturgy  also  the  term  Mystery  is 
related  to  divine  revelation.  We  have  already  seen  that  the 
nature  of  the  Church  is  fully  manifested  in  the  Liturgical 
assembly.  So  too,  during  the  Celebration  of  the  Mysteries,  the 
whole  ‘'Mystery  of  Christ”63  also  is  fully  revealed  to  the  Church, 
the  Liturgical  assembly. 

By  the  Mystery  of  Christ,  it  meant  those  things  which 
God  has  revealed  in  the  person  of  Jesus  Christ.  It  was  the 
salvific  plan  of  God  which  He  had  set  forth  in  Jesus  Christ 
and  it  was  hidden  for  long  ages  until  it  was  finally  revealed 
and  realized  in  Jesus  Christ.64  Hence  it  included  the  events 
of  incarnation  of  Jesus  and  the  redemption  of  mankind.  Hence 
the  Mystery  of  Christ  which  is  historically  a  past  event, 
included  the  whole  Christ-event:  His  birth,  baptism,  public 
life,  passion,  death,  burial,  resurrection  and  ascension.  At  the 
sametime,  it  has  also  a  transhistorical  dimension  that  the 
sacrificial  death  of  Jesus  is  an  eternal  sacrifice  and  is  eternally 
present  before  the  Father  and  is  ever  pleasing  to  Him.65  So 
that  the  High  Priesthood  of  Christ  and  his  mediation  before 


63.  Col.  1:27;  2:2;  4:2;  Eph.  1:5-10 

64.  Eph.  1:9-10;  3:5,  9;  Col.  1:26;  ICor.  2:7;  Rom.  16:26 

65.  Hcb .  9:12,  26-28;  10:5-18 
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the  Father  also  are  eternal.66  So  too  the  glorified  Christ  who 
lias  ascended  into  the  heaven  is  seated  at  the  right  hand  of 
the  Father  and  at  the  same  time,  he  is  present  in  the  Church 
until  the  close  of  the  age.67  Similarly,  he  is  present  in  the 
liturgical  assembly  which  is  gathered  together  in  his  name.68 

In  the  Liturgical  assembly,  the  Mystery  of  Christ  is  not 
a  past  historical  reality;  it  is  a  present  reality.  That  is,  the 
‘'Mystery  of  Christ"  is  revealed  to  the  Liturgical  assembly 
which  is  gathered  together  today,  here  and  now.  The  whole 
'Celebration  of  the  Mystery"  is  a  celebration  in  revelation. 
In  the  Eucharistic  Celebration  the  Mystery  of  Christ  is  revealed 
in  a  threeforld  ways,  viz,  through  the  proclamation  of  the 
Mystery  of  Gospel,  through  the  Mystery  of  Faith  and  through 
the  Celebration  of  Mystery  of  the  Bread  of  Life. 

A.  Proclamation  of  the  Mystery  of  the  Gospel69 

In  the  Celebration  of  the  Mysteries,  reading  of  the 
Sacred  Scriptures  is  an  important  element.  Through  the  readings 
the  Divine  message  is  conveyed  to  the  Liturgical  assembly.  But 
really  speaking  it  is  not  a  reading  of  the  Sacred  Scriptures; 
instead,  it  is  proclamation  of  the  Divine  Message  announced 
to  us,  who  are  at  present,  here  and  now.  In  the  Syro-Malabar 
Eucharistic  Celebration  there  are  four  Readings,  two  from  the 
Old  Testament,  and  two  from  the  New  Testament  of  which 
the  final  reading  is  always  from  the  Gospels  and  all  the  other 
readings  are  centred  around  the  Reading  of  the  Gospel. /0  The 
Gospel  represents  Jesus  Christ71  and  the  procession  of  the 


66.  Heb.  4:14-16;  5:6-10;  6:18-20;  7:21-28;  8:1-6;  9:11-15;  10:5-25 

67.  Act.  1:9-11;  7:55-56;  Heb.  1:3;  10:12;  Mt.  28:20 

68.  Mt.  18:20 

69.  Eph.  6:19;  Col.  1:26-27;  4:2 

70.  Heb.  1:1-2;  GM3RIEL  QATRAYA,  “Interpretation  of  the  Offices’’  in 
G.  VAVANIKUNNEL  (ed),  Homilies  and  Interpretations  on  the  Holy 
Qurhana,  Changanacherry,  1976,  91-92;  J.  VELLIAN,  <e»fl«njocn 
njonoo,  Vol.  I,  Kottayam,  1980.  113;  V.  PATHIKULANGARA, 

,  Thevara,  1979,  44-45 

71.  G.  QATRYA,  op.  cit.,  92-93;  J.  J.  VELLIAN  Aflsnjacn  <3«b  ruoaio, 
Vol.  I,  114-15,  130;  V.  PATHIKULANGARA,  cnanjsis  <e»<S6ru ocn , 
Kottayam,  1986,  63 
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Gospel  from  the  altar  to  the  Bema  is  symbolical  of  the  incar¬ 
nation  of  the  Word72  which  became  llesh  and  dwelt  among 
men.73 


The  Reading  of  the  Gospel  truely  is  a  proclamation  of 
the  Mystery  of  Gospel  which  in  its  turn  is  a  revelation  of  the 
‘‘Mystery  of  Christ”.  It  is  an  occasion  of  Jesus  Speaking  to 
the  people  of  today  who  are  gathered  around  him.  As  Jesus 
had  revealed  the  “Mystery  of  the  Gospel”74  in  parables  to  the 
people  of  Palestine,  he  is  speaking  to  the  Liturgical  assembly 
who  remains  in  the  Church  before  the  Lord. 

All  the  readings  during  the  Celebration  of  the  Mysteries 
are  revelatory  that  they  demand  from  the  hearers  positive 
responses  to  the  revealed  truths  of  God’s  salvific  plans  for  the 
mankind.  For  all  the  readings  aim  at  the  revelation  of  the 
Will  of  God.  The  prayers  before  the  readings  are  for  greater 
enlightenment  in  the  understanding  of  the  meaning  of  the 
Word  of  God.  The  best  fruit  of  the  readings  according  to 
these  prayers  is  the  knowledge  of  the  plan  of  God. 

The  admonition  of  the  deacon  addressed  to  the  com¬ 
munity,  “to  sit  down  and  be  attentive”  towards  the  Word  of 
God  evidently  is  an  invitation  to  listen  and  respond  to  the 
Word  of  God.75  The  prayer  of  the  Celebrant  before  the  reading 
of  epistle  on  Sundays,  is  one  of  a  request  for  illumining  the 
mind  for  understanding  the  meaning  of  the  message  of  God 
and  thereby  to  attain  the  fruits  of  love,  hope  and  salvation: 

0  Lord,  our  God,  illumine  our  minds  so  that  we  may 
pay  attention  to  and  understand  the  sweet  voice  of  your 
life  giving  and  divine  commandments.  Grant  us  in  your 
grace  and  mercy  that  we  may  gather  from  your  com¬ 
mandments  the  fruits  of  love  and  hope  and  salvation 


72.  G.  QATRAYA,  op.  cit.y  92;  V.  PATHIKULANGARA  cn^ns 
cojsnsl ,  45-46;  ennuis  stfosmocn,  64,  J.  KOCHUPARAMPIL,  crxm^s 
oocroig)(Eo  ©as  ojocDo,  Changanacherry ,  1987,  144 

73.  Jn.  1:14 

74.  Mt,  13:11 

75.  RAZA ,  17,  18,  25 
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which  are  beneficial  to  the  soul  and  the  body,  and  that 
we  may  sing  constant  praise  to  you,  without  ceasing, 
at  all  times.  Lord  of  all,  Father,  Son  and  Holy  Spirit, 
forever.76 

Similarly,  the  two  Turgamas 77  before  each  New  Testament 
reading  are  catechetical  in  nature  and  they  invite  hearers  to 
respond  to  the  Word  of  God.  For  example,  in  the  second 
stanza  of  the  first  Turgama ,  it  invites  the  people  to  examine 
their  ways  of  life  at  the  light  of  the  Gospel.78  The  reference  to 
the  light  of  the  Gospel  has  a  reference  to  the  '‘Mystery  of  Gospel” 
and  it  has  also  a  revelatory  significance.  In  the  fifth  stanza 
it  sung:  “Behold:  the  Word  is  preached  to  you  in  spiritual 
voices  and  opens  for  you  a  way  to  eternal  happiness.”79  In 
the  fourth  stanza,  it  instructs  the  people  to  cleanse  their 
hearts  and  to  become  like  Children.  It  is  an  invitation  for  a 
positive  disposition  at  hearing  the  Word  of  God  and  respond¬ 
ing  to  the  revelation  of  God;  it  would  also  imply  a  warning 
against  the  hardheartedness  of  the  people  which  make  them 
unable  to  understand  the  Mystery  revealed.80 

The  whole  second  Turgama  is  concerned  with  the  wealth 
of  the  Gospel  and  it  reveals  the  Son  of  God  who  took  the 
likeness  of  a  man  among  men  and  who  by  His  command 
liberated  men  from  sin.81  It  also  reveals  that  the  Mystery 
of  Gospel  is  concerned  with  the  message  of  slavation  for  the 
whole  mankind  that  it  inspires  the  people  to  respond  to  the 
proclamation  of  the  Gospel  with  an  open  and  a  humble  heart. 
In  the  last  stanza  therefore,  the  expression:  “he  who  has  ears 
to  hear  let  him  hear”,  is  a  clear  allusion  to  the  mentality  and 
disposition  of  the  people  who  at  the  time  of  Jesus  listened  to 
him.82  It  also  helps  the  present  listeners  to  compare  them  with 
those  in  the  past  who  were  listeners  of  Jesus  during  his 


76.  RAZA ,  19 

77.  Thurgama  in  Syriac  meant  explanatory  hymn 

78.  RAZA,  20 

79.  RAZA,  20 

80.  Mt.  13:11-17;  11:25:27;  also  1  Cor.  2:1-15 

81.  RAZA ,  23 

82.  Mt.  13:9,  13:9,  13-16,  43 
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earthly  ministry.  The  prayer  recited  after  Zummara  has  a 
revelatory  significance: 

“0  Christ,  splendour  of  the  glory  of  your  Father  and 
image  of  the  person  ( qnoma )  of  Him  who  begot  you;  you 
did  manifest  yourself  in  a  human  body  like  ours  and  did 
illumine  the  darkness  of  our  mind  by  the  light  of  the 
Gospel.83 

Here,  the  reference  of  having  “illumined  the  darkness  of  our 
mind  by  the  light  of  Gospel”  has  great  revelatory  significance 
at  the  occasion  of  the  solemn  reading  of  the  Gospel  in  the 
Liturgical  assembly.  This  illumination  of  the  darkness  of  the 
mind  has  to  be  the  net  result  of  the  proclamation  of  the 
Mystery  of  Gospel  at  every  time  and  every  place. 

The  prayer  recited  by  the  celebrant  while  taking  the 
Gospel  also  has  a  revelatory  significance.84  The  reference  to 
Jesus  as  “Light  of  the  World”  in  the  Gospel  of  John  has  a 
special  revelatory  significance.  Here,  the  Gospel  would  resemble 
Jesus  who  is  the  light  of  the  world.  The  prayer  of  the  celebrant 
during  the  Gospel  procession  is  for  a  better  disposition  to 
listen  to  the  Gospel  and  consequently  to  attain  the  best  fruits 
of  redemption: 

Make  us  wise  in  your  law;  enlighten  our  minds  through 
your  knowledge  and  sanctify  our  souls  by  your  truth, 
that  we  may  be  obedient  to  your  words  and  fulfil  your 
commandments  at  all  times.  Lord  of  all,  for  ever.85 

The  homily  after  the  Gospel  reading  is  a  timely  explanation 
over  the  readings  that  it  is  highly  revelatory  as  in  the  case 
of  Jesus  who  had  explained  the  parable  and  the  '‘Mystery  of 
the  Kingdom  of  God”  to  his  disciples.86 

In  short,  the  whole  Liturgy  of  the  Word  has  a  revela¬ 
tory  significance  that  the  Liturgy  of  the  Word,  in  fact  is  the 
proclamation  of  the  “Mystery  of  the  Gospel”  announced  to 
the  People  of  today  who  are  gathered  here  and  now.  And 


83  RAZA,  22 

84.  RAZA ,  22 

85.  RAZA,  25 

86.  Mt.  13:11-23,  36-43;  J.  VELLIAN,  cfhflsnjoor)  em  ruomo,  Vol  I,  137-8 
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the  proclamation  of  the  Mystery  of  the  Gospel  in  its  turn  has 
the  aim  of  revealing  the  Mystery  of  Christ  as  a  present  reality 
to  the  people  who  are  living  in  the  world  at  present.  In  the 
sacramental  setting  of  the  celebration,  Jesus  is  present  in  the 
Liturgical  assembly  and  the  Gospel  truely  stands  for  the  prese¬ 
nce  of  Christ  as  the  eternal  living  Word  incarnated  and  revea¬ 
led. 

B.  Celebration  of  the  Mystery  of  Faith87 

The  whole  purpose  of  the  proclamation  of  the  Mystery 
of  the  Gospel  was  to  lead  the  people  towards  a  deep  faith  in 
Jesus;  and  the  Christian  life  itself  is  a  life  of  faith  in  Jesus.  In 
the  Celebration  of  the  Mysteries,  faith  is  an  essential  element 
for  the  participants;  and  the  second  part  of  the  Celebration  or 
the  anaphoral  part  of  the  Qurbana  is  called  to  be  the  Liturgy 
of  the  Faithful.  For  it  is  truely  a  Celebration  of  the  '‘Mystery 
of  Faith”.  Thus  all  those  who  are  not  able  respond  to  the 
“Mystery  of  Christ”  positively  and  actively  are  dismissed  from 
taking  part  in  the  central  part  of  the  Celebration  of  the 
Mysteries.88 

In  the  Celebration  of  the  Mysteries,  the  paschal  Mystery 
of  Christ  is  made  really  a  present  reality  before  the  Liturgical 
assembly.  For  what  is  being  remembered  in  this  celebration 
does  not  remain  as  a  past  historical  event  without  any  impact 
over  the  faithful.  Instead,  the  historical  event  of  Christ,  his 
Paschal  Mystery-  passion,  death,  burial  and  resurrection-  is 
made  really  present  and  truely  effective  in  the  Celebration. 
It  is  the  revelation  of  the  Mystery  of  Christ-  the  salvific  plan 
of  God  set  forth  in  Jesus-  fully  made  present  here  and  now 
in  the  Church.  Hence  it  implies  an  “incarnation”  of  the 
Paschal  Mystery  of  Christ  for  the  people  of  today.  Hence  it 
alludes  to  the  sacramental  celebration  of  the  Paschal  Mystery 
of  Christ. 

By  the  sacramental  nature  of  the  celebration,  it  meant  the 
foundational  events  of  our  faith  and  the  historical  events  in  the 


87.  1  Tim.  3:9 

88.  NARSAI,  “An  Exposition  of  the  Mysteries”,  in  R.  H.  CONNOLLY 
( de)Liturgical  Homilies  of  Narsai,  Cambridge,  1903,  2-3 
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history  of  salvation  which  centred  around  the  Paschal  Mystery 
of  Christ,  are  commemorated  and  celebrated  in  the  Liturgical 
setting  with  the  help  of  signs  and  symbols.  In  this  celebration 
through  the  working  of  the  Holy  Spirit  the  historical  events 
concerned  with  our  salvation  are  made  really  present  and 
truely  elTective.  Moreover,  through  the  work  of  the  Holy 
Spirit  the  eucharistic  elements,  the  sacrificial  objects  of  the 
Celebration,  viz,  bread  and  wine  which  symbolized  the  Body 
and  Blood  of  Christ,  have  become  the  true  the  Body  and  Blood 
of  Christ.  This  process  of  sanctification  of  the  gifts  and  the 
transformation  of  the  bread  and  wine  into  the  Body  and  Blood 
of  Christ  are  truely  revelatory  in  the  sense  that  they  reveal  and 
proclaim  the  events  of  the  Paschal  Mystery  of  Christ  to  the 
Liturgical  assembly  for  their  enriching  experience  and  partici¬ 
pation  in  the  saving  deeds  of  God,  in  the  Sacramental 
presence  of  Christ  and  in  the  indwelling  presence  of  the  Holy 
Spirit  within  the  Eucharistic  species,  which  otherwise  is  called 
the  “burning  coal/’ 

Thus  the  Celebration  of  the  Mystery,  therefore,  is  not 
merely  a  worship;  for  it  would  also  include  a  revelation.  It  is 
a  revelation  of  the  salvific  economy  of  God  planned  for  the 
people  of  today.  Holy  Spirit  is  the  working  agent  of  this 
revelation.  This  revelation  is  effected  by  the  sanctifying  function 
of  the  Holy  Spirit.  Hence  in  the  Celebration  of  the  Mysteries, 
sanctification  is  most  important  element.  The  verb  ‘To  sancitify’’ 
used  in  the  RAZA  has  a  great  emphasis  that  it  has  a  predo¬ 
minance  over  all  other  verbs  used  in  the  text  to  denote  the 
character  of  the  celebration,  viz,  “to  administer”,  “to  offer,  to 
commemorate”,  etc.  When  all  these  verbs  are  used  with  human 
agents,  the  verb  “to  sanctify”  alone  is  attributed  to  the  divine 
agents,  to  the  Word  of  God  and  Holy  Spirit.  For  example,  in 
the  hymn  sung  during  the  prostration,  in  the  RAZA,  we  see 
thus:  “The  priest,  when  he  comes  to  the  holy  altar  devoutly 
stretches  his  hands  to  heaven  and  invokes  the  Holy  Spirit  and 
the  Holy  Spirit  descends  from  above  and  sanctifies  the  Body  and 
Blood  of  Christ”89.  This  hymn  has  a  direct  allusion  to  the 
epiclesis,  to  the  sanctifying  role  of  the  Holy  Spirit  there  in. 


89.  RAZA,  33 
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In  the  karozutha  of  the  deacon  immediately  after  the 
Creed  we  see  this  expression:  “May  this  Qurbana  be  graciously 
accepted  and  sanctified  by  the  Word  of  God  and  Holy  Spirit”.90 
In  the  Qussapa,  prayer  immediately  before  the  first  G’hantha, 
we  see  the  prayer:  “Lord  Jesus  Christ,  through  your  ineffable 
grace,  sanctify  this  sacrifice'  .91  In  the  Karozutha  of  the  deacon, 
after  the  Dyptics  there  is  the  admonition:  “Let  us  stand  with 
due  reverence  and  attend  to  the  tremendous  Mysteries  that  are 
being  sancitified”.  91 

Finally  in  the  epiclesis  as  the  climax  of  the  Celebration 
Holy  Spirit  is  invoked  to  come  down  in  order  to  dwell  in  the 
Qurbana  and  to  bless  it  and  to  sanctify: 

0  My  Lord,  may  your  Holy  Spirit  come  down  ...  and 
dwell  in  this  Qurbana  of  your  servants  and  bless 
it  and  sanctify  it  that  it  may  be  to  us,  0  my  Lord,  unto 
the  pardon  of  debts,  remission  of  sins  and  the  great  hope 
of  resurrection  from  the  dead  and  new  life  in  the 
kingdom  of  Heaven  with  all  those  have  found  favour 

•  O'* 

in  your  presence. 

Here,  it  has  the  direct  fulfilment  of  what  was  expressed  in  the 
hymn  sung  during  the  prostration.  In  this  prayer  of  epiclesis 
the  sanctifying  function  of  the  Holy  Spirit  is  evident.  It  is 
ultimately  the  Holy  Spirit  who  effects  change  or  transformation 
in  the  bread  and  wine  into  the  effect  of  changing  it  to  the 
Body  and  Blood  of  Christ.  By  this  sanctifying  work  of  Holy 
Spirit,  the  Mystery  of  Christ  is  fully  revealed  to  the  liturgical 
assembly,  the  sacramental  presence  of  Christ  and  his  paschal 
Mystery  are  made  actual  and  declared  effective  before  the 
people  of  this  generation  who  live  today,  here  and  how.  And 
it  is  why  the  Qurbana  becomes  so  powerful  enough  unto  the 
pardon  of  debts,  remission  of  sins,  the  great  hope  of  resurrection 
from  the  dead  and  new  life  in  the  Kingdom  of  heaven. 


90.  RAZA ,  40 

91.  RAZA.  41 

92.  RAZA ,  43 

93.  RAZA ,  50-51 
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In  Syriac  the  word  for  to  sanctify’'  is  (mekdhas); 

and  it  comes  Irom  the  Hebrew  root  kds  which  meant  “to  cut 
off  *  to  set  apart  ,  etc.94  In  Hebrew  it  meant  to  set  apart 
something  defiled  and  profane.  It  is  thus  related  to  the  two  other 
Hebrew  words:  kadosh  (  «=  holy)  and  Kodesh  ( »  holiness).  In  the 
Old  Testament  both  these  terms  are  meant  for  denoting  the 
holiness  of  God.  In  Syriac  K  dhas  meant  4*sancitfied”, 

consecrated”,  etc.  Consequently  the  action  is  called  to  be 
Qudhasa  .  in  Syriac  Qudhasa  is  a  technical  term  which 

stands  for  every  sacraments  in  the  Church.  In  the  Syro-Malabar 
Church  the  anaphora ,  most  often,  is  called  kudhasa,  and  in  the 
Syriac  texts  of  the  Qurbana  the  whole  text  is  called 

text  of  the  Kudhasa).  The  term  Qudhasa , 
therefore,  highlights  the  sanctifying  role  of  the  Holy  Spirit, 
Consequently  it  declares  that  the  Celebration  of  the  Mysteries 
is  an  occasion  and  an  event  which  reveals  the  Mystery  of 
Christ  to  the  generation  of  this  age.  Always  revelation  is  an 
act  of  the  Spirit  of  the  Lord.95  The  terms  qaudas  and  qudhasa 
thus  complement  to  the  revelatory  dimension  of  the  meaning 
and  theology  of  the  term,  rdzd. 

In  other  words,  the  anaphoral  part  or  the  consecratory 
portion,  which  otherwise  called  Qudhasa  is  something  revelatory, 
divine  and  salvific.  And  it  is  core  of  the  Celebration  of  the 
Mystery  of  the  Faith.  Here,  it  reveals  that  Christ  continues  to 
perform  his  eternal  saving  action  invisibly,  but  is  made  present, 
operative,  and  experiential  to  the  liturgical  assembly  through 
signs  and  symbols  with  the  help  of  Holy  Spirit  who  is  always 
active  in  the  Church.96 


94.  G.  A.  BUTTRICK*  op.  cit .,  616;  X.  L.  DUFOUR,  op.  cit .,  236; 
J.  HASTINGS,  op.  cit.,  387 

95.  ICor.  14*2;  Eph.  3:5;  Dan.  4:9 

96.  R.  TAFT,  op.  c/7.,  239,  242;  Jn  14:26;  16:13;  J.M.  POWERS,  Eucharistic 
Theology ,  London,  1967,  22;  PP  III,  316;  ST.  EPHREM,  “Armanian 
Hymns”,  trs.  by  S.  P.  BROCK,  Harp  of  the  Spirit  (Studies 
supplementary  to  Sobornost,  No.  4)  1983,  80;  E  J.  KTLMARTIN, 
op  cit.,  131-9 
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Thus  in  the  Celebration  of  the  Mysteries  Church  is 
enabled  to  relate  herself  with  the  eternal  saving  act  of 
.Jesus  Christ  and  with  his  eternal  priesthood.  Hence  sacramentally 
she  is  able  to  participate  in  the  eternal  sacrifice  of  Christ. 


B.  Jesus,  the  High  Priest  and  Mediator 

Considering  Jesus  the  heavenly  High  Priest  and  Mediator, 
the  Epistle  to  Hebrews  would  bring  to  us  more  insight.  For  it 
would  say  Christ  has  gone  before  us  into  the  holy  of  holies  and 
has  become  the  high  priest  for  ever  according  to  the  order  of 
Melchisedech.97  Christ  by  his  own  blood  became  the  minister 
of  the  sanctuary,  administer  exalted  as  the  mediator  of  the  new 
alliance.  Accordingly,  his  people  also  must  make  a  true  and  a 
visible  liturgical  sacrifice  which  is  an  image  of  the  eternal 
sacrifice  of  Christ  and  an  expression  of  its  heavenly  dimension. 
Hence  the  Mystery  of  Worship  becomes  a  mystically  visible 
manifestation  and  a  revelation  of  the  invisible  reality  of  the 
eternal  and  the  heavenly  sacrifice  of  Christ  here  on  earth.  It 

is,  thus  carried  out  in  the  Liturgical  assembly  in  a  visible 
ritual  form,  The  eternal  saving  act  of  Christ  having  heavenly 
and  earthly  expressions,  eternally  meaningful  and  operative 
before  God  and  mankind,  can  be  properly  called  a  revelation 
and  it  is  carried  out  in  the  Church  in  a  visible  manner  through 
symbolic  ritual  actions.  In  the  liturgical  assembly  the  priest 
takes  up  the  role  of  a  mediator  between  God  and  man,  and  he 
remains  as  an  image  of  Christ,  the  High  Priest  and  Mediator 
in  heaven.98  Hence  there  is  a  unity  and  integrity,  and  identity 
between  the  sacrifice  of  Christ  and  that  of  the  Church.  That 
is  to  say  in  God’s  power  the  paschal  Mystery  of  Christ  is  revea¬ 
led  and  carried  out  in  the  sacramental  setting  of  the  Church* 
As  Dom  Odo  Casel  would  say,  “without  it,  the  Mystery  of  Christ 
could  not  become  a  reality  age  after  age,  from  one  generation 
to  another,  until  the  whole  body  shall  be  saved  and  its  glory 
revealed  with  the  glory  of  the  head”.99 


97.  Heb.  6:19-20;  7:1-28 

98.  D.  O.  CASEL.  op.  cit ;  22 

99.  Ibid,  23 
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D.  Mystery  of  the  Bread  of  Life 

The  very  reality  and  the  presence  of  the  Body  and  Blood 
of  Christ  on  the  altar  is  highly  revelatory  before  the  liturgical 
assembly.  They  reveal  to  us  the  Paschal  Mystery  of  Christ.  For 
it  is  a  monument  of  the  passion,  death,  burial  and  resurrection 
of  Christ.  Thus  it  would  bring  into  the  remembrance  of  the 
liturgical  assembly  the  events  related  with  the  institution  of 
the  Eucharist.  They  truely  reveal  to  the  whole  assembly  how 
great  indeed  is  the  love  of  the  Lord  Jesus  Christ  and  how 
rich  is  the  grace  he  has  poured  upon  the  mankind.100  So  too, 
it  also  reveals  the  intensity  of  the  Love  of  the  Father  who 
gave  His  only  Son  for  the  redemption  of  the  mankind.  Similarly 
it  also  proclaims  communion  and  fellowship  of  the  Holy  Spirit 
in  this  world  and  in  all  the  activities  of  the  Church.101 

Similarly,  the  Body  and  Blood  of  Christ  reveals  to  the 
community  that  it  is  the  Bread  of  Life  which  has  come  down 
from  heaven.102  In  the  Johannine  perspective,  Jesus  himself 
is  the  Bread  of  Life.10'  The  whole  Communion  Service  is  an 
invitation  to  respond  to  the  revelation  of  the  Mystery  of  the 
Bread  of  Life.  In  the  onitha  sung  by  the  community  during  the 
fraction  service,  Jesus's  self  revelation  as  Bread  of  Life  to  his 
desciples,  is  qualified  to  be  a  mystery  (rJza).104  In  the  Celebra¬ 
tion  of  the  Mystery,  the  same  is  revealed  to  the  participants 
that  the  Body  and  Blood  of  Christ  is  lifegiving  that  those  who 
receive  it  would  attain  eternal  life,  forgiveness  of  sin,  pardon 
of  debts,  inheritance  of  the  kingdom  of  heaven,  and  mutual 
abiding  writh  Jesus.105  Thus  the  Celebration  of  the  Mystery 
of  the  Body  and  Blood  of  Christ  is  a  revelation  of  the  Mystery 
or  rdza  of  the  Bread  of  Life. 

In  Short,  the  whole  Celebration  of  the  Mystery  or  idzd 
would  imply  a  great  amount  of  revelation.  In  addition  to  these 
three  ways  of  revelation,  we  can  notice  also  that  all  the 

100.  RAZA ,  56 

101.  RAZA .  56 

102.  RAZA ,  53-54 

103.  Jn.  6:27-59 

104.  RAZA ,  54 

105.  RAZA,  53-57 
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prayers  of  the  Qurbana  have  some  amount  of  revelatory  signi¬ 
ficance  as  they  reflect  the  faith  of  the  Church.  Thus  the 
revelatory  dimension  or  significance  of  the  term  rdzd  and 
consequently  the  whole  Celebration  demand  from  the  participants 
an  ever  increasingly  positive  response  to  those  revelations. 
Hence  every  Celebration  of  the  Eucharistic  Liturgy  is  an 
occasion  for  each  individual  to  grow  in  ones  own  faith.  And 
to  become  evermore  mature  in  Christian  descipleship.  Since 
every  Celebration  of  the  rdzd  becomes  a  continued  revelation 
of  God’s  salvilic  plan  towards  each  one  of  us,  which  is  set  forth 
and  revealed  in  Jesus,  at  every  occasion  of  our  participation 
we  have  to  respond  to  it  evermore  increasingly  and  positively. 
As  in  every  Celebration  of  the  rdzd  the  revelation  is  dynamic 
and  active,  the  responses  also  ought  to  be  dynamic  and  active. 
And  the  response  to  revelation  is  truely  reflected  in  each  ones 
life  of  faith  -  in  his  way  of  life  and  attitude  to  life. 

E.  Mystery  Exceeds  Liturgy 

Therefore,  the  Mystery  of  Christ  is  something  more  than 
the  Mystery  of  Worship.  With  regard  to  the  nature  of  Liturgy 
or  the  worship  of  the  Church  what  R.  Taft  says  is  of  great 
importance.  He  says,  “Liturgy  is  much  more  than  an  indivi¬ 
dual  expression  of  faith  and  devotion  ...  .  It  is  first  and 
foremost  an  activity  of  God  in  Christ”.106  Again  he  says, 
“Liturgy  is  the  common  work  of  Christ  and  his  Church  ...  For 
Liturgv  is  the  efficacious  sign  of  Christ’s  saving  presence  in 
his  Church.  1 1  is  saving  offering  is  eternally  active  and  present 
before  the  thro-ne  of  the  Father.  By  our  celebration  of  the 
divine  Mysteries  we  are  drawn  into  the  saving  action  of 
Christ  and  our  personal  oblation  of  self  is  transformed  into 
an  act  of  the  Body  of  Christ,  through  the  worship  of  the  body 
with  its  head”. 107  In  this  respect  the  Liturgy  attains  a 
greater  meaning  other  than  the  usual  one,  viz,  the  public 
worship  of  the  Church. 

When  we  place  the  words  '‘Mystery”  and  “Liturgy” 
side  by  side,  and  considering  them  as  worship,  they  will 


106.  R.  TAFT,  op.  cit.  239 

107.  Ibid ,  239 
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mean  the  same  thing  considered  from  two  different  points  Of 
view. 108  '‘Mystery”  means  the  heart  of  the  action,  that  is  to 
say,  the  redeeming  work  of  the  Risen  Lord  through  the  sacred 

actions  which  he  has  instituted.  That  is  to  say,  “Mystery” 
or  rdzd  is  more  of  the  divine  action  rather  than  the  human 

action,  however,  the  first  one  is  always  related  to  the  latter 
one.  Where  as  Liturgy,  corresponding  to  its  original  meaning,109 
is  of  ‘people’s  work’  it  is  more  of  the  human  action,  the 
action  of  the  Church  in  conjunction  with  the  saving  action  of 
Christ.  Hence,  the  striking  differences  we  see  between  Mystery 
and  Liturgy  are:  “Mystery"  primarily  denotes  God's  salidfic 
intervention  or  revelation  in  view  of  man;  while.  Liturgy  is  man's 
response  to  God  expressed  in  the  offering  cf  worship.110  In 
short,  “Liturgy”  implies  the  human  action  of  divine  worship 
offered  in  the  Church  in  union  with  Christ  in  the  ascending 
order.  Whereas  “ Mystery ’’  or  rdzd  includes  both  the  divine  action, 
which  reveals  the  salvipc  will  of  God  and  provides  ineffable  salvific 
gifts  to  man  in  the  descending  order,  and,  the  human  action  which 
involves  men's  response  to  God's  mercy  and  love  manifested  in  the 
acts  of  praise  and  thanksgiving  together  with  the  spiritual  sacrifice 
which  one  prepared  to  offer  to  God  in  the  ascending  order.  There¬ 
fore,  the  term  “Mystery”  is  something  more  than  “liturgy” 
in  its  strict  sense.  For,  it  is  a  celebration  of  the  revelation  of  the 
fact  that  we  have  been  saved  in  Jesus  Christ.  And  it  is  through  this 
very  celebration  that  the  very  same  saving  Mystery  of  Christ 
reaches  to  man,  generation  to  generation. 1 1 1 


108.  D.  O.  CASEL,  op.  cit.,  40 

109.  Liturgy  comes  from  the  Greek:  word:  leiturgia ,  composed  of  two 
roots,  viz,  leit  (=,  public)  and  ergon  (=  action  or  work).  Hence  it 
has  the  meaning,  “public  action".  Primarily  it  was  of  a  civil  usage; 
and  secondary  it  had  assumed  a  religious  meaning  of  public  worship. 
In  the  official  ecclesiastical  language  of  the  Latin  Church  this  term 
appeared  only  in  the  19th  century.  While  in  the  Eastern  Churches 
it  was  very  familiar  from  the  very  early  times  of  the  Church.  Cf. 
V.  PATHIKULANGARA,  Chaldeo-Indian  Liturgy  /,  Introduction 
Kottayam,  1982,  1-7 

110.  D.  O.  CASEL,  op.  cit.,  40 

111.  R.  TAFT,  op.  cit.,  239-40 
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Therefore,  the  Celebration  of  the  Mysteries,  includes 
both  the  actions  of  God  and  those  of  the  Church.  It  does  not 
limit  itself  to  the  action  of  the  Church,  as  it  often  happens 
in  explaining  liturgy.  Hence,  the  term  “Mystery”  or  rdzd 
in  the  liturgical  usage  has  a  wider  meaning  with  respect  to 
the  term  “Liturgy'’.  Thus  it  is  primarily  concerned  with  God's 
saving  plan  and  its  execution  which  is  being  revealed  and 
manifested  in  the  saving  deeds  of  Christ,  and  a  subsequent 
human  response  to  it  through  a  memorial  or  anamnesis  which 
remains  to  be  an  ecclesial  action.  This  is  very  clear  from  the 
Karozutha  of  the  deacon  recited  immediately  following  the 
fraction  Service. 

“With  reverence  and  respect  let  us  all  approach  the 
Mysteries  of  the  precious  Body  and  Blood  of  our  saviour. 
In  the  purity  of  our  hearts  and  in  true  faith  let  us 
recall  to  our  mind  His  passion  and  consider  His  resurr¬ 
ection.  For  our  sake  did  the  only  begotten  of  God 
receive  from  us  men  a  mortal  body  ...  Having  accomp¬ 
lished  the  dispensation  for  us  ...  and  ascended  into 
heaven;  He  delivered  to  us  His  Holy  Mysteries  by  which 
we  all  remember  His  mercy  towards  us”. 112 

In  Short,  the  saving  actions  of  God  and  man's  response  to  them, 
and  the  integrity  and  unity  between  the  sacrifices  of  both 
Christ  and  that  of  the  Church  are  fully  manifested  and  revealed 
in  the  Celebration  of  the  Mysteries  through  the  external 
ritual  actions.  Therefore  the  Eucharistic  Liturgy  as  the 
Celebration  of  the  Mysteries”  really  transcends  its  nature  as 
the  public  worship  or  Liturgy  of  the  Church.  It  gives  emphasis 
to  the  saving  plan  and  action  of  God  in  Jesus  Christ  that  it  becomes 
the  celebration  of  the  revelation  of  God  in  the  Sacred  History  of 
Salvation. 

III.  Sacred  History  and  the  Celebration  of  the  Mysteries 

In  the  Eucharistic  Celebration  it  carries  out  the  whole 
salvation  history,  especially  the  Christ  event  and  in  a  special 


112.  RAZA,  56 
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way  his  paschal  mystery  through  the  celebration  of  its  memo¬ 
rial.  For  liturgy  is  nothing  but  the  revelation  and  realization 
from  pentecost  to  the  parousia,  of  the  meaning  of  the  sacred 
history  under  the  veil  of  the  sensible  and  efficacious  signs  of 
sanctification  and  of  worship.113  This  specific  mode  of  the  reve¬ 
lation  of  the  sacred  events  of  the  past  history  as  a  present 
reality  was  called  to  be  myslerion  or  sacramentum  or  raza.  by 
the  ancients.114  And  it  is  why  Eucharistic  Liturgy  is  called  to  be 
the  "Celebration  of  the  Mysteries”  or  even  as  the  "sacramental 
sacrifice  of  Christ.” 

A.  Sacred  History  and  the  Jewish  worship 

The  Jewish  worships  along  with  prayers  and  sacrifices 
had  certain  forms  of  memorials.  Because  God  showed  Himself 
to  the  people  of  Israel  through  the  Historical  events,  and  these 
events  were  to  be  kept  continually  before  the  peoples  mind- 
First  of  all,  the  liberation  from  Egypt  was  celebrated  in  the 
annual  passover.  God’s  prescriptions  were  carried  out  in  exact 
ritual:  the  paschal  lamb  was  eaten  in  travelling  clothes,  the 
history  was  read  recalling  how  they  had  left  the  land  of  Egypt, 
etc.  So  Israel’s  salvation  and  founding  them  as  God’s  people 
were  celebrated  each  year  in  ritual,  and  God’s  preserving  of 
Israel  in  the  promised  land  was  secured  anew.115  This  celebr¬ 
ation,  therefore,  was  not  merely  a  memorial  of  God’s  saving 
action,  but  an  occasion  or  revelation  which  enabled  the  Jews  to 
be  partakers  of  that  great  event  as  if  they  were  also  witnesses 
of  the  same  event.116 

B.  Sacred  History  and  the  Mystery-Religions 

In  the  Mystery  cults  of  the  Mystery-religions,  the 
( Mystai )  were  made  one  with  the  cosmic  dieties  to  have  a  share 
in  the  life  of  Gods.  For  in  the  Mystery  Worships  the  particip¬ 
ants  were  entering  into  that  sacred  history  through  participating 
in  the  drama  of  redemption.117 


113.  C.  VAGGAGINI,  op.  cit.,  16,  31  ;  G.  VAVANIKUNNEL  (ed) ,  A 
Study  on  the  Syro  Malabar  Liturgy ,  Chan^anacherry,  1976,  123 

114.  C.  VAGGAGINI,  op.  cit.,  31 

115.  D.  O.  CASEL,  op.  cit.,  31;  Ex.  13:18 

116.  L.  BOUVER.,  The  Liturgy  Revived ,  Notre  Dim,  1965,  23 

117.  D.  O.  CASEL,  op,  cit.,  120-22 
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C.  Paschal  Mystery  of  Christ  and  the  Celebration  of  the  Mysteries 

The  whole  Eucharistic  Liturgy  is  a  memorial  of  the 
paschal  Mystery  of  Christ,  viz,  the  Christ’s  passage  from  this 
world  to  the  other  through  his  death  and  resurrection.118  But 
lt  does  nol  remain  merely  as  an  object  of  memorial  in  the 
very  liturgy,  but  it  becomes  a  revelation  for  here  and  now, 
and  helps  the  members  to  enter  into  it  and  have  an  ever 
deeper  and  fuller  communion  with  these  salvific  events.119  The 
celebration  speaks  of  it  in  a  language  of  symbols,  and  it  is  a 
Mysterion,  or  a  sacramentum  or  rdzd.  Hence,  “liturgy  brings  to 
^he  present  this  unique,  unrepeatable  Mystery  of  Christ,  real¬ 
ized  histroically  in  the  past  and  is  sacramentally  re-  presented 
in  the  liturgical  commemoration.  It  is  because  of  this,  the  liturgy 
itself  is  called  a  Mystery.'20” 

C.  Vaggagini  attributes  the  meaning  of  “Mystery”  to  the 
sacred  history  where  Christ  is  the  centre  of  attention,  and 
consequently  it  is  also  related  to  the  liturgy.121  According  to  him 

To  enter  into  the  world  of  liturgy,  it  is  most  important 
to  understand  that  the  whole  of  sacred  history  is  the 
Mystery  of  Christ,  that  in  sacred  history  everything 
before  him  tends  to  him,  or  more  presisely  to  his  death 
and  resurrection,  and  that  after  him  everything  derives 
from  him;  to  understand  that  after  his  death  and  resurre¬ 
ction  nothing  redically  new  is  to  be  excepted,  but  only 
that  His  Mystery  is  to  be  reproduced  in  creatures  until  the 
end  of  time,  the  mystery  of  the  son  of  God  who  became 
man,  who  died  and  who  rose;  to  understand  that  creatures 
are  to  share  in  this  mystery  and  to  quench  their  thirst 
in  its  fullness. 122 

Therefore,  the  Mystery  is  a  memorial  and  revelation  in  worship- 
Christ  the  head  of  the  Church  is  present  in  the  lilurgical  assembly 
and  is  ever  active  in  the  Public  worship  of  the  church.  Thus, 

118  SC,  5;  J.  CHAV  ELY.  “Some  of  the  General  Features  of  the  Syro 
Malabar  Qurbana  in  G.  VAVANIKUNNEL  (ed),  A  Study  on  the 
Syro  Malabar  Liturgy,  81 

119.  M.  BOHEN,  Mystery  of  Confirmation,  London,  1966,  63 

120.  C.  DAVIS,  “Preface  to  the  English  Edition”,  in  O.  O.  C  ^SEL,  op. 
cit.,  X 

121.  C.  VAGAGG1NI,  op.  cit.,  15 

122.  Ibid,  15 
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{ he  Church  through  her  liturgy  sacramentally  reveals  and  brings 
to  us  the  sacred  history  and  the  saving  works  of  Christ.125 
This  is  all  the  more  true  in  the  case  of  Eucharistic  Celebration. 
For  it  contained  the  sacramental  commemoration  of  the  Paschal 
Mystery  of  Christ  and  that  it  is  a  sacramental  sacrifice. 124 

The  theme  of  Eucharistic  Sacrifice  as  a  sacramental  sacrifice 
was  developed  especially  by  the  Oriental  Fathers  like,  John 
Chrysostom,  Theodore  of  Mopsuestia,  Narsai,  etc.  Consequently 
the  structures  and  prayers  of  the  Eucharistic  liturgy  also  were 
developed  on  its  basis.  Through  the  liturgical  signs  the  earthly 
and  heavenly,  visible  and  invisible,  historical  and  eschatological 
dimensions  of  the  Mystery  of  Christ  were  made  present  for  the 
participation  of  the  faithful.  The  different  moments  of  the  life 
of  our  Lord  were  thus  duely  commemorated  and  lived  through 
liturgical  signs.125  The  term  “Mystery”  was  the  favourite  term 
ever  in  the  history  of  the  liturgical  theology  of  the  Church, 
for  it  included  all  these  meanings  in  a  greater  manner.  And 
it  had  Biblical  and  cultural  backgrounds  for  such  a  usage. 

The  term  “Sacrament,”  which  is  derived  from  the  Latin 
term  Sacramentum  is  only  a  translation  of  “Mystery”.  In  the 
broad  sense  sacrament  would  mean  signs  which  have  some 
efficacy  in  the  whole  process  of  salvation.  Accordingly  sacra¬ 
mentality  would  mean  first  of  all,  the  perceptibility  or  visibility 
of  both  the  divine  saving  action  and  the  corresponding  human 
response.  Secondly,  through  the  efficacy  of  signs,  which  God 
and  man  use  in  the  liturgy,  the  whole  history  of  salvation  is 
made  present  in  the  celebration.  And  this  mainly  is  a  divine 
action;  an  action  of  the  Holy  Spirit.126 

Sacramentality  is  common  to  the  whole  liturgy,  it 
cannot  be  restricted  to  a  few  things  alone. 127  Even  the  Church 

123.  D.  O.  CASEL,  op.  cit.,  141,  15L  158 
124  SC.  47 

125.  C.  VAVANIKUNNEL,  A  Study  on  Syro  Malabar  Liturgy ,  129 

126.  W.  A.  VAN  ROD,  The  Mystery ,  Rome,  1971,  99;  Jn.  14:26 

127  By  the  term  “sacrament”  today  we  have  only  a  limited  meaning, 
and  is  restricted  to  seven  sacraments.  It  was  so  begin  only 
from  the  12th  Century  on  wards.  The  apt  Urm  for  us  to  use  is 
“Mystery”  or  Raza  or  Quddasa.  Quddasa  is  a  Syriac  term  which 
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itself  is  a  sacrament  in  its  broader  sense.  For  the  Church  is 
nothing  but  the  expression  of  Jesus  Christ,  who  is  the  original 
sacrament  of  God  on  earth.  Relating  the  whole  liturgy  and 
the  sacramentality  with  the  Church  C.  Vagaggini  would  say: 

We  begin  to  see  the  whole  liturgy  as  that  point  at  which 
the  sacramental  flow  of  divine  life  from  Christ,  in  the 
Church,  reaches  us.  And  we  begin  to  surmise  that  precisely 
in  the  liturgy,  is  the  very  heart  of  the  Church,  her  most 
perfect  expression,  her  epiphany  par  excellance.  The 
liturgy  is  the  point  in  which  the  Church  appears  most 
clearly  as  the  pure  instruments,  perceptible  to  the  senses, 
which  the  divine  life  uses  to  manifest  itself  and  transit 
itself  to  men  who  are  properly  disposed/'128 

Hence,  as  Odo  Casel  would  say,  liturgy  is  truely  a  '‘drama  of 
redemption”  in  which  the  action  of  God  through  Christ  attains 
fulfilment  in  the  Church  and  reaches  fruitfully  to  the  faithful.129 
In  the  Syro  Malabar  Qurbana  through  various  symbols  and 
signs  the  whole  Christ  event  is  brought  into  rememberance.130 

D.  Liturgical  Year  and  the  Sacred  History 

The  Church  commemorates  and  re-lives  within  the  cycle 
of  a  liturgical  year  the  whole  Mystery  of  Christ  and  its  conti¬ 
nuation,  namely  the  Mystery  of  the  Church.  The  different 
phases  of  the  Mystery  of  Christ  and  the  Mystery  of  the  Church 
are  made  present  before  the  people  through  different  seasons 
so  that  they  really  but  sacramentally  participate  in  those 
Mysteries.  For  each  season  reminds  us  of  a  particular  mystery 
of  the  History  of  Salvation  especially  in  the  work  of  our 
redemption  by  Jesus  Christ.131 


penetrates  deep  into  the  meaning  of  sacrament  as  that  which  sancti¬ 
fies  the  participants,  and  that  which  is  made  holy,  sacred,  dedicated 
to  God  and  that  which  is  sanctified  by  God,  by  the  Holy  Spirit. 

128.  C.  VAGGAGINi,  op.  cit  ,  31 

129.  D.  O.  CASEL,  “Neue  Zeuginsse  fur  das  kultmysterium”,  JL ,  13, 
123,  as  quot'd  in  F.  REINE,  The  Eucharistic  Doctrine  and  Liturgy 
of  the  Mystagogic  Catechesis  of  Theodore  of  Mopsuestia ,  Wash¬ 
ington,  1942,  67 

130.  Here  we  do  not  enter  into  the  signs  and  symbols  in  the  Qurbana. 

131.  SC.  102  ;G.  VAVANIKUNNEL,  op.  cit„  129-130. 
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IV.  Mystery  of  Salvation  and  Salvific  Experience 

The  very  nature  of  the  Celebration  of  the  Mysteries, 
which  contained  a  celebration  of  the  revelation  and  the  memo¬ 
rial  of  the  sacred  history  and  their  foundational  events,  would 
lead  the  participants  of  the  Mystery  to  those  past  historical 
events.  It  would  enable  them  to  have  a  share  in  them.  In  the 
Mystery-worships  the  participants  were  made  one  with  their 
deities  and  come  to  have  a  share  in  the  life  of  their  Gods.132 
In  the  celebration  of  the  Mystery  the  Christian  is  enabled  to 
have  a  share  in  the  salvific  actions  of  God  in  the  person  of 
Christ.  Thus,  in  the  celebration  of  Baptism  one  is  initiated 
into  death  and  resurrection  of  Jesus  and  is  incorporated  into 
the  body  of  Christ  and  are  enabled  to  share  the  royal  priesthood 
of  Christ.133 

The  Mystery  of  Christ  basically  is  the  reality  of 
Christ.  In  the  Mystery  of  Worship  the  participants  are  given 
the  opportunity  of  entering  personally  into  the  Mystery  of 
Christ  and  sharing  deeply  his  paschal  mystery.  That  is,  through 
the  participation  in  the  Celebration  of  the  Mysteries,  we  enter 
into  the  saving  deeds  of  Christ.134  Thus  through  the  Eucharistic 
Liturgy  which  celebrated  the  memorial  of  the  paschal  mystery 
of  Christ  the  economy  of  God's  saving  deeds  are  carried  out 
in  the  Church  for  all  ages  and  generations.135  The  bridegroom 
and  bride,  the  head  and  body,  act  as  one.  Christ  had  accom¬ 
plished  the  salvation  of  mankind  through  his  saving  deeds  in 
the  sacred  history  of  salvation.  But  now  the  Church  from  her 
part  shares  every  acts  of  Christ  through  her  liturgical  celebra¬ 
tions.  The  active  partipation  in  the  liturgy  is  the  active 
participation  in  the  salvific  events  of  Christ  and  its  fruits  from 
the  deepest  level  of  the  liturgy  by  way  of  mystical  experi¬ 
ence.136  Thus,  in  the  Celebration  of  the  Mysteries  we  re-live  the 


132.  D.  O  CASEL,  op.  cit  ,  122-3 

133.  Rom.  6:3-5;  EpV  2:19-22;  1  5:23;  Pet.  2:5,  9;  1  Jn.  2:20,  27 

134.  D.  O.  CASEL,  op.  cit.,  100-101 

135.  Ibid ,  28 

136.  D.  O.  CASEL,  op.  cit.,  14,  38,  123 
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Mystery  of  Christ  and  this  in  its  turn  would  mean  a  real  partici¬ 
pation  and  shariny  in  the  very  saving  acts  which  constitutes  the 
Mystery  of  Christ.  And  il  is  for  this  purpose  the  past  events 
of  the  Mystery  of  Christ  and  the  whole  sacred  history  of 
salvation  are  brought  to  the  present  by  way  of  celebration  of 
the  memorial  through  the  efficacious  signs. 

Eucharistic  Liturgy  is  the  summit  of  all  the  services  of 
the  Church.  The  whole  economy  of  salvation  having  its  centra¬ 
lity  in  the  Paschal  Mystery  of  Christ,  is  carried  out  in  this 
Celebration.  It  is  handed  over  to  ns  by  Christ  himself  that 
we  may  commemorate  in  il  His  graces  towards  us  and  it  is 
continued  in  the  Church  that  all  may  be  enabled  to  part icipate 
in  the  economv  of  salvation  until  his  second  coming. 137 

The  Eastern  Liturgies  have  fostered  a  spirit  of  experien¬ 
tial  dimension  in  the  celebration  and  have  developed  their 
structures  accordingly.138  The  rich  symbolisms  and  the  repeti¬ 
tive  style  in  them  seem  to  form  part  of  this  experiential 
dimension  of  the  liturgy.  The  rich  symbolisms  and  sings  inspired 
from  the  Biblical  roots  remain  the  language  of  these  liturgies, 
and  they  help  the  participants  to  have  mystical  experience 
of  the  presence  of  God  through  spiritual  visions  and  to  have 
real  salvific  experience  within  oneself  and  to  enjoy  the  fruits 
of  redemption  in  a  spiritual  bliss.139  This  is  the  net  result  and 
fruit  of  the  revelatory  dimension  of  the  Qurbana. 

1  ii  L lie  BAZA  we  see  a  wide  horizon  of  possibilities  for 
having  salvific  experience  and  encounter  with  God.140 
through  various  signs  and  symbols,  hymns  and  prayers,  ritual 
actions  and  structural  arrangements  it  enables  us  to  have  a 
true  participation  in  the  revelation  of  the  whole  Christ  event 


137  RAzA,  51,  56 

138.  The  Eastern  Churches  had  every  possibility  lor  the  fostering  of  this 
elem  nt  of  salvific  experience  in  their  liturgies  due  to  their  immediate 
contact  with  the  Mystery-religions  and  their  worship  together  with 
the  Jewish  background  of  feasts  anJ  celebrations. 

139.  M.  VFLLANICK \L,  “Liturgy:  Interp.Tsonal  Experience”,  in 
G.  VAVANIKUNNEL,  A  Study  of  the  Syro  Malabar  Liturgy ,  7; 
J.  POVVATHIL,  op.  cit.,  25 

140.  All  such  elements  are  not  intended  to  be  narrated  here. 
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and  in  a  special  way  in  his  paschal  mystery.  In  their  back¬ 
ground  the  whole  salvation  history  is  brought  to  the  Present 
by  way  of  memorial  and  anticipation  141  The  hymn  at  the 
beginning:  “glory  to  God  in  the  highest'*  reminds  us  about 
the  incarnation  event  of  Christ.  The  recitation  of  the  Psalmody 
brings  out  the  historical  background  of  the  incarnation  of 
Jesus  Christ.  The  Liturgy  of  the  Word  reminds  us  about  the 
public  life  of  Jesus,  accordingly  the  pre-auaphoral  part  brings 
into  our  minds  the  passion,  death  and  burial  of  our  Lord,  and 
the  whole  anaphora  makes  them  a  sacrament  or  Quddasa  and 
the  epiclesis  sacramentally  carries  out  the  resurrection  of  the 
Lord  in  this  Celebration.  The  concluding  service  would  allude 
to  the  ascension  of  the  Lord  to  heaven,  where  as  the  Comm¬ 
union  Service  would  bring  our  attention  to  the  banquet  prepared 
by  the  Lord  for  which  we  are  also  invited  to  sit  with  him 
at  the  heavenly  table  and  to  enjoy  the  heavenly  banquet 
which  marks  the  climax  of  the  whole  salvific  economy.  And 
the  whole  memorial  and  anticipatory  celebration  of  the  salva¬ 
tion  economy  provides  us  heavenly  bliss,  blessedness  of  light, 
spiritual  vision,  mystical  experience  of  God,  forgiveness  of  sins, 
eternal  life,  sharing  in  the  divine  nature,  inheritance  of  the 
sons  of  God,  mutual  abiding  with  God,  resurrection  at  the  end 
of  days,  etc.'42 

V  Celebration  of  the  Mysteries  and  the 
Celebration  of  the  Memorial 

In  the  “Celebration  of  the  Mysteries’’  What  is  pred¬ 
ominant  is  the  celebration  of  the  Paschal  Mystery  of  Christ. 
Hence  it  implies  a  commemoration  of  the  whole  Christ  event. 
Jesus,  the  incarnate  Son  during  his  Last  Supper  had  instituted 
the  Eucharist  for  a  perpectual  remembrance  of  his  saving 
deeds  in  the  world  till  the  end,143  and  he  had  commanded  to 
the  apostles:  “do  this  in  remembrance  of  me’'.  Every  celebra- 
ion  of  the  mystery  is  a  celebration  inspired  by  the  command 


141.  NARSAI,  op  cirt.  1J;G  QATRAYA,  op.  c/7,  87ff;  G  CHEDIATH, 

rjn'l^aajuool^oflo  a_j tooc/^tjiqoo,  Kottayam,  1936,  216ff. 

142.  RAZA ,  45,  47,  48,  50,  54-56,  58.  60,  61,  65,  67,  etc. 

143  1  Cor.  11:25-26;  Lk.  22:19 
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of  the  Lord  and  consequently  it  is  a  commemoration  or 
memorial  of  the  passion,  death  burial  resurrection  and  ascen¬ 
sion  of  our  Lord  Jesus. 

In  the  decree  on  l he  ‘'Sacred  Liturgy",  Vatican  II  would 
say,  "at  the  Last  Supper  ...  our  Saviour  instituted  the  euchari- 
stic  sacrifice  of  his  Body  and  Blood.  This  he  did  in  order  to 
perpetuate  the  sacrifice  on  the  Cross  throughout  the  ages  until 
he  should  come  again  and  so  to  entrust  to  his  beloved  spouse, 
Ihe  Church,  a  memorial  of  his  death  and  resurrection.’’144  The 
Eucharistic  Liturgy  being  the  solemn  official  Worship  of  the 
Church,  it  concentrated  on  the  central  Mystery  of  her  faith 
and  thus  makes  a  most  solemn  memorial  of  the  Mystery  of 
Christ.  Therefore,  '‘Memorial”  is  a  very  important  element  in 
the  Celebration  of  the  Mysteries. 

A.  Memorial  In  the  Old  Testament  and  in  the  Jewish  Background 

• 

In  the  Old  Testament  and  in  the  Jewish  religious  wor¬ 
ships  we  come  across  different  modes  of  memorials.  First  of  all, 
we  see  a  commemoration  of  the  great  saving  actions  of  Yahweh 
through  the  symbolic  re-enactments. 145  The  feasts  of  Passover 
and  the  Unleavened  Bread  are  meant  to  be  memorials.146  The 
Passover  feast  -  pasch-  for  the  Isrellites  was  a  festival  of  redem¬ 
ption  connected  with  a  salvific  intervention  of  God  in  the 
history  of  Isreal.  The  memorial,  therefore,  implied  the  remem¬ 
brance  of  the  salvific  interventions  of  God  in  the  history 
made  known  and  experiential  to  the  subsequent  generations.147 
Hence,  its  meanings  are  explained  by  the  recital  of  salvation 
history,  and  the  rite  itself  was  meant  to  be  a  sign  to  remind 
the  Isreal  about  Yahweh ’s  great  salvific  deeds  in  the  past 
history,  it  was  also  meant  to  move  her  again  to  a  response  of 
faith.148  The  essential  religious  response,  viz,  the  faith  and 
loyalty  towards  Yahweh,  manifested  in  worship  is  the  second 


144.  SC.  47 

145.  W.  A.  VAN  ROO,  op.  c/7.,  ICO 

146.  Ex  12:14 

147.  L.  BOUYER,  Liturgy  Revived ,  20,  21 

148.  Ex.  12:26-17  ;  W.  A.  VAN  ROO.  op.  cit.,  100 
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element  of  memorial.149  It  was  in  a  solemn  ritual  that  Isreal 
first  assumed  her  covenant  obligations  at  Sinai,  lhe  recital 
and  the  re-presentation  of  salvific  history  in  the  solemn  ritual 
provided  the  motive  for  Isreal  to  renew  publically  and  sacra¬ 
mentally  her  essential  religious  devotions  and  obligations. 

A  third  element  of  the  Isrellite  worship  was  the  sense 
of  sacredness.  In  the  patriarchal  times  an  altar,  or  a  pillar, 
or  a  monument  of  the  twelve  stones150  marked  the  spot  of  a 
divine  intervention  and  they  reminded  Isreal  and  others  about 
Yahweh's  favour.131  In  the  elaborate  cultic  institutions  of 
Isreal  sacred  persons,  places,  things  and  times  served  to 
signify  the  transcendance  of  Yahweh  and  His  presence  in  the 
worship  and  they  used  to  move  men  towards  a  positive 
religious  response.  Yahweh's  presence  was  represented  symboli¬ 
cally  in  various  ways.  The  purpose  of  the  whole  cultic  system 
and  of  the  Law  of  Holiness  was  the  consecration  of  a  people 
truely  holy  and  make  them  intimately  united  with  their 
covenant  God.152 

B.  Christian  Meaning  of  Memorial 

In  the  Christian  celebrations  they  proclaim  not  only  the 
ministry  of  Christ  but  also  the  whole  works  of  salvation 
accomplished  in  him.131  Therefore,  the  memorial  of  Christ's 
Mystery  is  the  core  of  Christian  worship.  In  this  memorial 
Christ  testifies  that  he  is  still  present  with  us  to  make  his 
great  works  fully  our  own.154  Hence,  it  implies  an  anemnesis. 

The  term  anemnesis  invariably  connotes  much  more  than 
the  English  words  -  remembrance  and  memorial.  Anemnesis  is 
used  to  convey  a  Hebrew  concept  of  'active'  or  'effective' 
memorial,  viz,  Zikkaron ,155  It  would  thus  mean  that  in  our 


149.  W.  A.  VAN  ROO,  op.  c/7.,  100 

150.  Gen.  12:7-8;  26:25;  28:18,  22;  35:14;  Josh.  4:1-5:1 

151.  W.  A.  VAN  ROO,  op  cit  ,  101 

152.  Lev.  26:  18;  W.  A.  VAN  ROO,  op.  cit.,  101 

153.  In  the  Christian  meaning  of  memorial  it  includes  elements  from 
Jewish  worships  and  Mystery  worships. 

154.  L.  BOUYER,  Liturgy  Revived ,  24-25 

155.  D  C.  SMOLARSKI,  Eucharist  A  Study  of  the  Eucharistic  Prayers, 
New  York,  1982,  68 
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remembering,  we  are  actually  making  the  event  which  is  remem 
bercd  present *  here  and  now,  because  of  the  act  of  remembering 
itself.156  Zikkaron  or  anemnesis  also  indicates  that  by  our 
remembering  we,  who  are  present,  enter  into  the  meaning  of 
the  event  as  if  we  are  present  at  the  time  of  that  historical 
event  which  is  remembered.  The  event,  thus,  becomes  “incar¬ 
nated”  in  the  present  through  the  symbolic  actions;  but  it  is 
not  a  “re-incar nation”.  That  is  to  say,  the  meaning  and  impli¬ 
cations  of  the  event  are  alive,  active,  and  effective  for  us  today .l3/ 
The  basic  nature  of  Zikkaron  is  verv  clearly  seen  from  a 
Biblical  passage:  “Lord,  our  God  made  a  covenant  with  us  in 
Iloreb.  Not  with  our  Fathers  did  the  Lord  make  this  covenant, 
but  with  us,  who  are  all  of  us  here  alive  this  dav.”’58  Here 
it  means,  although  the  event  took  place  in  the  past,  it  remains 
a  living  reality  in  the  present  too.150 

It  seems  that  St.  Paul  is  using  this  basic  idea  involved 
in  zikkaron  to  explain  the  reality  of  Baptism: 

When  we  were  baptized  in  Christ  Jesus,  we  were 
baptized  in  his  death,  in  other  words,  when  we  were 
baptized  we  went  into  the  tomb  with  him  in  death,  so 
that  as  Christ  was  raised  from  the  dead  by  the  glory 
of  the  Father,  we  too  might  walk  in  the  newness  of 
life.160 

Our  liturgical  memorial  or  anemnesis  makes  real  in 
our  present  day  lives  the  event  which  had  chronologically 
took  place  in  the  past.  Hence  in  the  celebration  of  the 
Mysteries  its  meinoiial  character  makes  the  past  historical 
event  of  the  death  and  resurrection  of  Jesus  fully  a  present 
reality  for  the  worshippers.161  The  memorial  here  involves  a 
memorial  of  everything  that  has  resulted  from  the  lifegiving 


156.  Ibid,  68. 

157.  Ibid,  69. 

158.  Deut.  5:2-3 

159.  D.C.  SMOLARSKI,  op.cit,  69 

160.  Rom.  5:2  3 
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Mystery  of  Jesus  Christ.162  Hence  Celebration  of  the  Mysteries 
is  a  Memorial  Celebration  and  it  opens  up  a  new  way  for  the 
Christians  to  experience  the  revelation  of  the  Mystery  of  Christ 
in  the  present  day  context. 

C.  Memorial:  A  Divine  Action 

When  the  word  anemnesis  is  translated  as  memorial, 
commemoration,  remembrance,  etc.  in  the  subjective  sense,  it 
suggests  that  the  person  or  event  which  is  being  commemorated 
belongs  to  the  past  and  that  it  is  absent  today.  Although  the 
mental  recalling  is  an  integral  part  of  the  Eucharistic  Celebrat¬ 
ion,  the  word  here  means  the  opposite:  it  recalls  before  God 
an  event  of  the  past  so  that  it  may  become  a  present  here  and 
now.  It  gives  us  the  idea  that  the  Celebration  of  the  Qurbana 
is  a  reality,  true  memorial  of  the  Mystery  of  Christ  and  his 
salvific  acts. lh;  Consequently,  the  Celebration  of  the  Mysteries 
becomes  a  revelation  re-lived  in  the  context  of  a  memorial. 

In  the  context  of  the  institution  of  Eucharist,  Jesus  had 
instructed  the  apostles:  “Do  this  in  remembrance  of  me.’'164 
Hence,  the  eucharist  does  imply  a  memorial.  But  the  exact 
nature  of  this  commemoration  has  to  be  understood  from 
elsewhere,  in  the  Acts  of  Apostles,  we  read  of  an  angel 
appearing  to  the  charitable  Cornelius  and  telling  to  him:  “your 
prayers  and  alms  have  ascended  as  memorial  before  God’\165 
Here,  God  is  the  subject  of  the  remembering.  That  is  to  say, 
God  remembers  the  prayers  and  alms  of  Cornelius.166 

Accordinglv,  in  the  Eucharistic  Celebration  too,  the 
memorial  becomes  a  divine  action  and  it  is  not  a  mere  human 
action.  For  in  this  memorial  the  past  is  not  merely  remembered 
from  our  part  subjectively;  instead,  it  is  re-lived,  re-enacted 
and  re-captured  by  the  divine  power  objectively.  Hence  the 


162.  L.  BOUYER,  Life  and  Liturgy ,  London,  1978,  79 
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memorial  here  becomes  really  a  divine  revelation.  Consequently, 
in  the  Celebration  of  the  Mysteries  the  human  role  is  only  a 
limited  one,  while  the  important  role  is  that  of  God  Himself. 
Because  it  is  the  Holy  Spirit  who  bring  into  our  remembrance 
what  Jesus  had  taught  us:  ‘‘The  counsellor,  the  Holy  Spirit, 
whom  the  Father  will  send  in  my  name,  He  will  teach  you  all 
things,  and  bring  to  your  remembrance  all  that  I  have  said  to 
you ”.167 

In  the  opinion  of  .J.  Jeremias,  the  anernnesis  in  the 
Eucharistic  Celebration  is  God’s  remembering  of  Jesus.  For  he 
would  say,  the  command  of  Jesus  has  to  be  understood  as, 
“this  you  may  do  that  God  may  remember  me”.168  St.  Paul  in 
his  epistle  to  Corinthians  would  say,  “as  often  as  you  eat  this 
bread  and  drink  the  cup,  you  proclaim  the  Lord's  death  until 
he  comes”. 169  On  these  words,  J.  Jeremias  goes  on  further  and 
says: 

The  death  of  the  Lord  is  not  proclaimed  at  every 
celebration  of  the  meal  as  a  past  event,  but  as  an 
eschatological  event,  as  the  beginning  of  the  new 
covenant.  The  proclamation  of  the  death  of  Jesus  is 
not  therefore  intended  to  call  to  the  remembrance  of 
the  community  the  event  of  passion;  rather  this  procla¬ 
mation  expresses  the  vicarious  death  of  Jesus  as  the 
beginning  of  salvation  time,  and  prayers  for  the  coming 
of  the  consummation.  As  often  as  the  death  of  the  Lord 
is  proclaimed  at  the  Lord’s  Supper,  and  the  Maranatha 
rises  upwards,  God  is  reminded  of  the  unfulfilled  climax 
of  the  work  of  salvation  “until  he  comes”. 1/0 

In  the  second  part  of  the  onitha  d ’  raze  of  the  Syro 
Malabar  Qurbana,  there  is  a  commemoration  of  the  blessed 
virgin  Mary,  the  Mother  of  God  upon  the  altar. 171  Similarly, 
the  memory  of  the  St.  Thomas  the  apostle  in  company  with 

167.  Jn.  14:26;  cf.  also  Jn.  16:4,  12-13 

168.  J.  JEREMIAS,  The  Eucharistic  Words  of  Jesus ,  p:  252,  as  quoted  in 
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the  just  ones  who  have  triumphed  and  t he  martyrs  who  have 
been  crowned  also  is  made  on  the  altar.1  2  Accordingly,  the 
divine  presence  is  fully  resorted  at  the  altar  that  the  sacrifice 
might  be  accepted  and  sanctified  and  be  given  back  as  the 
divine  gift  to  man,  the  due  effect  of  remembrance.173  In 
the  fourth  G'hantha  of  A\1  we  see  an  invocation  and  a  suppli¬ 
cation,  tQ  make  a  memorial  from  the  part  of  God  Himself: 

Mv  Lord,  in  vour  abundant  and  ineffable  mercies,  make 
a  good  arid  acceptable  memorial  of  the  virgin  Mary,  mother 
of  God,  of  all  the  just  and  righteous  fathers  who  have 
found  great  favour  in  your  presence,  in  the  commemor¬ 
ation  of  the  Body  and  Blood  of  our  Chri>t  which  we  offer 
you  upon  the  pure  and  holy  altar  as  you  have  taught 
us...”174 

As  the  dim  ax  of  this  supplication,  the  prayer  of  Epiclesis  is 
recited  that  the  Holy  Spirit  might  come  down  and  dwell  in  the 
Qurbana  and  bless  it  and  sanctify  it  and  declare  it  to  be  the 
Body  and  Blood  of  Christ. 175 

D.  Memorial  of  the  Mystery  of  Christ 

The  Celebration  of  the  Mysteries  brings  to  our  remem¬ 
brance  the  command  of  the  Lord  and  the  whole  Mystery  of 
Christ  and  especially  his  paschal  mvstery  of  the  passion,  death, 
burial  and  resurrection.  The  intoning  of  the  Syro  Malabar 
Qurbana  itself  is  with  a  reflection  on  the  command  of  the 
L»rd;  “Let  us  begin  this  Qarbuna  in  accordance  with  the 
command  given  you;  ‘We  do  this  in  accordance  with  the 
command  of  Christ”.176  In  the  prayer  at  Ihe  placing  of  the 
gift*  on  the  altar,  the  archdeacon  would  pray:  “By  your 
command,  0  Lord,  our  God,  these  glorious,  holv,  life  giving 
and  divine  mysteries  are  set  and  arranged  on  the  holy  altar  of 

172.  Ibid ,  36 
17  b  Ibid,  36,37.40 
174  Ibid,  49-50 
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Christ,  until  his  glorious  second  coming  from  heaven”.177  The 
prayer  before  the  placing  of  the  gifts  on  the  altar  also  is  one 
referring  to  the  memorial  of  the  paschal  mystery  of  Christ. 178 
At  the  IN  what  is  remembered  is  the  passion  of  the  Lord:  ”0  Lord 
my  God,  we  make  the  memorial  of  the  passion  of  Your  Son  as 
he  taught  us”. 170  In  the  Onilha  (V  Q  anke  of  the  Maundy  Thursday 
too,  the  object  of  memorial  is  the  passion  of  the  Lord.180  At  the 
beginning  of  the  Karozulha  of  Reconciliation,  the  deacon 
invites  the  people  to  recall  both  the  passion  and  resurrection 
of  the  Lord.181  Bread  and  wine  are  the  material  objects  with 
which  the  memorial  of  Christ  and  his  paschal  mystery  are 
brought  into  expression.  In  the  Onila  d'  Raze  of  the  fifth 
Sunday  of  Resurrection,  we  sing:  “we  perform  in  the  bread 
and  wine  the  memorial  of  Christ  who  suffered  for  us”.182 

The  Eucharistic  Celebration  implies  a  Synaxis  of  Bible 
readings  and  a  meal.  Both  of  them  help  us  to  recall  God’s 
saving  actions  of  having  entered  into  the  human  history  and 
at  its  climax  we  have  the  commemoration  of  the  Paschal 
mystery  of  Christ.181  The  Eucharistic  Liturgy  as  a  whole  is  a 
commemoration  and  a  celebration  of  the  Mysteries  of  Jesus  so 
that  it  is  a  commemoration  in  celebration  and  vice  versa. 
Thus  we  have  at  the  end  of  the  fourth  G'hantha  prayer,  a 
portion  often  qualified  as  Anenmesis  which  gives  us  a  clear 
picture  of  the  memorial  and  Celebration  of  the  Paschal 
Mystery  of  Christ: 

And  we  also,  my  Lord,  your  weak,  frial  and  miserable 
servants  who  are  gathered  together  in  your  name,  and  who 
stand  before  you  at  this  time  and  have  received  by 
tradition  the  example  which  is  from  you,  rejoicing  and 
glorifying,  commemorating  and  celebrating  this  great,  aweso¬ 
me,  holy,  vivifying  and  divine  mystery  of  the  passion* 
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dralh,  burial  and  resurrection  of  our  Lord  and  saviour  Jesus 

Christ.134 

E.  Memorial  of  the  Mystery  of  Salvation 

The  memorial  that  we  celebrate  in  the  Eucharistic  Liturgy 
is  not  merely  that  of  Christ  himself  but  also  the  Mystery  of 
our  Salvation.  The  G'hantha  prayers  which  introduces  the  IN  in 

RAZA  ends  up  like  this:  “ . and  he  lei  t  unto  us  the  memorial 

of  our  salvation,  this  Mystery  which  we  offer  before  you."185  The 
Eucharistic  Liturgy  is  the  commemoration  and  the  celebration 
of  the  Salvific  events  centred  on  Jesus  Christ,  the  saviour.  Thus 
we  make  a  memorial  of  the  whole  economy  of  salvation  and 
offer  to  God  a  thanksgiving  for  them  all.  Ey  the  Economy  of 
Salvation  it  means  not  only  the  death  and  resurrection  of  Jesus 
but  also  the  whole  life  of  Jesus  and  the  wh  >le  fruits  of  his  Salvific 
actions.  It  includes  all  the  salvific  events  from  the  moment  of 
his  incarnation  to  his  glorification  in  heaven,  and  even  also 
the  eternal  character  of  his  offering  before  the  Father.  It  is  for 
all  these  salvific  events  and  their  fruits  that  we  give  thanks 
to  God. 

This  dispensation  of  salvific  events  necessarily  includes 
the  coming  of  the  Holy  spirit.  It  is  something  noteworthy  that 
it  is  after  the  Ey icles is  that  we  give  thanks  to  God  for  all  the 
salvific  dispensation  of  God.  For  it  is  HOLY  SPIRIT  who 
brings  into  our  remembrance  all  that  Jesus  had  taught  us. 
Thus  at  the  conclusion  of  AM  we  have  this  prayer:  “And  for 
all  thi*  great  and  admirable  dispensation  towards  us  we  will 
thank  and  glorify  you  unceasinglv  in  your  Church  redeemed  by 
the  precious  Blood  of  Your  Christ. 5,186  The  third  G'hantha 
prayer  as  a  whole  is  a  commemoration  of  the  fruits  of  the 
salvific  deeds  of  God  centred  on  Jesus  Christ. 18/  Therefore, 
Eucharistic  Liturgy  is  an  occasion  for  the  worshippers  to  have 
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an  encounter  with  God  and  His  salvific  deeds  mystically  and 
fruitfully,  here  and  now,  in  the  Church  as  if  in  a  revelation. 
Thus,  past  is  memorialized  and  brought  to  the  present  in  an  effica¬ 
cious  and  experiential  manner,  as  a  true  revelation ,  through  the 
mystical  or  sacramental  Celebration  of  the  Mysteries  with  the  help  of 
Holy  spirit  who  is  the  dynamic ,  active  and  internal  principle  of  the 
Celebration .,88 

As  in  the  case  °f  the  Mystery-worships,  in  the  Christian 
celebrations  also  there  is  primeval  saving  act.  This  is  very 
true  with  regard  to  alt  the  sacranrunts  from  which  flows  divine  life 
and  grace  to  man.109  In  the  Mystery -worships  the  myth  is  lived 
out  in  worship  and  the  rite  itself  is  living  the  myth.  It  seeks 
in  the  past  a  model  which  will  give  a  meaning  for  its  present 
action.190  In  the  Christian  worship  of  the  Celebration  of  the 
Mysteries  the  paschal  mystery  of  Christ  and  his  saving  actions 
are  the  objects  of  the  past  which  are  remembered;  but  they  are 
not  myths,  instead  they  are  historical  truths  which  form  the 
centrality  of  the  revelation  of  the  Mystery  of  the  saving  plan 
of  God  set  forth  in  Jesus  in  view  of  the  whole  mankind. 

F.  Memorial  as  Sacrifice 

The  Celebration  of  the  Memorial  has  also  the  character 
of  sacrifice.  Often  the  Celebration  of  the  Memorial  is  equated 
with  sacrifice  and  this  in  its  turn,  has  its  root  in  the  command 
of  the  Lord.  The  prayer  said  by  the  archdeacon  in  the  RAZA 
just  before  placing  the  gifts  on  the  altar  would  make  it  clear: 

May  Christ  who  was  sacrificed  for  our  salvation,  and 
who  commanded  us  to  celebrate  the  memory  of  his  passion, 
death,  burial  and  resurrection  accept  this  sacrifice  from 
our  hands,  through  his  grace  and  mercy,  forever.  Amen.191 

Similarly,  in  the  Onitha  d ’  Raze  of  the  Maundy  Thursday  it  is 
sung:  '‘The  living  sacrifice  is  placed  on  the  altar;  the  priest  cele¬ 
brates  Hie  memorial  of  his  (of  Christ)  death  praising  and  singing 
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with  the  angels. ..”  192  The  reference  to  t  he  offering  of  memorial 
on  the  altar  also  has  a  very  close  association  with  sacrifice. 
Thus  we  see  in  the  fourth  G'hantha  prayer:  “ . in  this  comm¬ 

emoration  of  the  Body  and  Blood  of  your  Christ  which  we 
offer  you  upon  the  pure  and  holy  altar  as  you  have  taught 
us’\193  And  the  prayer  before  the  IN  ends  up  like  this:  ‘Tie 
left  unto  is  the  memorial  of  our  salvation,  this  mystery  which  we 
offer  before  you.”194  Here  it  becomes  very  clear  that  the  Mystery 
itself  is  a  memorial  and  a  sacrifice. 


G.  Memorial  as  Thanksgiving 

It  is  the  memorial  dimension  that  inspires  the  worshippers 
to  offer  praise  and  thanks  in  the  Celebration  of  the  Mysteries. 
The  Eucharistic  Celebration  by  its  very  nature  and  meaning 
refers  to  thanksgiving.  Hence  the  third  G'hantha  prayer,  which 
refers  to  the  salvific  deeds  of  God  and  to  the  fruits  of  salvati¬ 
on,  starts  with  the  theme  of  thanksgiving:  “And  with  these 
heavenly  host  we  give  You  thanks”.195  The  liturgical  assembly 
is  gathered  together  according  to  the  command  of  the  Lord  to 
meditate  on  the  great  favours  which  God  has  done  to  us,  with 
an  attitude  of  gratitude  which  reach  upto  the  rendering  of 
praise  and  thanks,  glory  and  honour,  to  God  and  to  His  Son. 
After  the  Institution  Narratives,  the  theme  of  memorial  goes 
along  with  the  act  of  thanksgiving;  “As  we  have  been  commanded, 

0  my  Lord,  we  . are  gathered  together  because  you  have 

done  great  favours  which  cannot  be  repaid . ”196  And  the 

anaphora  is  ended  with  an  act  of  thanksgiving  for  all  the 
great  and  admirable  dispensations  of  God  towards  mankind.197 
It  is  the  same  when  the  gifts  are  placed  on  the  altar  before 
the  anaphora.  The  archdeacon  reflecting  on  the  command  of  the 
Lord  sets  the  Mysteries  on  the  holy  altar  and  offers  to  God 
glory,  thanksgiving,  worship  and  honour.198 
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H.  Memorial  and  Gift  of  God 

Eucharistic  Celebration  is  a  memorial  of  the  great  saving 
act  of  God  through  which  the  divine  ctf/one  is  overflowed  into 
this  world.1"  The  “Living  Bread”,  which  is  broken  and  shared, 
and  upon  which  we  meditate,  is  a  gift  of  God  and  it  comes 
from  heaven.200  At  the  first  stanza  of  the  Karozulha  of  Recon¬ 
ciliation  the  deacon  reminds  the  people  of  the  Holy  Mysteries, 
which  are  delivered  to  the  mankind,  and  of  which  we  all 
should  remember  the  mercy  of  the  Lord  201  In  the  Onilha  de 
Raze  of  the  Maundy  "Thursday  it  is  sung’-  “The  priests  celebrate 
the  memorial  of  his  death  praising  and  singing  with  the 
angels,  glory  to  him  for  his  ineffable  gift”.202 

Jesus  in  his  Last  supper  had  instituted  the  Eucharist 
and  he  commanded  to  his  apostles  to,  ‘Tlo  this  in  memory  of 
me”.  J  Aerathayil,  who  makes  a  detailed  comment  on  this 
command  of  the  Lord,  would  give  a  clear  picture  of  the 
meaning  of  memorial  in  its  totalitv.  To  quote  him: 

'Do’,  that  is  to  say:  bring  about,  reproduce,  realize; 
‘this*,:  the  sacred  mystery  which  I  have  just  accomplished 
and  communicated  to  you;  ‘in  memory  of  me’:  just  as 
the  Isrellites  ate  the  passover  to  remember  the  benevo. 
lence  of  Yahwch  towards  them,  just  as  I  did  it  in  the 
same  manner  to  pay  homage  to  My  Father,  so  you  do  this 
in  memory  of  me';  as  the  Divine  Liturgy  expresses  it,  do 
this  ‘to  remember  all  my  graces  towards  \ou’,  such  as  in¬ 
carnation,  bringing  you  back  from  error  to  the  knowledge 

of  the  Truth  by  the  life  giving  laws  and  Holy  command¬ 
ments,  Death  and  Resurrection.  Hence  ‘the  entire  Mystery 
of  Christ  in  the  Last  Supper,  is  now  really  reproduced  on 
the  altar  to  express  our  gratitude  and  homage  to  Him. 
Thus  Divine  Lituigy  is  a  Mystery  entrusted  to  us  by  Christ 
himself  that  in  it  we  may  remember  'all  his  graces  to¬ 
wards  us”.203 


199.  L.  BOUYER,  Life  and  Liturgy ,  78 
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Thus,  in  short,  the  Celebration  of  the  Mysteries  contains  in  it 
all  the  various  dimensions  of  the  Christian  memorial,  and  it 
is  a  Celebration  in  commemoration,  and  this  in  its  turn  comple¬ 
ments  to  the  revelatory  nature  of  the  Qmbana. 

VI-  Celebration  of  the  Mysteries: 

An  Ineffable  Gift  of  God 

The  Celebration  of  the  Mysteries  which  is  also  called 
Eucharistic  Liturgy  is  not  merely  a  public  worship  or  offering 
or  sacrifice  which  the  Church  gives  to  God,  instead  it  is  some¬ 
thing  more  than  all  these  things.204  It  is  the  greatest  gift  of 
God  to  man,  the  redemptive  g  f t  of  God  realized  in  Jesus  Christ 
and  carried  out  through  the  church  for  the  participation  of  all 
the  generations  till  the  end  of  the  world.205  It  reveals  and 
carries  with  it  the  grace  of  God-  the  divine  llcsed,  Charis  and 
.4(/ape20j-manifested  to  mankind  in  the  Historv  of  Salvation.  The 
Salvation  that  is  granted  to  man  is  a  gratuitous  gift  of  God, 
of  which  Jesus  himself  is  the  greatest  gift.207  Eucharist  is 
the  revelation  and  the  monument  of  God’s  salvific  love,  and 
it  is  the  memorial  of  Jesus’  salvific  action,  of  his  Paschal 
Mystery.208 

The  very  word  “eucharist”  recalls  the  Last  supper  of 
the  Lord  and  also  the  context  and  content  of  the  institution 
of  the  Eucharist.  The  term  “eucharist”  by  itself  means  grati¬ 
tude  which  is  the  source  of  thanksgiving.209  The  term  comes 


204.  R.  TAFT,  op.  cit  ,  239 

205.  Ibid ,  238-39 

206.  J a.  1:14,16;  3:16;  Ps.  1 36: 1  ff;  In  the  Sacr.d  Scriptures  these  terms 
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frcrn  the  Greek  verbal  from:  eucharisleo ,  which  meant  to  give 
thanks,  to  return  thanks,  to  requite,  to  give  back,  etc;  and 
the  noun  form:  eiich  it  isliu  which  meant  thankfulness,  gi  atitude, 
a  thanksgiving,  etc.  Therefore,  eucharist  in  itself  contains  a 
charts,  winch  is  the  Source  of  thanksgiving  ( eu-charisi-ein ).  The 
term  charts  meant  grace,  mercy,  etc.  and  is  equivalent  to  the 
Hebrew  term  Ilescd  which  meant  ‘steadfast  love’  or  ‘unending 
love’. 

The  term  Eucharist ,  therefore,  from  the  part  of  God 
typifies  the  Iles^d  of  God,  His  Charis ,  towards  man.  It  is  the 
grace  of  God  expressed  in  His  at  jape- love  of  God-that  prompted 
Him  to  give  1 1  is  only  Son  to  the  world.210  And  it  is  also  the 
monument  of  the  maximum  love  of  the  Son  who  expressed  it 
through  his  redemptive  death  on  the  cross.  It  is  the  manifes¬ 
tation  of  the  whole  Paschal  Mystery  of  Christ  perpetuated 
through  the  Mystery  of  his  Body  and  Blood.  Hence,  from  the 
part  of  God  it  is  the  divine  element  of  Ilcscd,  agape,  and 
charis  that  makes  the  Eucharist  a  gift,  an  “ineffable  gift”  of 
God  to  man.211 

From  the  part  of  man,  it  expresses  the  attitude  of  grat¬ 
itude  towards  the  charis  of  God —  the  gratuitous  g  ft — 
showered  upon  mankind  through  the  redemptive  works  of 
Jesus  Christ  which  always  turns  to  be  an  act  of  thanksgiving. 
It  inspires  man  to  respond  to  the  divine  graces  in  an  attitude 
ol  giatifude  through  the  acts  of  praise  and  thanksgiving  to  the 
etlect  of  making  the  celebration  an  acceptable  offering  of  thanks¬ 
giving  to  God.212  Hence,  in  concrete,  Eucharist  is  the  symbol 
and  embodiment  of  God’s  redemptive  action  and  man’s  total 
response  to  it  in  deep  felt  thanksgiving. 213 

Through  the  Celebration  of  the  Mysteries  we  are  made 
worthy  to  participate  in  the  merciful  deeds  of  God  revealed  and 
manifested  in  the  redeeming  works  of  Jesus  Christ  especially 

21  ».  Jn.  3:16 
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through  his  paschal  mystery.  It  is  very  clear  from  the  karozutha 
recited  by  the  deacon  immediately  after  the  Fraction  Service: 

With  reverence  and  respect  let  us  all  approach  the  myst¬ 
eries  of  the  precious  Body  and  Blood  of  our  saviour.  In 
purity  of  our  hearts  and  in  true  faith  let  us  recall  to 

our  minds  his  passion  and  consider  his  resurrection . 

...Having  accomplished  the  dispensation  of  redemption 
for  us,  he  the  first  fruit  of  our  nature  experienced  the 
cross  and  rose  from  the  dead,  and  ascended  into  heaven; 
he  delivered  to  us  His  Holv  Mysteries  by  which  we  all 
remember  his  mercy  towards  us.214 

It  is  not  by  our  merit  that  this  gift  is  given  to  man. 
It  is  a  gratuitous  gift  of  G  >d.  For  man  is  unworthy  and  is 
tniely  unworthy.  Yet,  he  is  drawn  near  to  the  Mysteries  by 
the  mercy  of  the  grace  of  God  In  the  prayer  before  the  eleva¬ 
tion  of  the  Host  it  is  very  clear.2,5  This  gratuitous  nature  of 
the  gift  intensifies  our  attitude  of  gratitude.  Hence,  in  the 
Celebration  of  the  Mysteries  what  is  important  is  that  we  have 
to  receive  the  salvific  gilts  God  given  to  us,  of  which  Jesus  is 
the  greatest  gift,  and  it  is  manifested  through  the  Mystery  of 
the  Body  and  Blood  of  Christ.  This  is  the  inspiring  element 
for  man  to  participate  in  the  Holy  Mysteries  in  the  purity  of 
hearts  and  to  respond  to  it  in  an  attitude  of  gratitude. 

The  Celebration  of  the  Mysteries  is  a  sacramental  celebr¬ 
ation.216  The  very  characteristic  feature  of  a  sacrament  is  made 
visible  in  the  Church  through  the  help  of  efficacious  signs  and 
symbols.217  A  sacrament  would  bring  forth  the  reality  which 
it  does  signify.  Although  the  sacraments  are  considered  to  be 
liturgical  actions  of  the  Church,  what  is  prominent  and  impo¬ 
rtant  in  them  is  that  they  form  the  immediate  realm  of  God's 
action  in  the  Church  that  they  become  means  of  divine  comm¬ 
unications  and  revelations.  Consequently,  the  sacraments  or 
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the  My  si  cries  have  their  dynamism  from  God,  they  carry  with 
them  God’s  saving  actions  and  divine  graces  that  they  are 
primarily  God’s  actions  and  subsequently  they  are  ineffable 
gifts  of  God.218  Of  all  the  sacraments,  and  of  the  whole  liturgy 
of  the  Church,  Eucharist  is  the  most  important  one.  Hence  it 
has  to  be  seen  as  the  greatest  gift  of  God  to  man.219  Therefore, 
Eucharistic  Liturgy  becomes  the  greatest  occasion  for  the  Church 
to  worship  God  with  an  attitude  of  Gratitude.220 

!n  twofold  ways  Celebration  of  the  Mystery  is  seen  as  a 
gift  of  God.  First,  in  a  limited  sense  referring  to  the  Eucha- 
ristic  Body  and  Blood  of  Christ  which  *  carries  with  it  the 
Mystery  of  Christ  in  the  form  of  Bread  and  wine.  Secondly, 
in  a  wider  sense,  it  refers  to  the  whole  celebration  of  the 
Mysteries.  Both  these  expressions  are  very  clearly  seen  in  the 
Syro  Malabar  Qurbana.  For  instance,  in  the  first  G'hantha 
prayer  we  see  t lie  usage  of  the  term  ‘"gift”  referring  to  the 
whole  celebration,  especially  the  anaphora:  ‘‘We  thank  you 
Lord,  our  God,  for  the  abundant  grace  you  have  showered  on 
us  ...  we  implore  you  to  strengthen  us  so  that  we  may  with 
perfect  love  and  true  faith  administer  the  gifts  you  have  given 
us”.221  Although  the  term  “gift”  is  not  used,  the  concluding 
prayer  of  the  AM  ended  with  the  expression:  “for  this  great 
and  admirable  dispensation  towards  us,”  refers  to  the  whole 
redemptive  works  of  God  and  the  whole  Celebration  is  understood 
here  as  gratuitous  gift  of  God.222  In  the  third  G’hanlha  prayer, 
the  expression:  “you  have  done  us  great  favours  which  cannot 
be  repaid”,  also  refers  to  the  redemptive  works  of  Jesus  Christ- 
the  gratuitous  gift  of  God  to  man.22'  In  the  invitation  ol 
the  deacon,  made  after  the  Communion  Service  for  giving 
thanks,  refers  that  the  very  participation  in  the  Celebration  of 
the  Mystery  was  effected  by  the  grace  of  the  Holy  Spirit.2*1 
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The  reply  of  the  community  to  this  invitation  of  the  deacon 
is  expressed  in  an  act  of  praise:  “Praise  be  to  him  for  his 
ineffable  gift”.225  At  all  these  places  the  “gift”  refers  to  the 
whole  Celebration  of  the  Mysteries. 

In  the  Fraction  Service,  the  reference  to  the  “Bread  of 
life  came  down  from  heaven  to  give  life  ’,  and  the  acclamation 
of  the  celebrant:  “Glory  to  you,  O  Lord,  for  your  ineffable 
gift  to  us  for  ever”,  are  expressions  in  which  the  “gift” 
directlv  refers  to  the  Rodv  and  Blood  of  Christ.220  The  same 
is  the  ease  in  the  secret  prayer  of  the  celebrant  during  the 
Karoznlha  of  Reconciliation:  “Do  you,  O  Lord,  ...  Make  us  also 
worthy  in  compassion  to  receive  this  gift  in  all  purity  and 
holiness”.227 

However,  there  are  references  which  reflect  both  meanings 
together,  especially  in  the  thanksgiving  prayers  after  the 
communion228.  In  addition  to  these  two  meanings  the  term 
“gift”  is  also  used  for  denoting  the  fruits  of  the  Celebration 
of  the  Mysteries,  viz,  eternal  life,  forgiveness  of  sins,  newlife  in 
the  kingdom  of  heaven,  resurrection  at  the  end  of  days,  mutual 
abiding  with  Jesus,  etc.229  So  too,  the  opportunity  of  hearing 
the  Word  of  God  during  the  Celebration  of  the  Liturgy  of 
the  Word,  and  of  singing  and  praising  God’s  name  with  the 
angds  all  throughout  the  Celebration,  etc.  are  all  considered 
to  be  God's  gifts  granted  to  man  during  the  Celebration.230  And 
the  Eucharistic  Liturgy  as  an  act  of  praise  and  thanksgiving 
results  from  this  gratuitous  nature  of  the  Mysteries  and  that  it 
becomes  an  offering  of  thanksgiving  to  God  for  the  ineffable 
gifts  He  has  showered  upon  us. 

In  short,  the  Eucharistic  Liturgy  as  a  whole,  and  the 
precious  Body  and  Blood  of  Christ  in  particular,  and  the 
sharing  of  the  sal\ ific  experience  and  its  fruits  and  the  various 
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divine  blessings  and  graces  in  general,  as  ‘"gift  of  God"  has 
great  importance  in  the  understanding  of  the  meaning  and 
theology  of  the  Celebration  of  the  Mysteries.  And  this  really 
complements  the  fact  that  the  Celebration  of  the  Mystery  is  a 
Celebration  of  the  Revelation  of  God  and  His  saving  deeds. 
For  it  does  contribute  a  lot  in  explaining  the  divine  dimension 
and  involvement  in  the  Celebration,  it  shows  that  the  Celebration 
of  the  Mysteries  is  something  more  than  what  we  offer  to  God 
as  sacrifice;  it  is  something  what  we  receive  from  God  as 
gratuitous  gift.  Here  also  the  concept  of  ''Mystery"  has  a 
greater  meaning  compared  to  "Liturgy".  Hence,  what  is 
important  in  the  Celebration  of  the  Mxstery  is  a  worthy 
acceptance  of  the  Gilt  of  God  with  an  attitude  of  gratitude 
and  to  live  a  life  accordingly. 


VII.  Praise  and  Thanksgiving  and  the  Celebration 

of  the  Mysteries 

In  the  Celebration  of  the  Mysteries,  the  aspect  of  praise 
and  thanksgiving  is  an  important  factor.  In  the  Church,  the 
commemoration  of  the  Mystery  of  God  and  His  salvific  plan 
realized  and  fulfilled  in  Jesus  Christ  are  sacramentally  carried 
out  and  celebrated  in  the  Fucharistic  Liturgv  with  an  attitude 
of  gratitude.  I  he  Celebration  of  the  Mysteries  which  is  often 
called  otherwise  as,  "Eucharistic  Liturgy"  by  its  very  name 
meant  a  liturgy  of  thanksgiving. 

In  the  institution  narratives  which  we  find  in  the 
Gospels  of  Mai  hew  and  Mark,231  the  actions  of  Jesus  corres¬ 
ponding  to  the  bread  is  described  as:  "He  took  the  bread,  and 
blessed,  and  broke  it,  and  gave  it...".  The  term  here  used  for 
1  blessed"  is  eulogesan.  And  corresponding  to  the  cup,  the 
actions  are:  "He  took  the  cup,  and  when  he  had  given  thanks 
he  gave  to  them”;  the  te’m  used  for  "given  thanks"  is 
eucharislesas.  In  Luke  and  Paul,232  they  do  not  use  .the  term 
"bb  ssed”  ( eulogesan ),  instead  they  use  only  "had  given  thanks" 


2?1.  Mt.  26:26-28;  Mk.  14:22-24 
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( etichnrislesas ).  The  term  eulogesan  comes  from  the  Greek  word: 
eulogia,  meaning  an  eulogy,  great  praise,  glory,  blessing,  good 
speaking,  speaking  well  off,  etc.  the  leim  Eucharislesas  conus 
from  the  Greek  verb:  eucharisteo  which  meant  to  give  thanks, 
to  return  thanks,  to  requite,  to  give  in  return,  etc.  And  it 
has  the  root:  eu-charist-ein  that  it  includes  in  it  eulngesan  in 
a  broader  sense  of  praising,  blessing,  speaking  well  of  in  return, 
etc.233 

The  Christian  Mystery  of  worship  which  publically  cele¬ 
brates  the  Mystery  of  salvation  already  accomplished  in  Jesus 
Christ  offers  praise  and  thanks  to  God  and  glorifies  Him  lor, 
the  same,  so  that  it  might  be  intensified  in  all  t lie  participants 
and  be  communicated  to  others  for  the  building  up  of  the 
Church  and  for  the  glory  of  God’s  Holy  Name.2  4  Hence, 
liturgy  is  both  God’s  unending  saving  activity  and  our  prayer¬ 
ful  response  to  it  in  faith  and  is  expressed  through  the  acts  of 
praise  and  thanksgiving.  The  Liturgy,  the  Celebration  of  the 
Mysteries,  therefore,  has  precisely  the  same  dynamics  as  the 
N.  T.,  that  it  also  contains  and  demands  our  response  to  it. 
Just  as  Bible  is  the  saving  Word  of  God  in  the  words  of  man, 
the  Celebration  of  the  Mystery  is  the  Saving  Deeds  of  God  in 
the  action  of  the  Church.233 

In  the  Eucharistic  Liturgy  it  implies  an  act  of  thanks¬ 
giving.  Sometimes  the  whole  anaphoral  part  is  called  to  be 
thanksgiving  prayers  or  ' "Eucharistic”  prayers.236  For  it  includes 
a  thanksgiving  to  God  for  all  His  gifts,  for  the  creation  and 
redemption.  One  of  the  salient  features  of  the  East  Syrian 
Liturgy  (Syro  Malabar  Qurbana)  is  its  emphasis  on  the  aspect 
of  praise  and  thanksgiving.  The  AM  itself  begins  with  a  prayer 
of  thanksgiving:  “We  thank  you  Lord,  our  God,  for  the  abundant 
graces  you  have  showered  upon  us”.237  And  this  prayer  is  con¬ 
cluded  with  a  doxologv:  f<We  offer  you  praise  and  honour, 
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worship  and  thanksgiving  now  and  always  for  ever”.233  The  same 
anaphora  is  concluded  with  another  prayer  of  thanksgiving:  ‘'And 
for  all  this  great  and  admirble  dispensation  towards  us  we  will 
thank  and  glorify  you  unceasingly  in  the  Church  redeemed  by 
the  precious  Blood  of  Your  Christ.”239  As  the  opening  and  the 
concluding  prayers  make  clear,  the  whole  anaphore  is  an  act  of 
thanksgiving.  As  Fr.  V.  Pathikulangara  would  say, “it  is  a  liturgy 
of  praise  of  glorification,  of  thanksgiving  and  of  adoration/  24° 
It  is  all  the  more  clear  in  the  Prayers  Proper  for  the  seasons 
of  the  Liturgical  year.241 

A.  Praiseworthiness  of  God 

The  sole  justification  for  praising  God  is  that  God  is 
praiseworthy;  for  he  is  the  God-head,  creator,  saviour  and 
protector.  In  the  Book  of  Revelation  it  is  very  clear:  “Worthy 
art  thou,  our  Lord  and  God,  to  receive  glory,  honour  and 
power,  for  Thou  didst  create  all  things,  and  by  Thy  will  they 
existed  and  were  created.”242  In  anolher  passage  we  read: 

'‘Then  I  looked  and  I  h  *ard  around  the  throne  and  the 
living  creatures  and  elders  the  voice  of  many  ang  Is,... 
saying  with  a  loud  voice,  'worthy  is  the  lamb  who  was 
slain,  to  receive  power  and  wealth  and  wisdom  and 
might  and  honour  and  gi • » ry  and  blessing*.  And  t  heard 
every  creatures  in  heaven  and  on  earth  and  under  the 
earth  and  in  the  sea  and  therein  saying.  “To  Him  who 
sits  upon  the  throne  and  to  the  Lamb  be  blessing  and 
honour  and  glory  and  might  for  ever  and  ever.”243 

In  the  Celebration  of  tip'  Mysteries,  it  is  filled  with  such 
praises.  The  second  G'hanlha  prayer  begins  with  an  act  of 
praising:  ‘‘Worthy  of  praise  from  every  mouth,  of  confession 
from  every  tongues  and  worship  and  exaltation  from  every 
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creature...”244  In  the  prayer  of  thanksgiving  after  the  Comm¬ 
union  Service,  the  celebrant  would  pray:  “It  is  fitting,  O 
Lord,  every  day,  it  is  right  at  all  times,  it  is  just  at  every 
hour  that  we  give  thanks  to,  adore  and  glorify,  the  revered 
Name  of  Your  Majesty.  For  through  Your  grace,  O  Lord,  and 
through  Your  mercy.  You  have  made  the  weak  nature  of 
your  sons  of  mortal  men  worthy  to  bless  Your  Name  with  the 
angels...”2^5  Similar  prayer  constructions,  in  our  Qurbana, 
therefore,  reflect  the  prayers  in  the  O.  T.  and  the  N.  T.  and  the 
Jewish  benedictions  which  begin  w i 1 1 1  a  call  to  blessing.  Here, 
God  is  acknowledged  to  be  worthy  of  praise  from  all 
creation.246 

B.  Thanksgiving  and  Memorial 

It  is  in  the  background  of  the  memorial  that  we  offer 
thanks  to  God.  For  the  Eucharistic  Celebration  is  a  memorial 
Celebration  and  vice  versa,  it  is  by  commemorating  we  cele¬ 
brate  the  salvific  Mysteries  to  the  effect  of  thanksgiving,  p'or 
the  Isrellites  the  Passover-meal  was  a  memorial-meal  and  it 
was  a  meal  of  thanksgiving;  a  meal  to  express  their  deep 
gratitude  to  Yahweh  who  deli  vend  them  from  Egypt,  and 
to  pav  Him  homage  and  to  ask  Him  to  bless  them.247  In  the 
Syro  Malabar  Qurbana  too,  the  same  pattern  is  followed  and 
the  prayer  would  really  reflect  this  aspect  of  memorial.248 

In  almost  all  the  anaphoras,  the  post-Sanctus  part 
would  recall  the  economy  of  salvation  in  detail.  Generally, 
it  includes  a  thanksgiving  for  the  whole  Christ-event.  All 
that  Christ  has  done  to  the  effect  of  our  salvation  are  reme¬ 
mbered  in  thanksgiving.  The  post-Sanctus  prayer  in  AM,  is 
a  thanksgiving  prayer  for  the  effect  of  redemption,  especially 
immortality,  forgiveness  of  sins,  divine  life,  etc.  but  without 
enumerating  the  historical  events  of  the  salvation  history  as 
such.249  This  is  noted  to  be  the  reason  for  the  absence  of  the 
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IN  in  AM.250  Moreover,  in  the  institution  of  Eucharist,  the 
prominent  element  was  one  of  thank-giving.  The  Eucharistic 
Liturgy  which  is  a  sacrifice  of  praise  and  thanksgiving  in  its 
developed  solemn  celebration  has  its  root  and  seed  in  the 
event  of  the  institution  of  the  Eucharist  and  in  the  command 
of  the  Lord  to  do  it  in  his  remembrance.  Having  centred 
around  these  things  AM  has  developed  itself  to  be  a  sacrifice 
of  praise  and  thanksgiving.  Hence  the  AM  considers  IN  as  the 
very  seed  and  root  of  Eucharistic  Celebration  and  not  as 
its  fruit  and  climax. 

C.  Sacrificial  Value  of  Praise  and  Thanksgiving 

What  is  in  AM,  as  “Qurbana  is  offered  to  God,  the 
Lord  of  all”,251  is  found  in  other  anaphoras  as,  ‘‘Let  us  give 
thanks  to  the  Lord”.252  This  difference  is  considered  as  a 
proof  that  the  early  Church  saw  the  Eucharistic  Celebration 
as  a  true  sacrifice  of  praise  and  thanksgiving  offered  to  God. 
It  is  considered  as  an  ancient  and  explicit  reference  to  the 
sacrificial  aspect  of  the  thanksgiving.  Thus  it  makes  clear 
that  the  Celebration  of  the  Eucharistic  Liturgy  is  seen  here 
as  an  oblation  of  praise  and  thanks  to  God  from  the  Church. 
Likelv,  the  very  act  of  praise  and  thanksgiving  itself  is  a 
sacrifice  —  a  spiritual  sacrifice  —  most  pleasing  to  God.253 

Accordingly,  thanksgiving  and  offering  are  co-related. 
Fnr  any  form  of  oblation  is  an  expression  of  gratitude  and  all 
offerings  imply  thanksgiving.  In  this  sense,  the  Eucharistic 
Liturgy  is  the  supreme  act  of  our  thanksgiving  and  our 
oblation  through  which  we  offer  back  to  God  in  Christ  our 
gratitude  for  everything  we  received  from  God.254  Thus 
Eucharistic  Liturgy  is  our  returned  offering  —  prospora  or 
anaphora  —  of  thanksgiving  and  gratitude.255  When  we  offer 
praise  and  thanksgiving  to  God  in  the  Eucharistic  Prayers 
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for  creation  and  redemption  it  is  a  tantamount  to  offering 
back  to  God  for  t lie  whole  creation  redeemed  in  Christ.256 

D.  Prognostic  sign  of  the  Heavenly  Liturgy 

The  Eucharistic  Liturgy  is  also  a  prognostic  sign  of  what 
is  to  come.25  For  the  Church  as  the  community  redeemed  by 
the  precious  Blood  of  Christ  renders  praise  and  thanksgiving 
to  God.  And  she  is  adorned  like  a  spouse  with  full  of  helps 
and  blessings,  waiting  for  the  bridegroom.258  In  the  RAZA  it 
is  very  evident.  At  the  concluding  prayer  of  the  AM,  it  is 
worded:  “  ...  we  will  thank  and  glorify  You  unceasingly  in 
Your  Church  redeemed  bv  the  precious  blood  of  Your 
Christ”.259  In  the  two  pravers  just  before  the  opening  of  the 
sanctuary-veil  the  celebrant  w  »u hi  pray:  “  May  we  be  found 
worthy  to  receive  from  heaven  the  manifestation  of  Your 
beloved  Son,  and  to  thank  You  and  praise  You  unceasingly  in 
Your  Church,  crowned  like  a  spouse  and  full  of  every  help 
and  blessings...”260 

The  Eucharistic  Liturgy,  therefore,  is  a  Liturgy  of 
praise  and  thanksgiving,  and  the  grace  ever  more  requested 
to  the  Lord  in  it  is  the  help  to  sing  His  praises  for  ever.  The 
whole  Eucharistic  Celebrat  ion  is  aimed  at  making  our  life  a 
constant  hvmn  of  praise  to  God,  and  as  the  Psalmist  would 
say:  “I  will  bless  the  Lord  at  all  times;  His  praise  shall 
continually  be  in  my  mouth”.261  In  the  hymn  during  the 
Fraction  Service,  the  community  would  sing:  ‘‘Open  to  us,  0 
Lord,  the  gate  of  Your  Mercy.  that  we  may  enter  it  and  sing 
Your  praises  day  and  night”.262  After  the  Communion  Service 
too,  the  community  would  pray:  ‘‘Make  us  all  worthy  to  meet 
You  with  confidence  at  Your  manifestation  and  to  offer  You 
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praises  with  the  hosts  of  angels”  263  Therefore,  the  Celebration 
of  the  Mysteries  as  an  act  of  praise  and  thanksgiving  increases 
the  Christian  hope  and  joy  in  the  eternal  life  in  the  Kingdom 
of  God.  Hence,  in  the  final  blessing  on  the  ferial  days,  the 
priest  would  bless  the  people  praying:  “May  our  Lord  Jesus 
Christ,  ...  Make  us  worthy  of  the  magnificent  glory  of  his 
Kingdom  of  eternal  joy  with  his  holy  angels  and  of  confidence 
in  his  presence,  granting  us  to  stand  at  his  right  hand  in  the 
Jerusalem  on  high  ...  ”264 

In  short,  the  element  of  praise  and  thanksgiving  is  as 
integral  part  of  the  Q  irbana.  For  Qurbana  is  a  Celebration  of 
the  Mysteries  of  the  divine  revelations.  Hence,  the 
Celebration  of  the  Mysteries  involves  the  acceptance  of  the 
salvific  gifts  and  revelations  of  God  by  man  with  an  attitude 
of  gratitude  and  reverence  which  are  turned  to  be  acts  of 
praise  and  thanksgiving.  Moreover,  it  presupposes  the  experience 
of  divine  presence,  participation  in  the  salvific  events  of  the 
sacred  history  through  a  memorial  of  them,  and  consequently 
it  demands  for  salvific  experience  and  sharing  in  the  fruits  of 
redemption,  such  as,  divine  life,  immortality,  victory  over 
death,  forgiveness  of  sins,  heavenly  bliss,  deification,  etc., 
together  with  an  anticipatory  experience  of  the  heavenly  life. 
And  these  are  all  very  basic  and  substantial  elements  in  the 
meaning  of  Mystery  or  raza  in  the  Eucharistic  Celebration. 

VIII.  Celebration  of  the  Mysteries  and  the 

Meal  Dimension 

The  Sacrificial,  Memorial  and  Sacramental  characters  do 
not  fully  exhaust  the  meanings  of  Mystery  in  the  Eucharistic 
Liturgy.  For  it  would  also  involve  a  Meal  dimension  in  the 
Celebration  of  the  Mvsteries.  All  the  above  mentioned  characters 
of  the  RAZA  does  possess  this  Meal  Dimension  within  them. 

The  sacrificial  offerings  very  often  carry  with  them  a 
sacrificial  meal  at  the  end.  In  the  Mystery-worships  also,  common 
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meal  was  an  important  element.  The  0.  T.  sacrifices  were 
partly  offerings  of  lood  oflered  to  God,  and  consequently  it 
Lv  came  a  consecrated  or  a  sanctified  food.265  Even  in  wave 
offering266  a  portion  of  the  flesh  of  the  ram  and  the  bread 
offered  to  God  were  eaten  by  the  priests.  The  passover  cele¬ 
bration  was  a  memorial  celebration  in  the  context  of  a  meal.267 
The  Chabura  meal  was  a  sacrificial  meal  and  it  was  the  only 
sacrifice  in  Isreal  during  the  period  when  the  people  were 
deprived  of  the  temple  worship.268 

Celebration  of  the  Mvsteries  which  involves  dimensions 
of  sacrifices,  sacrament,  memorial,  divine  gift  and  eucharistia 
is  celebrated  in  the  context  of  a  meal  which  Jesus  himself  had 
instituted  at  his  last  Supper.269  Thiough  this,  Jesus  had 
perpetuated  his  paschal  Mystery  among  us.270  The  bread  and 
wine  that  are  used  in  this  celebration  do  bee ome  the  Body 
and  Blood  of  Christ  through  a  divine  intervention  in  it. 
Christ  has  given  himself  to  the  world  as  food  and  drink 
and  revealed  himself  to  be  the  Bread  of  Life,  which  gives 
life  to  the  world.271  And  this  is  really  a  gift  of  God.272 

The  explanation  which  Jesus  gives  about  the  Bread 
of  life  in  Ch.  Jn.6  becomes  ever  more  “mysh  Lous”  and 
"sacramental”  as  it  progi esses.  The  darkness  becomes  light 
when  Jesus  had  instituted  the  Eucharist  at  the  Last  Supper. 
Taking  the  bread  to  his  hands  he  said,  this  is  my  body 
broken  for  you”,  and  regarding  the  chalice  he  s<iid,  ‘This 
is  my  blood  shed  for  the  sins  of  many”2'3.  The  wliole 
Paschal  Mystery,  its  nature  and  fruits,  are  all  well  expressed 
through  this  meal  which  Jesus  had  shared  with  his  apostles 
and  which  he  instituted  for  the  coming  generations  and 
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ages274.  This  sacramental  food  has  also  an  eschatological 
allusion,  of  a  heavenly  banquet  in  which  we  all  would  sit 
together  with  Jesus275. 

The  Celebration  of  the  Mystery  of  the  Body  and  Blood 
of  Christ  truely  implies  a  communion.  By  communion  it  is 
usually  understood  as  the  reception  of  the  sacramental  Body 
and  Blood  of  Christ  by  the  individual  believers.  But  really 
it  is  something  more  than  that;  it  implies  a  koinonia ,  a 
word  which  demands  “to  have  communion  with”  other 
members  who  all  partake  of  the  same  gifts  of  God  in 

common276.  Thus,  by  “communion”  it  means  the  eucharist 
is  a  meal  in  which  all  the  Participants  are  brought  together 
to  have  common  share  in  the  common  goods.  In  the 

Eucharistic  Liturgy  bread  and  wine,  which  are  the  ordinary 
elements  of  the  human  meal,  are  used  with  greater  and 
deeper  significances.  By  the  Word  of  God  and  by  the 

Holy  Spirit  the  bread  and  wine  become  the  Body  and 
Blood  of  Christ,  and  the  whole  Celebration  assumes  the 
character  of  a  meal  or  banquet  to  the  extend  of  a  spiritual, 
divine,  and  a  heavenly  one277.  Here,  the  words  of 

E.  J.  Kilmartin  is  very  important.  He  says: 

FTom  the  outset  of  the  divine  liturgy,  Christ  relates 
himself  to  the  eucharistic  community.  He  is  the  host 
of  the  meal  of  the  Church,  the  anticipated  messianic 
banquet.  Since  the  meal  is  the  meal  of  the  people 
of  God  gathered  together  around  the  High  Priest  unto 
the  glory  of  the  Eather,  its  mystery  is  the  self-offering 
of  the  Lord  to  the  community  under  the  form  of 
sacrament  of  His  Body  and  Blood.278 

Hence  it  is  proper  that  all  those  who  are  gathered 
together  to  celebrate  the  Mysteries  should  receive  communion. 
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The  early  Church  was  so  cautious  about  it  that  those  who 
were  not  fit  enough  for  receiving  the  communion  were  not 
permitted  to  take  part  in  the  Liturgy  of  the  Faithful,  and 
such  people  were  dismissed  from  the  Celebration  just 
immediately  after  the  Liturgy  of  the  Word.  It  was  quite 
true  of  the  Syro  Malabar  Qurbana  too.2  9  Even  in  the 
Liturgical  commentary  of  Narsai  written  in  the  5th  century 
also  we  see  its  reference.280  Hence,  the  Dismissal  Service  in  the 
Qurbana  has  a  great  theo'ogical  significance  and  has  its 
origin  in  the  early  Church.281 

In  the  Syro  Malabar  Qurbana,  the  Communion  Service 
is  filled  with  the  theme  of  banquet.  At  the  Fraction  Service 
the  Body  of  Christ  is  qualified  as  the  "Bread  of  life” 
alluding  to  the  Johannine  theme  of  "‘Bread  of  life”  which 
came  down  from  heaven.282  The  reference  to  the  "‘Breaking  of 
the  Badv”  refers  first  to  the  Last  Supper  and  to  the  context 
of  the  institution  of  the  Eucharist,283  and  secondly  it  alludes 
to  the  sacrificial  death  of  Christ  on  the  cross.  In  the  Communion 
Service  the  Body  and  Blood  of  Christ  are  considered  to  be 
banquet  prepared  by  the  heavenly  Bridegroom  at  his  marriage 
feast.  284  Through  the  words  of  the  deacon  the  church  invites 
the  faithful  for  this  banquet:  “My  brotheren,  the  Church 
invites  you:  receive  the  Body  of  the  Son  and  drink  from  his 
chalice  with  faith  in  the  kingdom  of  heaven”.285  And  it 
would  also  include  the  invitation  of  Jesus  the  heavenly 
king.286 

279.  In  the  Syro  Malabar  Qurbana  also  there  is  a  dismissal  service  and 
there  we  have  the  statement:  “Whoever  does  not  receive  the  Qurbana 
may  go  out”,  RAZA ,  32 
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This  banquet  is  also  called  to  be:  Spiritual  Banquet,287 
Royal  Banquet,288  Heavenly  Banquet,289  etc.  There  are  also 
references  to  the  sacrificial  meal,290  and  once  in  the  Prayers 
Proper  it  is  seen  as,  “good  pasler  who  seeing  his  sheep 
hungry  broke  his  own  body  for  their  food  and  pierced  his 
side  and  poured  out  living  water  for  them  to  drink.’’291  All 
these  references  direct  our  attention  to  a  sub  ime,  holy,  divine 
and  lifegiving  meal  with  great  spiritual  and  divine  fruits. 
The  faithful  partake  of  it  with  atmost  care,  respect  and 
holiness.  Any  profanity  to  this  holy  meal  is  culpable  and 
it  would  bring  forth  judgement  and  condemnation.292  Hence, 
it  insists  on  purity  of  heart  and  clean  cosncience.293 

However,  none  of  the  references  in  the  RAZA  describe  the 
Communion  Service  as  a  mere  fiiendh  meal  or  “agape  meal”, 
but  it  always  insists  that  it  is  something  of  a  more  splendid 
nature — as  a  spiritual  banquet,  royal  banquet,  heavenly 

banquet,  etc. — and  it  is  seen  as  an  ineffable  gift  of  God 
which  is  shared  with  man.294 

There  is  a  clear  insistence  that  this  holy  meal  is 
always  regarded  as  the  true  Body  and  Blood  of  Christ,  and 
that  it  is  a  gift  of  God  and  Holy  Spirit  does  dwell  within 
it.295  In  the  kus'etpa  Prayer  during  the  hirozulha  of 

Reconciliation,  all  these  things  become  very  evident  and 
they  express  that  the  recipients  have  to  become  perfect 

2X7.  RAZA  62, 61;  PP.  II,  10;  III,  316 

288.  PP.  I,  no  182 

269.  PP.  Ill,  182 

290.  PP.  II.  26;  III,  338 

291  PP.  Ill,  392 

292.  1  Cor.  11:27-32:  Heb.  10:29:  RAZA,  64 

293.  1  Cor.  11:28;  Heb.  10:22;  RAZA.  38,61;  PP.  Ill,  402 

294.  It  is  always  a  miHeiding  concept  that  the  Eucha  isiic  Celebration  is 
a  meal  celebration,  a  co  union  nval  or  agape -meal  share  j  amo  ig  the 
faith ' id;  and  the  over  emphasis  given  to  the  m  :al- June  ision  of  the 
Eu  Juristic  Liturgy  is  a  her otica l  appro ic  i  dried  from  the 
Pro  es. ant  theo  ogical  point  of  view  as  a  coniequeit  result  of  the 
denial  of  the  sacramentality  of  the  Eu-harut  anJ  Priesthood,  cf. 
J.  KAIZINGlR,  Feast  of  Faith,  San  Francisco,  1986,  40-45 

295.  RaZA,  50,67;  PP.  Ill,  314-16 
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witnesses  of  the  glory  of  God,  pure  sanctuaries  and  the 
holy  temples  fit  for  the  habituation  of  the  holy  Trinity,  and 
that  they  would  be  deified  by  way  of  being  united  to  the 
Body  and  Blood  of  Christ.296 

Thus,  at  the  climax  of  the  Celebration  of  the  Mysteries 
the  Communion  Service  provides  the  believers  a  mystical 
experience  of  the  indwelling  presence  of  the  Trinity  within 
themselves.  And  it  also  provides  a  participation  in  the 
divine  life  and  nature,  and  consequently  an  experience  of 
deification.  And  all  these  things  remain  the  ultimate 
foundation  of  the  Christian  joy  and  hope  all  throughout 
one’s  life  in  the  onward  pilgrimage  towards  the  heavenly 
Jerusalem. 

In  this  respect,  we  see  a  close  similarity  between  the 
Christian  Eucharistic  Communion  and  the  meal  of  the  Mystery- 
religions.  In  the  Mystery-religions  too,  the  meal  provided  a 
koinonia  or  a  common  brotherhood,  and  a  participation  in  the 
divine  life  and  nature,  and  consequently  warrented  deification. 
In  the  Celebration  of  the  Mysteries  or  raze  it  necessarily 
includes  the  communion  or  participation  from  the  Holy  Meal 
so  as  to  gain  the  divine  life,  nature  and  holiness  and  it  is  an 
integral  part  of  the  Celebration.  In  addition  to  them  it  also 
provides  an  anticipatory  outlook  into  the  revelatory  dimension 
of  the  heavenly  banquet  at  the  marriage  feast  of  the  Lamb  of 
heaven  at  the  heavenly  Jerusalem.  Hence,  the  concept  of 
‘Mystery”  or  Raza  in  the  Syro  Malabar  Qurbana  implies  a 
wide  range  of  meanings. 

IX.  Celebration  of  the  Mysteries  and 
the  Heavenly  Liturgy 

The  theme  of  the  Eucharistic  Sacrifice  as  a  sacramental 
sacrifices  is  a  generally  accepted  theme  in  the  Liturgical 
Theology.  However,  the  Eastern  Churches  have  gone  further 
and  have  developed  their  Liturgies  giving  a  certain  priority 
to  the  eschatological  dimension.  This  is  nothing  but  Pauline 
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view  of  the  Eucharistic  Celebration.  297  It  is  the  very  essence 
of  the  Church  to  be  at  the  same  time  earthly  and  heavenly. 
Consequently  the  structure  and  prayers  of  the  Celebration  of 
the  Mystery  are  modelled  after  this  pattern  Thus,  through 
the  liturgical  signs  the  earthly  and  heavenly,  visible  and 
invisible,  historical  and  eschatological  dimensions  of  the 
Mystery  of  Christ  are  made  present  for  the  participation  of 
the  faithful.  298 

A.  Heavenly  Realities  Reflected  in  the  Celebration 

% 

The  Eucharistic  Celebration  as  a  memorial  of  the  Paschal 
Mystery  of  Christ  containing  an  eschatological  reference  is 
very  natural.  It  brings  into  our  mind  the  picture  of  Jesus 
who  has  ascended  into  heaven  and  who  would  come  again  to 
take  us  to  heaven.  299  The  institution  of  the  Eucharist  also 
directs  our  attention  to  the  eschatological  realities,  such  as; 
Jesus  drinking  the  new  wine  in  the  kingdom  of  the  Father, 
Jesus  preparing  a  banquet  for  us  in  heaven  at  which  we  all 
will  sit  together  with  Jesus, 300  etc.  Hence  the  Eucharistic 
Celebration  becomes  an  anticipation  of  the  heavenly  banquet 
at  the  Lord’s  table.  At  every  occasion  of  celebrating  the 
Eucharistic  Liturgy  the  Church  is  reminded  of  this  assurance 
and  waits  for  the  final  realization  of  it.  j01 

So  also,  with  the  ascension  of  Jesus  Christ,  he  had 
opened  the  door  of  paradise  and  caused  for  us  to  have  access 
and  entrance  there.  302  As  G.  Vavanikunnel  would  point  out: 

This  historical  reality  of  the  death,  resurrection  and 
ascension  of  Christ  -  the  Paschal  Mystery  of  Christ  - 
cannot  be  repeated  in  the  same  manner  as  it  took  place 
in  the  history.  It  is  eternally  fixed  in  heaven  in  its 
perfect  consummation  in  the  glorified  Christ  sitting  at 


297.  I  Cor.  11:26;  Mt.  26:29 

298.  G.  VAVANIKUNNEL,  A  Study  on  the  Syro  Malabar  Liturgy,  129; 
SC.  2,8 

299.  Jn.  14:2-3 

300.  Mt.  26:29;  Mk.  14:25:  Lk.  22:16,18 

301.  C.  PAINGOTT,  op.  c/7.,  114 

302.  Hcb.  6:18-20;  J0:l9-22 
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the  right  hand  of  the  Father.  But  this  must  be  made 
present  in  the  world  until  the  parousia  for  our  parti¬ 
cipation  in  it.  This  is  done  actually  through  the 
sacramental  signs  in  Liturgy.  303 

Thus,  the  sacrifice  on  the  Cross  is  perpetuated  once  and  for 
all  in  the  glorious  Christ  in  heaven  and  they  cannot  be 
seperated.  The  heavenly  and  earthly  phases  of  the  sacrifice 
of  Christ  are  perfect  manifestation  of  the  one  and  the  same 
sacrifice  of  Christ.  304  The  heavenly  sacrifice  of  Christ  is  the 
extension  and  continuation  of  the  earthly  sacrifice  of  Christ 
on  the  Cross  at  the  Calvary.  For  his  sacrifice  is  eternal  and 
its  fruits  last  for  ever.  Now  he  has  entered  into  heaven  and 
remains  there  as  the  High  Priest  and  Mediator.  305 

Hence  in  every  Eucharistic  Liturgy  we  have  a  foretaste 
of  the  heavenly  liturgy,  where  Christ  is  heavenly  High  Priest 
seated  at  the  right  hand  of  the  Father  and  thousands  and 
thousands  of  angels  continually  praising  God  “holy,  holy, 
holy"’.  306  Therefore,  the  words  of  Theodore  of  Mopsuestia  is 
noteworthy: 

It  is,  indeed,  evident  that  it  is  a  sacrifice,  but  not  a 
new  one  that  the  priest  performs  as  his,  but  it  is  a 
remembrance  of  that  other  real  sacrifice  of  Christ 
Because  the  priest  performs  things  found  in  heaven 
through  signs  and  symbols,  it  is  necessary  that  his 
sacrifice  also  should  be  as  their  image  and  that  he 
should  be  as  their  image  and  that  he  should  represent 
a  likeness  of  the  service  of  heaven. 307 

B.  Pilgrim  People  and  the  Heavenly  Jerusalem 

The  Church  as  a  pilgrim  people  moving  towards  the 
heavenly  Jerusalem,  anticipates  the  realities  which  she  is 
going  to  enjoy  at  the  eschatological  times.  Hence  the  liturgical 


303  G.  VAVANIKUNNEL,  A  study  on . Liturgy,  123 

304.  Ibid,  28;  E.  J.  KILMARTIN,  op.  cit.,  132 
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settings  are  so  arranged  that  the  participants  shall  have  a 
foretaste  of  the  heavenly  liturgy.  In  this  respect,  what  the 
Constitution  on  Sacred  Liturgy  speaks  of  it  is  worth  noting: 

In  the  earthly  liturgy  we  take  part  in  a  foretaste  of 
the  heavenly  liturgy  which  is  celebrated  in  the  Holy 
City  of  Jerusalem  on  high  towards  which  we  journey  as 
pilgrims,  where  Christ  is  sitting  at  the  right  hand  of 
God,  minister  of  the  holy  of  holies  and  of  the  true 
tabernacle.  With  all  warriors  of  the  heavenly  army  we 
sing  hymns  of  glory  to  the  Lord;  venerating  the  memory 
of  the  saints,  we  hope  for  some  part  and  fellowship 
with  them;  we  eagerly  await  the  saviour,  our  Lord  Jesus 
Christ,  until  he,  our  life  shall  appear  and  we  too  will 
appear  with  him  in  glory. 308 

When  the  Church  prays,  she  prays  in  union  with  and 
through  the  one  mediator,  Jesus  Christ  who  is  always  present 
in  the  liturgical  assembly  of  the  Church.  This  prayer  and 
mediation  of  Christ  is  revealed  as  the  source  which  animates 
the  worship  of  the  Church.  The  earthly  Church  receives  in  faith 
the  thanksgiving  and  praise  which  the  One  High  Priest  offers 
to  the  Father,  and  associates  herself  with  it  in  order  to  be 
the  acceptable  thanksgiving  for  all  that  He  has  done  to  us.309 

C.  Sacramental  Anticipation  of  the  Heavenly  Liturgy 

The  heavenly  liturgy,  therefore,  as  explained  by  the 
Eastern  liturgical  texts,  is  eternal  and  cosmic.  It  was  begun 
with  the  resurrection  and  ascension  of  the  Lord,  and  it  shall 
have  no  end.  It  remains  as  the  true  eternal  reality  both  to 
angels  and  man.  The  whole  created  realities,  viz,  the  angels, 
the  saints,  the  mankind,  the  heaven,  the  earth  and  everything 
on  earth  and  in  heaven  participate  in  this  festal  worship 
rendered  to  God. 310  The  earthly  liturgy,  therefore,  is  also 
a  sacrament  of  the  heavenly  liturgy  as  an  anticipation  of  the 


303.  SC. ,  8 

309  E.  J  KfLMARTIN.  op.  cit  ,  137 
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latter. 311  The  Mystery  of  Christ  which  is  eternally  present 
in  heaven  in  its  consummated  form  and  made  present  in  the 
Church  through  liturgical  signs,  is  the  basis  of  this 
anticipation.  312 

If  the  liturgy  of  the  Church  is  sacramental  represent¬ 
ation  of  the  liturgy  in  heaven  the  core  of  the  whole  Eucharistic 
liturgy  also  mud  be  same.  So  through  the  Eucharistic  liturgy  we 
are  participating  in  the  heavenly  liturgy  although  imperfectly 
from  here  on  earth313.  Hence  the  words  of  Theodore  of  Mopsu- 
eslia  is  noteworthy: 

As  often,  therefore,  as  the  service  of  this  awe-inspiring 
sacrifice  is  performed,  which  is  clearly  the  likeness  of 
heavenly  things  and  of  which,  after  it  has  been  perfected, 
we  become  woithy  to  partake  through  food  and  drink, 
as  true  participation  in  our  future  benefits  -  we  must 
picture  in  our  minds  that  we  are  dimly  in  heaven ,  and  through 
faith  draw  in  our  imagination  the  image  of  heavenly  things, 
while  thinking  that  Christ  who  is  in  heaven  and  who  died 
for  us,  rose  and  ascended  into  heaven  and  is  now  being 
immolated.314 

In  the  Syro  Malabar  Qurbana  the  element  of  anticipation 
of  the  heavenly  liturgy  is  manifested  in  different  ways.  The  sanct¬ 
uary  is  held  to  the  symbol  of  heaven,  and  the  altar  is  the 
symbol  of  the  heavenly  divine  throne.315  The  sanctuary  opened 
through  the  removal  of  the  veil  symbolizes  the  opening  up  of 
heaven.316  The  Gospel  procession  from  the  altar  to  the  Bema 
symbolizes  the  coming  down  of  Christ  from  heaven  for  his 
redeeming  ministry  among  the  people  on  earth.317  The  great 

311  G.  VAVANIKUNNEL,  A  Study  on  ...  Liturgy ,  126 
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entrance  of  the  celebrant  into  the  sanctuary  and  to  the  altar 
symbolizes  the  glorious  entrance  of  Christ  into  the  holy  of  holies 
as  the  high  priest  and  the  mediator  before  Father  with  the  fruits 
of  his  single  but  eternal  sacrifice  for  the  whole  mankind.318 
The  inner  structure  of  the  Church-construction,  the  order  and 
structure  of  the  Qurbana,  the  signs  and  symbols,  the  hymns  and 
prayers,  etc.  would  also  contribute  for  this  goal.  The  fire  that 
enflames  and  the  light  that  shines  in  the  sanctuary,  the  smoke 
of  the  incence  that  tills  the  holy  of  holies,  the  brightness  of 
the  rob  of  the  priest,3'9  the  decorated  altar  and  the  whole 
sanctuary  adorned  with  heavenly  pictures  and  images,  etc.  are 
all  highly  inspiring,  and  they  would  lead  the  faithful  to  have 
a  mystical  experience  of  heavenly  bliss  and  spiritual  vision  of 
God.  As  the  Psalmist320  had  experienced  the  presence  of  God  in 
the  temple,  as  Isiah321  had  seen  God  in  a  vision,  as  St.  John322 
had  seen  the  heaven  in  mystical  ecstacy,  as  St.  Stephen323  saw 
the  heaven  opened  at  his  heart-felt  prayer  and  as  St.  Paul324  had 
the  vision  of  the  third  heaven  in  a  revelation,  so  too,  the 
participants  of  the  Celebration  of  the  Mysteries  are  enabled  to 
have  a  mystical  experience  of  the  heavenly  liturgy,  spiritual 
vision  of  the  eternal  realities,  and  also  a  mystical  participation 
in  the  salvific  events  as  if  they  were  also  present  at  their 
historical  occurances.  And  with  the  help  of  all  these  elements 
the  celebration  would  turn  to  be  a  new  revelation  for  the 
participants. 

The  prayers  are  also  really  experiencial  and  revelatory. 
They  too  provide  the  participants  an  anticipatory  experience 
of  the  heavenly  liturgy.  Thus,  “Our  Father”  added  with  the 
QanamP25  really  provides  an  experience  of  sonship  before  the 

318.  Heb  7:23-28;  6:19-20;  8:1-2,11-14;  7:23-28;  10:12-22;  1  Tim.  2:5;  Act. 
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319.  NARSAI,  “An  Expo  i  ion  of  the  Mysteries”,  12;  Is.  6:1-6;  Rev. 
4:1-11;  21:22-23;  Ex.  40:34f;  33:18-23;  Num.  14:10;  20:6 

320.  Ps.  84: lfT 

321.  Is.  6:1-6 

322.  Rev.  4:11 

323.  Act.  7:55  56 

324.  2  Cor.  12. Iff 

325.  RAZA ,  6 


THE  CONCEPT  OF  MYSTERY  (r.\Za)...  MALABAR  QURBANA  141 

Father.  The  prayer  particular  for  Raza  recited  after  the  psalmody 
is  one  which  helps  the  faithful  to  experience  the  immanent- 
face  to  face  -  presence  of  God  in  the  sanctuary  as  if  in  a 
vision.326  The  second  G’hanlha  prayer  and  Sanetus  would  lead 
the  faithful  to  a  heavenly  bliss.32'  The  third  G'haniha  prayer 
itself  is  begun  with  the  expression:  “And  with  these  heavenly 
hosts  we  give  thanks. ..-”328  The  prayer  of  the  community  at 
the  Fraction  Service  is  one  which  helps  them  to  have  a  mystical 
approach  towards  the  Celebration  of  the  Mysteries.329  The 
whole  Communion  Service  would  invite  the  believers  to  have 
a  heavenly  approach  towards  the  Holy  Mysteries  and  they 
would  help  the  faithful  to  have  a  foretaste  of  the  heavenly 
banquet  prepared  for  us  heaven  in  honour  of  the  Lamb  who 
is  the  bridegroom.330  The  whole  thanksgiving  prayers,  both  of 
the  community  and  of  the  celebrant,  are  filled  with  mystical 
reflections  and  they  would  direct  their  attention  and  increase 
their  hope  for  the  full  participation  in  the  heavenly  liturgv.331 
All  the  prayers  of  the  Final  Blessing  instigates  in  them  hope 
for  final  glory  and  life  in  heaven  and  they  provide  inspiration 
for  earnest  attempt  to  win  it  over  through  the  daily  walks  of 
their  life.332 

Likely,  all  the  hymns,  especially,  the  first  hymn:  “Glory 
to  God  in  the  highest”,333  the  Trisagion,334  the  Onitha  d ’  Raze  335 
the  Sanetus,336  etc.  all  provide  a  healthy  atmosphere  for  the  belie¬ 
vers  to  join  with  the  heavenly  choir  and  to  sing  hymns  of 
glory  to  God.  Hence  they  help  them  to  participate  in  the  heavenly 
liturgv  in  a  mystical  manner.  In  this  context  the  words  of 
E.  J.  Kilmartin  is  very  important: 
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Tli ^  earthly  liturgy  can  be  described  as  a  foretaste  of 
the  heavenly.  1 1  is  the  expression  of  an  anl  icipated  reality. 
It  is  the  e'nactment  of  the  desire  or  hope  for  something 
that  already  exists  elsewhere.  But  it  is  also  a  real  parti¬ 
cipation  in  the  heavenly  liturgy.  It  can  be  identified  as  a 
sacramental  accomplishment  of  the  final  times.  In  the 
earthly  liturgy,  the  Church  mikes  its  own  self-offering 
to  the  Father  as  bride  of  Christ.  At  the  same  time,  the 
Church  is  united  to  Christ  as  body  to  head,  quickened  by 
the  one  Spirit  whom  Christ  possesses  in  fullness.  This 
unity  in  the  one  Spirit  enables  a  loving  mutuality  of 
self  -ottering,  in  which  the  Church  is  united  to  the  eternal 
worship  of  Christ.337 

In  short,  the  element  of  the  foretaste  or  anticipation  of  the 
heavenly  liturgy  provides  the  celebration  of  the  Mysteries  a 
mystical  outlook.  As  the  Mystery-cults  would  provided  in  their 
worships  a  spiritual  vision  of  God,  the  mystical  participation  in 
the  heavenly  liturgy  and  its  foretaste  in  the  earthly  liturgy 
becomes  aninLgial  pait  ol  Ihe  Cthbjatien  of  the  Mystuies 
And  this  really  makes  the  Celebration  of  the  mystery,  a 
Celebration  of  the  Revelation.  In  other  word>,  the  Christian 
Mystery  of  Worship  or  the  Celebration  of  the  Mysteries  also 
find  in  its  climax  and  meaning  a  mystical  vision  and  a  union 
with  Him  which  otherwise  is  provided  only  by  a  true  divine 
revelation.  Spiritual  vision  of  God  and  heavenly  bliss  are 
essential  elements  presupposed  by  the  celebration  of  the 
Mysteries  or  Raze.  4  his  would  also  explain  the  eschatological 
and  cosmic  dimensions  of  the  Liturgy  and  the  faith  of  the 
Church. 

D.  Mystery  and  Mysticism 

“Mystery”  and  “Mysticism”  are  very  much  interrelated. 
In  the  Celebration  of  the  mysteries,  mysticism  is  an  inevit¬ 
able  element.  It  refers  to  the  experiential  dimension  which 
one  achieves  through  the  celebration.  Hence  Eucharistic  Litu¬ 
rgy  has  also  a  mystical  outlook  in  it.  That  is  to  say,  only 
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through  a  mystical  approach  the  faithful  can  have  a  real 
God-experience,  an  experiance  of  having  seen  God,  of  having 
participated  in  the  paschal  mystery  of  christ,  of  having 
gone  deep  into  the  sacred  History  of  salvation,  of  having  sha¬ 
red  the  fruits  of  redemption,  of  having  enjoyed  the  gratuitous 
gifts  of  God,  of  having  joined  in  the  spiritual  and  heavenly 
banquet,  of  having  anticipated  the  foretaste  of  the  heavenly 
liturgv,  etc.  It  is  that  mystical  experience  which  enables  fait¬ 
hful  to  say  that  he  has  attained  the  forgiveness  of  sins,  achie¬ 
ved  the  eternal  life,  enjoyed  heavenly  bliss,  and  experienced 
the  glory  and  holiness  of  God-the  tremendous  and  fascinating, 
immanent  and  transcending  presence  of  God. 

The  experience  of  the  presence  of  God  during  the 
Celebration  of  the  Mysteries  and  the  conscious  feeling  of 
oneself  as  being  before  the  presence  of  God,  and  the  very 
act  of  thanking  and  praising  God  with  the  heavenly  hosts 
are  nothing  but  the  fruits  of  mysticism  in  the  Celebration  of 
the  Mysteries.  So  too,  only  this  mysticism  can  help  us  to  delve 
deep  into  the  incomprehensible  Mysteries  of  the  Trinitarian 
presence,  transformation  of  the  bread  and  wine  into  the 
real  Body  and  Blood  of  Christ,  the  acceptance  of  the  Qurbana 
by  God,  the  outpouring  of  the  divine  graces,  etc.  And  this 
Mysticism  is  the  fruit  of  a  revelation,  and  this  revelation 
itself  is  effected  by  the  Celebration  of  the  Mysteries. 

Mysticism  of  the  Qurbana 

The  Syro  Malabar  RAZA  would  give  very  many  allusions 
which  reflects  mystical  experience.  The  instruction  of  the 
deacon  after  the  Dyptics  is  an  invitation  for  the  faithful  to  come 

into  the  mystical  experience:  “ . Let  us  stand  with  due 

reverence  and  attend  the  tremendous  mysteries  that  are  being 

sanctified . Cast  ijour  eyes  down  and  lift  up  your  hearts  to 

heaven.  Attentively  and  earnestly  pray  and  beseech  at  this 
moment.  Let  no  one  dare  speak;  let  him,  who  prays,  pray  in 
his  heart;  stand  in  silence  and  reverence  and  pray.”338  Here 
the  references  to  “cast  your  eyes  down”,  “lift  up  your  hearts 
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to  heaven”,  “stand  in  silence”,  "pray  in  his  heart”,  etc.  are 
all  terminologies  and  phrases  belonging  to  mysticism. 

Before  the  second  G'hanlha  is  begun,  the  celebrant  himself 
would  invite  the  faithful  to  lift  up  their  hearts  (minds)  to 
heaven:  “Let  your  minds  be  on  high”.339  After  the  third  G'hanlha 
the  deacon  would  give  an  instruction  to  the  people: 

Pray  in  your  minds;  peace  be  with  us.  Lift  up  pour 
eyes  lo  heavens  above  and  look  through  the  understanding 
of  your  hearts.  Pray  and  meditate  on  the  things  that 
are  performed  at  this  moment.  The  seraphim  stand  in 
awe  before  the  glorious  throne  of  Christ;  the  people 
beseech  Him;  the  preist  supplicates,  implores  and 
entreats  mercy  on  the  whole  world;  togetln  r  with  the 
prn-st  and  the  people,  the  seraphim  glorify  and  sing 
praises,  in  loud  unending  hymns,  to  the  Body  that  is 
prepared  and  the  chalice  that  is  mixed  writh.3;o 

At  the  F.piclesis  the  deacon  would  give  another  instruc¬ 
tion  to  the  faithful  to  pray  and  to  stand  in  silence  and 
reverence.341  The  allusion  to  Ihe  very  presence  of  God  and  the 
Seraphims  singing  the  holiness  and  glory  of  God  are  truely 
expressions  of  the  Mystical  approach  implied  in  the  Celebration 
of  the  Mysteries.  And  the  whole  celebration  is  filled  with  this 
mystical  outlook;  for  example,  the  ‘‘Our  Father”  with 
doxology,342  the  prayer  before  the  anthem  of  the  Sanctuary,343 
the  prayer  after  Zummara ,3H  the  second  G'hanlha  prayer  and 
its  adjoining  Kussapa ,345  the  Kamzutha  and  the  subsequent 
Kussana  after  the  Fraction  Service,346  the  prayers  during  the 
Communion  Service,347  the  thanksgiving  prayer  of  the 
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community  on  the  Feast  Days  of  the  Lord,  48  the  thanksgiving 
prayers  of  the  celebrant  on  Sundays,  49  etc.  are  ail  prayers 
which  reflect  Mysticism. 

There  are  certain  hvmns  which  also  reflect  Mysticism, 
such  as  Trisagion/50  Surraya351  Zumrrwru 352  the  hymns  during 

the  prostration  of  the  celebrant,353  the  anthem  of  the 
Mysteries,354  the  Sunctus,  55  the  Onilha  at  the  Fraction 
Service,356  etc.  The  processions,357  the  unveiling  of  the 
sanctuary,  the  brightness  of  the  light  that  shines  in  the 
sanctuary  and  the  smoke  that  fills  the  sanctuary.358  and  the 
various  other  things,  such  as,  the  deep  felt  symbolisms,  the 
sweetness  of  the  rhythmic  recitation  of  the  prayers  and 
Readings,  the  perfume  of  the  incence,  the  b*auty  of  the 
deeorations,  and  the  artistic  paim  ings.  pictures  and  the  designs 
that  enrich  the  sanctury,  etc.  are  all  elements  which  guide  the 
participants  into  the  mystical  experience  in  the  Celebration  of 
the  Mysteries. 

The  commentaries  and  homilies  of  Narsai  on  the  cele¬ 
bration  of  the  Mysteries  are  fruits  of  his  mystical  approach  to 
them  rather  than  allegorical  method  of  interpretation.  For 
instance  he  would  start  his  XVI  1th  homily,  “An  Exposition  of 
the  Mysteries”  by  saying: 

On  the  Mysteries  of  the  Church  my  thought  mystically 
pondered;  and  I  desired  to  reveal  the  thought  of  the 
heart  by  the  speach  of  the  mouth...  Upon  their  glory 
my  mind  gazed  narrowly;  but  dread  seized  upon  me  and 
caused  me  to  desist(and)  left  me  without  performance... 
On  these  things  I  pondered  and  with  fear  1  turned  back; 
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and  the  Spirit  by  its  beckoning  encouraged  me  to  enter 
the  holy  of  holies.  Into  the  holy  of  holies  of  the  glorious 
Mysteries.  It  permitted  me  to  enter,  that  1  might  reveal 
the  beauty  of  their  glory  to  the  sons  of  the  Mystery... 
Lofty,  in  truth,  and  exalted  is  this  Mystery  that  the 
priest  perform  in  the  midst  of  the  sanctuary  mystically. 
Mystically  the  Church  depicts  the  glorious  Mystereries;... 
A  Mystery  mystically  shewn  that  which  has  come  to 
pass  and  which  is  to  come  about.  59 

Similarly,  the  real  presence  of  Christ,  and  of  the  Trinity 
in  the  celebration  of  the  Mysteries  can  be  fully  understood 
and  experienced  through  a  mystical  approach  guided  by  faith.360 
The  themes  of  divinization,  divine  indwelling  in  ones  heart,  etc. 
as  the  fruits  of  the  participation  in  the  divine  mysteries  can 
be  understood  and  explained  only  through  the  terminologies 
of  mysticism  and  revelation. 

In  short,  the  very  nature  and  name  “the  Celebration  of 
the  Mysteries”  call  for  a  mystical  approach  in  its  participation- 
Hence  it  goes  beyond  the  nature  of  “liturgy”  as  merely  a 
public  worship  of  the  Church. 


X.  Celebration  of  the  Mysteries  and  the 
Mystery  of  Faith 

In  the  Celebration  of  the  Mysteries  what  we  celebrate  is 
nothing  but  the  Mystery  of  Faith.  'Hie  both  sources  of  faith, 
viz,  the  Sacred  Scriptures  and  the  Sacred  Traditions  are  brought 
into  limelight  in  the  liturgy.  In  the  Celebration  of  the  Myste¬ 
ries,  which  is  the  core  of  the  Christian  worship  and  life, 
we  come  across  the  proclamation  and  celebration  of  the  faith 
the  Church.  The  very  nature  of  the  church  as  a  believing 
community  and  the  celebration  of  the  Mysteries  as  the  public 
worship  of  the  Church  and  the  intrinsic  nature  of  the  Celebra¬ 
tion  of  the  Mystery  as  a  Celebration  of  the  revelation  demand 
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and  presuppose  the  faith  of  the  Church  01  And  only  through 
failh  that  one  can  delve  deep  into  the  inner  richness  of  the 

Qurbana.  it  is  very  clear  from  a  few  prayers. 

In  the  prayer  of  the  celebrant  in  the  Qurbana,  after 
the  first  “Our  Father",  it  is  prayerd;  "Strengthen,  0  Lord, 
our  God.  those  who  rightly  believe  in  your  Name,  and  sincerely 
confess  the  true  failh,  that  they  may  administer  the  propitiatory. 

Mysteries  which  sanctify  their  souls  and  bodies . ”362 

In  the  first  G’hantha  prayer,  too,  the  celebrant  would  pray, 

“ . We  implore  you  to  strengthen  us  so  that  we  mav  with 

perfect  love  and  true  failh  administer  the  gifts  you  have 
given  us’’.363  At  the  Fraction  Service  we  see  in  the 
praver  of  the  priest"  :  0  Lord,  with  true  faith  in  your  Name 

we  draw  near  these  Mysteries  . "364.  The  deacon  inviting 

the  community  for  Communion  insists  on  receiving  it  with 
faith.365  Tthe  thanksgiving  prayer  of  the  community  on  the 
ferial  davs  starts  with  saying.  "May  the  Mysteries  we  have 
received  wi'h  faith  be  to  us,  O  Lord,  unto  the  forgiveness  of 

sins . ”366  Hence,  what  is  basic  to  the  Celebration  of  the 

Mvsteries  is  that  it  is  the  celebration  and  proclamation  of  the 
faith  of  the  Church. 

A.  Proclamation  of  the  Faith 

The  whole  liturgy  is  a  proclamation  of  the  Faith  of 
the  Church.  The  prayers,  hymns,  actions,  etc.  all  manifest  the 
faith  of  the  Church.  They  declare  both  the  contents  of  the 
Faith  of  the  church  and  also  the  sources  of  her  Faith.  Liturgy 
of  the  Word  in  the  Kucharistic  Liturgy  proclaims  the  faith 
of  the  church  in  the  Word  of  God,  in  the  Sacred  Scriptures. 
In  the  Liturgy,  the  Sacred  Scriptures  or  the  Bible  is  the 
saving  Word  of  God  in  the  words  of  man.367  In  the  liturgy 
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the  living  God  comes  to  meet  us  in  His  Words  and 
saving  Actions.368  The  Word  of  God  in  the  Liturgy  is 
filled  with  the  divine  presence  and  God  reveals  His  will  to 
man,  and  it  comes  to  man  in  a  sacramental  setting.369  It 
demands  from  the  hearers  a  corresponding  response  through 
faith. 


In  the  Celebration  of  the  Mysteries,  the  Liturgy  of  the 
Word  is  the  occasion  when  God  speaks  to  man  the  Saving 
Word  and  announces  the  saving  Message  to  him.  The  prayers 
before  the  N.  T.  readings  in  the  RAZA,  are  prayers  requesting 
God  for  divine  graces  for  a  better  understanding  of  His 
Will,  for  an  illumination  of  the  mind  and  soul,  for  a  positive 
response  to  the  Word  of  God  the  message  of  good  news  spoken 
to  man  by  God  —  so  that  they  may  help  the  hearers  to  attain 
the  fruits  of  love,  hope  and  salvation.  370  The  Turgama  before 
the  epistle,371  is  an  invitation  for  the  hearers  for  a  better  positive 
response.  Whereas,  the  Turgama  before  the  Gospel372  is  an  expl¬ 
anation  on  the  greatness  of  the  Gospel.  It  begins  with  an 
invitation  addressed  to  believers,  ftO  you  who  believe  in  the 
Father  and  the  Son  and  Holy  Spirit,  come  and  listen  to  the 
words  that  heal  the  body  and  give  li  e  to  the  soul”.  Therefore 
the  both  Turgamas  are  catechetical,  and  they  are  for  strengthen¬ 
ing  the  people  in  their  faith  especially  in  the  Word  of  God  and 
in  the  Saving  Message  of  God  carried  out  through  them,  so 
also  they  help  us  to  have  better  insight  and  correct  approach 
towards  God  and  to  have  a  fruitful  God  -  experience  and  a 
positive  encounter  with  God.  Similarly  it  helps  us  for  a  review 
of  our  notion  of  God  in  the  lignt  of  Salvation  history  recorded 
in  the  Bible.373  For  the  Bible  is  the  Mystery  of  the  Wisdom 
of  God  revealed  to  man,  and  it  carries  with  it  the  Mystery 
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of  Gospel  to  be  announced  to  all  mankind,  and  it  aims  at 
bringing  them  to  faith  and  to  strengthen  them  in  it.  Here 
the  words  of  L.  Bouyer  are  very  meaningful.  He  says:  “in  the 
Celebration  of  the  Christian  Mysteries  everything  depends  on 
God’s  Word  and  our  hearing  it  with  Faith.374 

Between  the  Readings,  in  the  liturgy  of  the  Word,  the 
people  have  to  sing  praises  of  Halleluiah  which  are  jubilant 
expressions  of  faith  in  the  saving  mystery  being  proclaimed 
through  the  Readings.  The  whole  account  of  the  economy  of 
the  Liturgy  of  the  Word  is  arranged  in  such  a  way  that  the 
readings  from  the  Bible  are  converged  into  the  Paschal 
Mystery  of  Christ  that  they  are  capable  of  producing  in  the 
people  a  new  outlook  into  the  Mystery  of  Christ  by  way  of 
responding  to  it  in  faith  and  consequently  prepared  for  parti¬ 
cipating  in  the  whole  Paschal  Mystery  of  Christ  which  is  being 
celebrated  in  the  subsequent  part  of  the  Liturgy. 

In  short,  the  Liturgy  of  the  Word  in  the  Celebration  of 
the  Mysteries  is  the  proclamation  of  the  faith  of  the  Church 
in  the  Sacred  Scriptures  as  the  Word  of  God  and  as  one  of 
the  sources  of  Christian  faith,  and  that  it  is  the  manifestation 
of  the  Mystery  of  Gospel  announced  to  the  whole  mankind 
to  bring  them  all  to  Faith.  And  in  the  liturgy,  the  Word 
of  God  or  the  Mystery  of  the  Gospel  is  proclaimed,  here  and 
now,  in  a  sacramental  setting. 

B.  Celebration  of  the  Faith 

In  the  Celebration  of  the  Mysteries,  the  Church  makes  a 
memorial  of  the  great  Salvific  Actions  of  God  directed  towards 
man  The  saving  deeds  of  God  fully  realized  in  Jesus  Christ 
is  brought  to  the  “present”  as  a  reality  through  an  anemnesis 
with  the  help  of  the  Holy  Spirit.  What  the  Church  does  in 
the  Celebration  of  the  Mystery  is  an  anemnesis  through  which 
the  faithful  delve  deep  into  the  sacred  history  and  take  part 
in  the  salvific  events  of  Christ  and  share  the  fruits  of  rede¬ 
mption,  particularly  the  divinization.375 
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The  Celebration  of  the  Mysteries  in  the  Church  is  an 
act  of  faith. 3/6  Only  the  faithlul  can  take  part  in  it  for  it 
is  the  most  solemn  expression  of  the  Church  as  a  believing 
community.  The  Church  which  is  an  assembly  of  the  faithlul 
manifests  herself  fully  in  the  liturgy  and  in  a  special  way 
in  the  Eucharistic  Liturgy.377  Those  who  are  not  initiated  into 
this  community  are  not  its  members,  and  they  are  not  lit 
enough  to  participate  in  the  public  celebration  of  her  Faith, 
The  participation  in  the  an  iphoral  part,  which  is  also  called 
the  Liturgy  of  the  Faithful,  is  the  right  of  the  faithful, 
who  are  baptized.  Only  those  who  are  baptized  and  those 
remain  in  faith  are  allowed  to  take  part  in  it.  Others  are 
dismissed  from  participating  in  this  public  act  of  the  Church.378 


Moreover,  before  the  anaphora  proper,  the  whole  comm¬ 
unity  would  publically  confess  their  Faitti  by  reciting  the 
Creed  of  the  Church.3'9  And,  therefore,  the  whole  liturgy 
becomes  the  public  proclamation  and  celebration  of  the  Mystery 
of  the  Faith  of  the  Church.  It  transcends  the  faith  of  the 
particular  individuals  that  it  is  the  faith  proclaimed  and 
lived  by  the  whole  Church.  And  almost  all  the  important 
themes  of  Chi  Mian  faith  are  included  in  the  Celebration  of 
the  Mysteries.380 

The  liturgy  which  is  the  public  act  and  proclamation 
of  the  Faith  of  the  Church  would  manifest  the  faith  of  a 
particular  Church.  81  Although  the  contents  of  Faith  are  same 
everywhere  and  in  every  individual  Churches,  their  manifesta¬ 
tions  are  varied  according  to  dillerent  individual  churches. 
For  the  each  Individual  Church  has  its  own  theology# 
spirituality,  liturgy,  discipline,  administrative  system  etc.  and 
they  are  contributed  for  the  divine  patrimony  of  the  entire 
Church  and  they  form  the  treasures  of  the  Sacred  Traditions 
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of  the  Church  as  the  second  source  of  faith  other  than  the 
Sacred  Scriptures.382 

As  the  Gospel  of  Jesus  is  seen  in  four  Gospel  accounts, 
and  as  the  institution  narrative  of  eucharist  is  found  in  four 
ways  in  the  N.  T.,  different  Liturgies  are  found  in  the  Church 
carrying  with  it  the  Sacred  Divine  Traditions  of  the  Church. 
The  institution  account  of  Eucharist  in  St.  Paul  is  one  which 
he  had  received  from  the  tradition.383  The  Liturgy  of  the 
Faithful  which  is  the  Celebration  of  the  Faith  of  Church,  is 
a  true  witness  to  the  Sacred  traditions  of  the  Church  that 
the  liturgy  is  a  medium  which  expresses  the  faith  of  a 
Church  84  Hence,  the  Liturgies  of  the  Eastern  Churches 
are  considered  in  a  particular  way,  as  Sources  of  Faith,  espe¬ 
cially  as  the  witness  of  the  divine  Traditions  of  the  early 
Church,  and  their  Liturgical  texts  are  considered  to  be  very 
sacred.  In  this  respect,  the  very  words  of  Vatican  11  are 
assertive  and  normative.385 

In  short,  the  Celebration  of  the  Mysteries  includes  in 
itself  the  Proclamation  of  the  Faith  of  the  Church  and  it  keeps 
fidelity  to  the  twofold  souices  of  faith,  viz,  the  Sacred  Scri¬ 
ptures  and  Sacred  Traditions,  and  it  remains  a  witness  to 
both  of  them.  While  the  Sacred  Scriptures  are  Words  of 
God  in  the  language  of  man,  the  liturgy  is  the  Saving  deeds 
of  God  in  the  actions  of  the  Church.386  And  both  of  them 
have  their  expressions  in  the  Celebration  of  the  Mysteries  or 
Raza.  This  dimension  of  the  Celebration  of  the  Mysteries  as 
a  celebration  of  the  faith  of  the  Church  is  in  tune  with  the 
Pauline  expression  of  the  “Mystery  of  Faith/’387 

C.  Celebration  of  the  Mysteries:  A  Source  of  Faith 

Liturgy,  as  the  official  prayer  of  the  Church  presuppo¬ 
ses  faith  and  does  express  it  through  the  celebration.388  In 
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this  respect  P.  J.  Podipara  would  say,  “In  the  context  of  the 
liturgy  the  Christian  confession  of  faith  acquires  full  meaning 
and  gets  its  official  explanation.389 

Each  liturgy  in  the  Church  was  developed  in  the  course 
of  time  and  it  took  centuries  to  attain  its  full  fledged  form. 
In  this  process  of  formation  great  many  holy  men  had  con¬ 
tributed  their  shares.390  Though  individual  men  had  sometimes 
a  prominent  role  in  the  formation  of  a  liturgy,  the  Liturgy 
as  such  is  the  product  of  a  Christian  community.391  And  hence 
liturgy  is  the  depository  of  Christian  faith,  a  faith  lived  by 
the  whole  Church.392 

Since  the  Church  has  to  transmit  to  every  generation 
all  that  she  is,  and  what  she  believes  through  her  doctiines,  life 
and  worship,  the  liturgical  celebration  of  a  Church  must  then 
be  the  expression  of  her  faith.393  Each  liturgy  is  an  expression 
of  the  faith  and  life  of  a  community.  Each  liturgy,  therefore, 
represents  a  theology  and  a  spirituality.  They  are  manifested 
through  the  prayers  and  through  the  entire  celebration.  The 
essential  principle  or  the  centre  of  all  the  liturgical  celebrat¬ 
ions  is  Christ  himself.094  Therefore,  the  Eucharistic  Liturgy 
which  is  the  memorial  celebration  of  the  Paschal  Mystery 
of  Christ  manifests  in  its  all  intensity  the  faith  of  the 
Church  395 

Every  ancient  Liturgy  is  a  Patristic  system  based  on 
Bible  and  Sacred  Traditions.  And  each  one  of  them  has  its 
own  special  characteristics  although  they  all  proclaim  the 
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same  faith.396  This  is  the  importance  of  the  ancient  liturgies 
of  the  Church.  Bearing  witness  to  the  traditions  of  the  early 
church  they  relate  the  believers  of  today  with  Christ  and  his 
apostles.  Fath  is  too  deep  to  be  expressed  in  one  way  alone. 
So  that  different  liturgies  had  come  into  existence  in  the 
history  of  the  Church  as  the  true  witnesses  of  the  early 
Christian  f  nth.  Consequently  the  ancient  Liturgies  are  always 
considered  to  be  inestimable  treasures  of  the  Church.397 

In  the  early  Church  Christians  had  translated  into  their 
life  the  faith  which  they  professed  and  this  in  its  turn  was 
well  reflected  in  their  prayers.  the  various  early  originated 
Liturgies  are  the  different  praver-expressions  of  the  early 
Church,  they  reflect  the  faith  of  the  early  Church.  The  ancient 
Liturgical  texts,  therefore,  reflect,  express  and  hand  over  to 
us  the  genuine  faith  of  the  ancient  Churches. 

Therefore,  they  are  considered  as  the  source  of 
Christian  revelation  and  the  common  heritage  of  the  univer¬ 
sal  Church.398  That  is  why  the  Liturgical  rites  have  a 
permanant  value  like  the  inspired  books  of  Bible.399 
In  this  respect  the  words  of  Patriarch  Maximus  IV  is  very 
important.  For  he  says,  'The  efforts  for  liturgical  adaptation 
should  not  be  exagerated  upto  obsession.  Like  the  inspired 
texts,  the  liturgical  rites  have  a  permanent  value,  inspite  of 
the  circumstances  from  which  they  have  originated'’.400  Hence, 
we  can  say  that  almost  all  the  great  liturgies  in  use  are  of 
apostolic  origin,  and  are  directly  or  indirectly  connected  with 
the  apostles.  They  are  based  on  the  apostolic  and  patristic 
traditions.  Thus  they  are  also  sources  of  understanding  the 
Christian  revelations  and  they  form  the  common  patrimony  of 
the  Church.401  Hence  we  see  the  age  old  axiom:  ‘Tex  orandi, 
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W  credendi”,  that  is  to  say,  the  law  of  prayer  is  the  law  of 
faith. 


lLex  Orandi,  Lex  Credendi’ ' 

In  the  famous  axiom:  “lex  orandi,  lex  credendi"’.  Hie 
sacred  liturgy  is  recognised  as  a  source  of  faith.  For  this 
formula,  on  the  other  hand,  proclaims  that  sacred  Liturgy  in 
the  Church  is  the  expression  and  means  of  strengthening  the 
faithful  in  matters  already  made  explicit,  and  on  the  other 
hand  it  reveals  its  importance  in  enlightening  and  making 
easy  the  process  of  establishing  certain  dogmatic  facts.402 


Therefore,  the  Celebration  of  the  Mysteries  can  be  truely 
called  the  heart  of  the  ecclesial  life  of  a  Church.  For  the 
faithful  are  enabled  to  encounter  the  Mystery  of  Christ  in  the 
Church  in  a  special  manner  through  it.  Similarly  the  corre¬ 
lation  between  “lex  orandi”  and  “lex  credendi”  is  made  more 
evident  through  it.403  This  becomes  more  true  in  all  the 
oriental  liturgies  compared  with  the  Western  Liturgy.  For  the 
Oriental  Liturgies  are  seen  as  “foils  pielatis”,  “fontes  theolo- 
giae”  and  even  “magistra  dogmalis”.  This  is  because  the  rule 
of  faith  is  developed  and  taught  in  and  through  the  rule  of 
worship.404  Hence  what  T.  Mannooramparampil  says  is  very 
important: 


Each  Liturgy  represents  the  theology  and  spirituality 
of  the  particular  Church  which  uses  it.  As  the  witness 
of  the  traditional  faith  of  a  Church  it  has  dogmatic 
importance.  It  is  through  the  study  of  the  Lituigical 
texts  that  different  branches  of  theology  should  grow. 
Each  liturgy  enriches  the  faith  and  gives  a  particular 
dimension  to  it.40D 


Therefore,  Liturgy  is  a  constitutive  element  of  the  Church 
that  it  builds  up  and  manifests  the  body  of  Christ  and  also 
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that  it  is  a  true  source  of  Christian  spirituality  and  faith.406 
Hence,  the  Liturgy  in  its  development  should  seek  to  untold 
the  faith  of  the  Church  and  that  of  the  Fathers  in  a  better 
manner  and  should  also  absorb  the  deeper  trends  that  afLct 
man  in  each  age  for  a  fuller  Christian  life  to  be  lived407. 
Similirly  a  Christian  formation  to  live  a  life  of  faith,  is  greatly 
indebted  to  a  formation  in  the  twofold  sources  of  faith,  viz, 
the  Sacred  Scriptures  and  the  Sacred  Traditions.408  Further 
more,  a  formation  in  the  Sacred  Liturgy  includes  in  itself  a 
formation  according  to  the  pattern  of  the  Word  of  God  and 
the  Sacred  Traditions  of  the  Church.  For  both  of  them  are 
enshrined  in  the  Sacred  Liturgy  of  the  Church.  Hence  in  the 
context  of  commenting  on  the  Fast  Syrian  Eucharistic  Liturgy 
A.  Mikloshazy,  who  is  an  Occidental  theologian,  would  say: 

In  the  Oriental  Churches,  the  greatest  source  of 
Christian  faith,  besides  Sacred  Scriptures  is  the  Liturgy. 
This  is  true  also  for  the  Western  Church;  but  it  is  more 
vital  and  living  in  the  East.  Their  Liturgy  is  much  more 
th3  expression  of  their  life  than  ours  is.  And  besides 
that,  their  liturgy  due  to  its  greater  variety,  contains 
much  more  of  their  theology  than  ours  does.  The 

Oriental  Liturgy  is  a  gold  mine  for  us .  The  Oriental 

Christianity  is  much  more  a  life-experience  than  a 
doctrinal  system.  We  may  perhaps  miss  a  logical 
systematization  in  their  theology  (although  there  is  a 
system  in  it),  but  we  stand  in  wonder  belore  the  rich¬ 
ness  oi  their  prayerful,  reverential  and  often  deeply 
penetrating  insights  that  more  rationalistic  mind  is  not 
able  to  discover.409 

From  the  very  early  century  onwards  Liturgy  was  considered 
to  be  the  most  trustworthy  witness  to  the  apostolic  tradition. 
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The  anaphora  of  Addai  and  Mari  which  forms  the  core  of  the 
Syro  Malabar  Qurbana  is  of  very  ancient  origin  and  lienee  it 
is  of  the  most  reliable  mode  of  expressing  the  apostolic  tra¬ 
ditions  as  received  in  the  East  Syrian  Church.410  In  addition 
to  its  contact  with  the  sources  of  apostolic  tradition  it  is  also 
enriched  bv  the  theological  and  scriptural  teachings  of  the 
Schools  of  Edessa  and  Antioch.  Therefore,  the  Eucharistic 
Liturgy  of  the  Syro  Malabar  Church  is  a  living  link  which 
relates  the  believers  of  today  with  the  golden  times  of  faith 
in  the  past,  to  the  early  Christians,  to  the  apostolic  fathers, 
to  the  great  apostles  of  Jesus  and  finally  and  mainly  to  Jesus 
himself.  Thus  in  the  words  of  P.  J.  Podipara,  “The  East  Syrian 
Liturgy  goes  directly  to  the  Aramaic  (Syriac)  roots  of  the 
New  Testament  revelation.  Great,  therefore,  are  the  treasures 
of  the  Thomas  Christians,  of  the  East  Syrian  Liturgy,  possesses 
in  this  Liturgy  which  has  also  inestimable  apologetic  value  as 
it  expressesd  the  faith  of  the  primitive  Church  in  a  simple 
language  and  style,  East  Syriac  itself  being  its  original 
language".41 1 

In  short,  the  Syro  Malabar  Eucharistic  Liturgy  which  we 
call  “Celebration  of  the  Mysteries"  is  a  true  source  of  faith 
and  theology.  The  theological  insights  which  the  term 
“Mystery"  (raza)  has  already  given  us  is  really  a  proof  for  it. 
Hence,  it  belongs  to  the  Sacred  Traditions  and  spiritual 
patrimony  of  the  Church.  Therefore,  it  is  a  common  heritage 
for  the  entire  Church.  Hence  from  what  we  have  seen  already 
by  the  “Celebration  of  the  Mysteries"  or  Raza,  it  would  mean 
that  God’s  saving  actions  carried  out  through  the  Sacred 
History  and  fully  handed  over  to  the  generations  after  generat¬ 
ions  are  made  present,  here  and  now,  in  the  Church  through 
symbolical,  mystical  and  sacramental  actions  and  words  of  her 
public  worship.  Therefore,  Eucharistic  Liturgy  is  not  merely 
a  worship  of  God  from  the  part  of  the  Church  by  means  of 
ritual  sacrifices,  praises  and  thanks,  commemoration  or 
anemnesis,  ritual  meal,  etc.  yet,  it  includes  all  of  them.  But 
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other  than  all  these  elements  it  also  includes  God’s  self-gift  to 
man,  His  salvific  actions  realized  fully  in  the  person  of  Christ. 
It  is  the  ineffable  gift  of  God  given  to  mankind.  Primarily  and 
fundamentally  it  is  the  salvific  action  of  God  carried  out  and 
continued  through  the  ritual  worship  of  the  Church,  that  it 
becomes  a  divine  revelation  for  the  people  of  this  generation. 

Therefore,  it  is  the  place  of  interaction  between  the 
Triune  God  and  man.  All  the  three  persons  of  the  Trinity  are 
fully  involved  here,  and  the  Church  with  all  her  attributes  is 
fully  manifested  in  the  Liturgical  assembly.  The  faithful  are 
enabled  to  share  the  salvific  actions  of  God  in  Jesus  Christ 
and  to  enjoy  their  fruits  of  eternal  life,  forgiveness  of  sins, 
mutual  abiding  and  deification.  The  faithful  in  their  return 
renders  worship  to  God  in  their  community  through  praise 
and  thanks.  Therefore,  in  the  Celebration  of  the  Mysteries  it 
is  God  who  is  more  active;  and  from  man's  part  it  is  one  of 
positive  response  to  God’s  action  by  accepting  the  gifts  with 
an  attitude  of  gratitude. 

Hence  in  the  Eucharistic  assembly  the  believers  having 
gathered  together  remains  in  an  epicletical  attitude  and  in  an 
attitude  of  gratitude  with  a  deep  sense  of  being  before  God. 
Therefore,  through  mystical  passivity  the  liturgical  assembly 
encounter  the  presence  of  God  and  through  a  conscious 
participation  they  too  take  part  in  the  salvific  activities  of 
Christ  and  enjoy  the  fruits  of  salvation.  And  finally  it  makes 
clear  that  the  Celebration  of  the  Mysteries  as  a  whole  is  a 
Celebration  of  the  Mystery  of  the  Faith  of  the  Church.  So  too, 
it  makes  us  aware  that  the  Syro  Malabar  Eucharistic  Celebrat¬ 
ion  which  is  a  true  witness  to  the  faith  of  the  early  Church  is 
a  true  source  of  faith  in  so  far  as  it  forms  the  part  of  the 
Sacred  Traditions  of  the  entire  Catholic  Church. 


CHAPTER  FOUR 


VARIOUS  ATTRIBUTES  OF  THE 
TERM  “MYSTERY” 


In  the  RAZA  the  term  ‘  Mystery  or  raid,  is  qualified  by  a 
number  of  attribules  either  as  prefixes  or  as  suffixes.  Such 
attributes  include:  “Mystery  of  the  Body  and  Blood  of  Christ”^ 
“Mystery  of  the  passion,  death,  burial  and  resurrection  of 
Christ’",  “Paschal  Mystery”,  “Sacred  Mysteries”,  “Divine 
Mysteries’",  Glorious,  holy,  life-giving  and  divine  Mysteries"", 
“Tremendous  Mysteries’",  Incomprehensible  Mysteries"",  “Great 
Mysteries’",  “Ineffable  Mvsteiies”,  etc.  All  these  attributes  are 
interrelated  and  they  would  explain  the  different  dimensions 
and  various  inner  meanings  of  the  term  “Mystery”,  and  they 
all  have  Biblical  foundations.  We  shall  try  to  see  them  how 
they  contribute  to  the  rich  meanings  of  the  “Celebration  of 
the  Mysteries’". 


I.  Mystery  of  the  Body  and  Blood  of  Christ 

“Mystery  of  the  Body  and  Blood  of  Christ”  is  a  very 
common  expression  we  find  in  the  Syro  Malabar  RAZA.1  By 
this,  first  of  all,  we  mean  the  Eucharistic  Body  and  Blood  of 
Christ. 


A.  Eucharistic  Body  and  Blood  of  Christ 

Regarding  the  Eucharist,  as  we  have  seen  already  before, 
it  is  the  greatest  gift  of  Jesus  given  to  the  Church  and  that  it 
remains  as  a  memorial  of  the  whole  salvific  Mysteries  of  God 
centred  around  .Jesus  Christ.  hi  the  Eucharistic  Liturgy,  it  is 
the  Mystery  of  the  Body  and  Blood  of  Christ  which  remains 


1.  RAZA .  40,  42,  33,  35,  44,  47,  48,  54,  55,  56,  58,  61,  62,  63,  64,  65, 
67,  68,  69  etc. 
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the  centre  and  core  of  the  whole  Celebration.  According  to 
L.  BOUYER,2  Eucharist  itself  is  a  Mystery,  for  it  embodies  a 
three-fold  convictions  of  the  Church  in  the  Celebration,  viz, 
1)  Christ  is  present  in  an  ineffable  way  in  the  celebration;  2)  the 
liturgical  actions  of  the  Church  are  actions  of  Christ  Himself, 
but  performed  through  her:  3)  it  is  the  saving  action  of  God  in 
Jesus  Christ  through  the  history. 

Dionysius  bar  Sal ibi  would  qualify  “The  Eucharistic  Body 
and  Blood  of  Christ”  as  Mysteries,  and  he  would  also  explain 
the  reason  for  it.  He  says: 

They  are  not  what  they  appear  to  the  physical  eye  to 
be;  they  are  just  bread  and  wine,  but  properly  under¬ 
stood,  they  are  the  Body  and  Blood  of  God.  Just  as  Jesus 
appeared  to  the  physical  eye  to  man,  yet  he  is  God, 
similarly  they  appear  outwardly  to  be  bread  and  wine, 
but  they  are  infact  the  mysteries,  making  from  them  the 
Blood,  nevertheless,  they  are  the  Body  and  Blood  of  the 
Son,...  the  Holy  Spirit  overshadows  it  and  changes  the 
bread  and  the  wine,  making  them  the  Body  and  Blood 
of  the  Word  who  once  became  flesh  in  the  womb.  Although 
the  Body  is  that  of  the  Son,  it  is  given  us  by  the  Holy 
Spirit  from  the  Father.3 

B.  Allusion  to  the  ‘‘Bread  of  Life” 

The  Mvsterv  of  the  Body  and  Blood  of  Christ  is  the 
Mystery  of  the  “Bread  of  Life”,  as  it  is  narrated  in  the  Gospel 
of  John.4  During  the  Elevation,  the  celebrant  would  say:  “...For 
this  living  and  life-giving  bread  which  came  down  from 
heaven  gives  life  to  all  the  world  from  end  to  end.  Those 
who  eat  it  do  not  die;  those  who  receive  it  are  saved 
by  it  and  are  pardoned  by  it  and  live  by  it  for  ever”.5  The 
Onitha  during  the  Fraction  Service  also  refers  to  the  Bread  of 
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Life.6  In  the  Huttama,  used  for  Sundays,  the  reference  to  the 
“Body  and  Blood”  is  also  one  alluding  to  the  Bread  of  Life”.7 

The  allusion  to  the  Bread  of  Life  includes  many  things 
in  it.  a).  It  is  a  iness'anic  gift  of  God  from  heaven.8  There 
are  many  allusions  in  the  BAZA  referring  to  the  Body  and 
Blood  of  Christ  as  a  gift  of  God.9  b).  It  is  food  and  drink 
supplied  by  the  pastor  to  the  sheep.10  c).  It  is  a  spiritual 
and  a  heavenly  banquet.11  d).  It  is  a  nourishment  for  the 
spiritual  and  eternal  life.12  e).  It  is  a  food  of  the  pilgrim 
people,  a  “viaticum”. 13  f).  It  is  given  to  the  faithful  who 
are  drawn  by  the  Father  and  it  is  understood  only  to  them, 
and  that  itself  is  with  the  help  of  the  Holy  Spirit.14  g).  It  is 
the  pledge  of  new  life.15  h).  It  leads  to  the  mutual  abiding 
with  Jesus  and  to  the  indwelling  of  the  Trinity  within 
him  who  receives  it.16  1).  It  is  a  sacrifical  food  which  Jesus 
gives  for  the  new  life  of  the  world.1'  j).  It  is  given  to  the 
whole  world  and  that  it  is  distributed  to  all  people  who  are 
disposed  and  attracted  by  the  Father. 18  k).  It  is  the  Body 
and  Blood  of  Jesus  that  is  given  as  the  Bread  of  Life,  and  it 
is  Jesus  Himself.19  In  short,  all  the  characteristics  of  the 
Bread  of  Life  are  fully  carried  out  in  the  Mystery  of  the  Body 
and  Blood  of  Jesus. 


6.  Ib.u,  d3-54 

7  loid,  68 

8.  Jn.  6:32  33,  41,  50,  51,58 

9.  RAZA ,  67.  53;  PP.  I.,  138;  II..  136 

10.  PP  III.,  392 

11.  RAZA .  61,  62.  63 

12.  RAZA.  63,65  PP  I.,  72,  118;  III.  376;  N^RSAI,  “On  the  Mysteries 
of  tnc  Church  and  on  Baptism  in  R.  H.  CONNOLLY,  52 

13.  NAKSAI,  Loc.  cit  52;  o_n.  cs^stlioct)  roi<e>uoro  ( The  Order  of  the  Qurb ana 
of  the  Syro-Malankara  Church ),  Trivandrum,  1972,  59 

14.  Jn.  6:  44.47  63,65,69 

15.  Jn.  7:  40,51,58;  RAZA.  65;  PP.  III.,  398 

16.  Jn.  6:  56;  14:23:  RAZA.  53.65 

17.  Jn.  6:  51;  RAZA,  35,51,56,  61-64;  PP.  III.,  398;  J.  AERATHAYIL, 
op.  cit.  82 

18.  Jn.  6:  35,44.51.53,65.  1  Cor  11:23-28;  RAZA.  62-65;  NARSAI,  “An 
Exposition  of  the  Mys'ere^* ',  26-27 

19.  Jn.  6:  35.41,50,51,53,55:  RAZA ,  56,61-66 
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C.  Monument  of  the  Whole  Salvific  Events 

The  Mystery  of  the  Body  and  Blood  of  Christ  refers  to 
the  whole  dispensation  of  the  redemption  carried  out  by 
Jesus.  It,  thus,  refers  to  the  passion,  death  and  resurrection 
of  Jesus,  and  this  is  a  memorial  of  the  Paschal  Mystery  of 
Christ.20  Through  the  Celebration  of  the  Mysteries  the  sacrifi¬ 
cial,  sacramental,  memorial,  graluituos,  euchanstic  and 
communion  natures  of  this  Mystery  is  brought  out  in  the 
Church.  All  these  elements  are  clearly  expressed  in  the  first 
stanza  of  the  Karozutha  of  Reconcilation.21 

D.  Christocentric 

The  Mystery  of  the  Body  and  Blood  of  Christ  also 
refers  to  the  Christocentric  character  of  the  Celebration  of 
the  Mysteries 22  It  is  Christocentric  by  its  very  nature  that 
the  very  allusion  to  the  Body  and  Blood  of  Christ  concentrates 
our  attention  on  the  Paschal  Mystery  of  Christ.  And  in  the 
Celebration  of  the  Mysteries  what  is  important  is  nothing  but 
the  Paschal  Mystery  of  Christ. 

E.  Trinitarian  Involvement 

As  Jesus  is  the  gift  of  God  to  man,  the  Bread  of  Life 
also  is  a  gift  of  God.  Likely,  the  reference  to  the  Body  and 
Bl  »od  also  in  its  last  analysis  refers  to  the  gift  of  God.  The 
Mystery  of  the  Body  and  Blood  of  Christ  refers  to  the  sacrifice 
of  Christ,  and  they  are  the  objects  of  Eucharistic  sacrifice 
and  is  offered  to  God  the  Father.  Likely,  the  Mystery  of  the 
B  »dy  and  Blood  of  Christ  contains  Holy  Spirit  in  it.2^  It  is 
by  the  power  of  the  Holy  Spirit  that  the  bread  and  wine  are 
transformed  into  the  Body  and  Blood  of  Christ,  and  so  too. 


20.  J.  AERATH  \YIL,  op  cit.,  82-83 

21  RAZA ,  56 

22  RAZA  36,40,42.44  47,50,54.55,66 

23.  St  EPHREM,  “Hymn  on  Faith”  (No.  10:8.9.13,14,17)  as  quoted  in 
R.  MURRAY,  “A  Hymn  of  St.  Eph  eni  to  Chrict  on  the  Tncarnat:on, 
the  H  dy  Sprit,  and  the  S’crimeits”,  ECQ ,  3(19*70'g  J.p.  AMAR, 

“P  rsp  ‘Ciivrs  on  the  Eucharist  in  Ephrem  the  Syrian”,  in  Worship 
61  (1987),  44 
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the  sacrifice  is  accepted  by  the  Holy  Spirit.24  The  Mystery  of 
the  Body  and  Blood  of  Christ  in  its  relation  to  Holy  Spirit 
is  called  to  be  the  Burning  Coal,25  and  the  Medicine  of  Life.26 

F.  Presence  of  God 

The  Mystery  of  the  Body  and  Blood  of  Christ  is 
administered  in  the  Church  that  it  manifests  Christ's  continued 
presence  in  l he  Church  in  the  sacramental  form.  And  it  is 
through  this  medium,  the  Church  brings  her  children  up  in 
the  salvific  experience.  Similarly  the  Church  offers  to  God 
thanksgiving  -  eucharistia  -  through  it.  Eucharist  as  the  gratui¬ 
tous  gift  of  God,  is  the  source  of  inspiration  for  the  Church 
to  offer  acts  of  thanksgiving  or  Eucharistic  sacrifice  to  God. 

In  short,  the  analysis  of  the  "Mystery  of  the  Body  and 
Blood  of  Christ”  would  explain  to  us  that  the  Celebration 
by  its  very  nature  is  a  divine  action  rather  than  a  human 
action.  In  other  words,  the  '‘Celebration  of  the  Body  and  Blood 
of  Christ’'  is  a  joint  action  of  God  and  man  in  which  the 
emphasis  is  on  the  divine  dimension;  while  its  manifestation  is 
more  human  and  symbolic  in  character.  Hence,  the  attribute 
"Mystery  of  the  Body  and  Blood  of  Christ”  highly  complements 
the  meaning  of  the  term  ‘‘Liturgy’'.  Here  it  shows  that  the 
Celebration  of  the  Mysteries  is  something  more  than  the  public 
worship  offered  to  God  by  the  Church.  It  primarily  and  funda¬ 
mentally  is  a  divine  action  carried  out  through  the  C'uirch 
for  the  good  of  mankind.  That  is  to  say,  in  the  Celebration 
of  Mysteries,  what  we  receive  from  God  is  counted  more 
important  than  what  we  offer  to  God.  However,  we  receive 
it  in  the  context  of  a  worship. 


24  RAZA.  33,40.50.66;  J.M.  POWERS,  op.  c/7.,  22;  T.  W.  GU'dE, 
Jesus  and  the  Eucharist,  N.  Y.,  1974,  96;  DIONYSIUS  BAR 

SALIBl,  op.  cit ,  48 

25.  PP  I.,  194-96;  204  210;  II.,  65,128;  III.,  374;  THEODORE  OF 

MOPSUESTIA,  op,  cit.,  48 

26.  PP.  II.  100.,  Ill;  290  316;  St.  EPHREM,  “Armenian  Hymns”  (No. 
49:1,5),  in  S  P.  BROCK,  Harp  of  the  Spirit ,  80 
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II.  Mystery  of  the  Passion,  DeathTurial 

and  Resurrection  of  the  Lord,  Jesus  (  hrist 

The  whole  Celebration  of  the  Mysteries,  sometimes,  is 
qualified  as  the  “Mystery  of  the  passion,  death,  buiial  and 
resurrection  of  the  Lord,  Jesus  Christ/'  These  attributes  as  a 
unit  refer  to  the  Paschal  Mystery  of  Christ,27  and  it  is  an 
elaborate  expression  of  the  attribute:  Mystery  of  the  Body  and 
Blood  of  Christ. 

The  first  mention  of  these  attributes  in  the  RAZA  is 
seen  at  the  placing  of  the  gifts  on  the  altar  by  the  archdeacon28. 
And  it  is  officially  proclaimed  at  the  end  of  the  last  part  of 
the  fourth  G'hantha  prayer: 

And  we  also,  my  Lord,  .  have  received  by  tradition 

the  example  which  is  from  you,  rejoicing  and  glorifying, 
commemorating  and  celebrating  this  great,  awesome, 
holy,  vivifying  and  divine  Mystery  of  the  passion,  death, 
burial  and  resurrection  of  our  Lord  and  saviour  Jesus 
Christ29. 

In  the  divine  Liturgv,  the  Church  is  sacramentally  participat¬ 
ing  in  the  Paschal  Mvstery  of  the  Lord.  It  brings  forth  to  the 
present  the  past  history  of  the  salvific  events  in  reality  through 
a  commeinoratation.  The  whole  salvation  history  and  the  whole 
Christ-event  and  in  a  special  way,  that  is  to  say,  in  the  sacra¬ 
mental  or  mystical  way,  the  whole  Paschal  Mystery  is 
commemorated.  “Passion,  death,  burial  and  resurrection”  is 
the  natural  flow  of  the  language  of  the  Paschal  Mystery  of 
Christ,  and  they  are  always  conjoined,  and  are  never  made  to 
stand  apart  in  the  Celebration  of  the  Mysteries.30  However, 
these  attributes  are  powerful  enough  to  contribute  and  enrich 
the  meanings  of  the  “Mysteries/’ 


27  SC •  5,  6.  61 

28.  RAZA  37 

29.  RAZA.  50 

30.  J.  AERATHAYIL,  op.  cit.  ,87 
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A.  Passion  and  Death 

Passion  and  death  refers  to  the  redemptive  vicarious 
suffering  of  Jesus  and  they  allude  to  the  suffering  servant 
of  Yahweh  in  the  Book  of  Isiah.31  It  also  refers  to  the  paschal 
lambs  whose  blood  saved  lsrellites  from  Egypt,32  and  also  the 
lamb  of  God  who  took  away  the  sins  of  the  world.33  In  the 
RAZA  the  preparation  of  the  gifts,  their  transference  to  the 
allar,  placing  them  on  the  altar  etc.  symbolically  allude  to 
the  passion  and  death  of  Jesus.34 

B.  Burial 

Burial  of  Jesus  in  the  tomb  is  a  historical  affirmation 
of  the  death  of  Jesus;35  and  the  "opened  tomb’"  served  as  a 
proof  for  the  resurrection  of  Jesus.36  In  the  Celebration  of  the 
Myst  cries,  the  altar  is  a  symbol  of  the  tomb  of  Jesus,  and  the 
bread  and  wine  that  are  placed  on  the  altar  serve  as  a  symbol 
of  Jesus’  body  embalmed  and  buried  in  the  tomb.37 

C.  Resurrection 

Resurrection  of  the  Lord  refers  to  His  victory  over 
death,38  and  it  also  leads  our  attention  to  ttie  ascension  of 
the  Lord  to  heaven.  Resurrection  has  brought  out  the  fullness 
of  the  redemptive  work  of  Jesus.  The  core  of  the  Christian 
faith  and  of  the  Gospel  message  are  centred  upon  the  resurrect¬ 
ion  of  Jesus.39  The  resurrection  of  Jesus  is  also  a  guarantee 
for  our  resurrection.40  The  Divine  Liturgy  is  a  joyful  Celebrat¬ 
ion  centred  around  the  resurrection  of  Jesus41.  The  Divine 
Liturgy  teaches  the  fact  of  resurrection  of  Jesus  through 
various  prayers,  symbols  and  allusions.  The  hymn  “Lakn  mara” 


31.  Is.  53:1-12 

32.  Ex.  12  1  13.21-36,  50-51*  13.1-16 

33.  Jn.  1:29,36;  19:31-37:  Rev.  5:9;  7:14-17 

34.  NARSA1,  “An  Exposition  on  the  Mysteries”,  3-4 

35.  Jn.  19:  33  42;  Lk.  23:  53-55;  M'c.  15:43-  47;  Mt.  27:57-66 

36.  Jn  20:1-9;  Lk  24:1-12;  Mk.  15:1-8:  Mr.  23:1-3 

37.  NARSAT,  “An  Exposition  on  the  Mysteries’*.  4 

38.  Ibid,  8;  1  Cor  15:25-28;  53-56 

39.  1  Cor.  15:  13-19;  Rom.  10:9 

40.  1  Cor.  15:20-23,  35-54 

41.  J.  AERATHAYIL,  op.  cit 86 
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(Lord  of  all,  we  praise  you),42  the  epiclesis,43  the  Fraction 
Service,44  etc  all  symbolically  alludes  to  the  resurrection  of 
the  Lord. 

After  the  epiclesis  all  the  prayers  and  gestures  have  a 
joyous  overtone,  symbolizing  the  resurrection  of  the  Lord.  The 
“Peace”  given  before  the  Communion  has  a  significance  in  this 
regard.  Narsai  would  comment  on  it  as: 

‘Peace  be  with  you’,  says  the  priest  in  this  hour:  and 
he  reminds  us  of  our  Lord’s  resurrection  from  the  dead. 
‘Peace  be  with  you’,  said  our  Lord  to  his  twelve,  when 
he  appeared  to  them  and  announced  to  them  concerning 
his  resurrection.  ‘Peace  be  with  you’,  said  our  Loid  to 
his  familiars:  ‘for  lo,  I  am  ascending  and  preparing  a 
place  for  you  all*.  ‘Peace  be  with  you’,  said  our  Lord 
to  his  twelves,  ‘for  1  am  with  you  for  ever  without 
end.’  And  this  peace  the  priest  gives  to  the  sons 
of  the  Church;  and  he  confirms  them  in  love,  and 
hope  and  faith.45 

The  Cross,  without  the  crucified  image  on  the  altar  also 
would  symbolize  the  Risen  Lord.  The  standing  position  of  the 
faithful  recalls  to  the  joy  of  the  people  of  God  at  the  resurre¬ 
ction  of  Christ.46  It  also  manifests  the  eschatological  dimension 
of  the  Church  as  a  pilgrim  people  eagerly  waiting  to  enjoy  the 
fruits  of  the  resurrection  of  Jesus  in  its  fullest  glory.  The 
rejections  on  the  resurrection  would  also  provide  us  a  foreta¬ 
ste  of  the  heavenly  realities. 

The  Syro  Malabar  Eucharistic  Liturgy  gives  an  equal 
importance  to  Christ’s  death  and  resurrection.  It  does  give 
a  stress  on  the  resurrection  theology,  however,  not  dimini¬ 
shing  the  value  of  the  passion  and  death  of  Jesus.47  Moreover, 
it  sees  resurrection  as  the  completion  and  perfection  of  the 

42  RAZA,  16 

43.  Ibid,  50;  N\RS\I,  “A.n  Exposition  on  the  Mysteries”,  20-23; 

J.  AERATHAYIL,  op.  cit,  83 

44.  RAZA ,  54-55;  NARSAI,  ‘‘An  Exposition  on  the  Mysteries*',  24 

45.  NARS\I.  Loc.  cit.,  26 

46.  J.  AERATHAYIL,  op.  cit.,  88 

47.  Ibid‘,  86 
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sacrificial  death  of  Jesus.  The  resurrection  is  also  seen  as  a 
sign  of  the  divine  acceptance  of  the  sacrifiee  of  Christ  by  the 
Father  by  sending  Mis  Spirit,  as  it  is  noted  that  Jesus  was 
raised  by  the  power  of  the  Holy  Spirit.48  Hence  the  death  and 
resurrection  of  Jesus  are  two  phases  of  the  one  and  same  event, 
the  Paschal  Mystery  of  Christ.  The  theology  of  the  sacrifFal 
death  of  Christ  explained  without  the  resurrection  is  incom¬ 
plete,  and  the  Resurrection  theology  at  the  cost  of  leaving  out 
the  value  of  the  sacrificial  death  and  suffering  of  Jesus  is 
imperfect,  to  quote  J.  Aerathayil,  “The  redemption  was  not 
complete  on  Good  Friday,  both  the  death  and  resurrection 
together  brought  salvation  to  us.  The  divine  Liturgy  never 
stops  at  the  death  of  Christ,  it  goes  on  to  his  resurrection  for 
the  completion  of  the  Mystery  of  Salvation’'.49  Thus  we  sing 
in  the  Onilh  d'Qnnke  of  the  Maunday  Thursday,  “O  Christ,  who 
redeemed  our  race  from  er  or  through  your  precious  cross, 
behold,  your  Church  enacts  your  passion  make  her  worthy  to 
rejoice  in  your  resurrection’'.50 

In  short,  as  the  central  Mystery  of  the  faith  of  the 
Church,  and  that  of  the  Celebration  of  the  divine  Mysteries, 
the  events  of  the  Paschal  Mystery  of  Christ  are  knit  together. 
In  the  Eucharistic  Liturgy,  what  the  Church  does  primarily, 
is  nothing  but  a  Celebration  of  the  passion,  death  burial  and 
resurrection  of  the  Lord,  Jesus  Christ  by  commemorating  them 
mystically  and  sharing  thereupon  the  fruits  of  the  redemptive 
works  of  Jesus  Christ.  Therefore,  Narsai  would  say: 

Lofty’  in  truth,  and  exalted  in  this  Mystery  that  the 
priest  performs  in  the  midst  of  the  sanctury  mystically. 
Mystically  the  Church  depicts  the  glorious  Mysteries; 
and  as  by  an  image  she  shows  to  all  men  those  things 
that  have  come  to  pass.  Those  things  which  came  to  pass 
in  the  death  of  the  Son  she  commemorates  by  the  Mys¬ 
teries;  His  resurrection  from  the  dead  she  reveals  before 
all.51 


48  Rom.  8:11;  10:9;  Eph.  1:20 

49.  J.  AERAlHxYIL.  op.  cit.,  86 

50.  PP.  II  ,  76 

51.  NARSAI,  “An  Exposition  on  the  Mysteries*',  1-2 
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Therefore,  in  this  Celebration,  the  past  is  brought  to  the 
present  as  a  memorial,  and  the  future  is  anticipated  as  a 
foretaste  and  the  present  is  offered  as  a  sacrifice  and  all  the 
three  are  celebrated  in  thanksgiving  and  communion.  Hence 
it  substantially  contribute  to  the  understanding  of  the  Celebra¬ 
tion  of  the  Mysteries.  That  is  to  say.,  the  fundamental  element 
in  the  Celebration  of  the  Mystery  is  not  an  act  of  worshipping 
God  from  the  part  of  the  Church,  but  a  conscious  participation 
in  the  saving  deeds  of  God  centered  around  the  Paschal  Mys¬ 
tery  of  Christ,  and  thereby  sharing  the  salvific  fruits  of  the 
eternal  sacrifices  of  Jesus  Christ.  This  inspires  in  man  an 
attitude  of  gratitude  and  it  helps  him  to  respond  to  it  by  an 
act  of  thanksgiving.  The  term  and  usage  of  “Liturgy”  does 
not  carry  out  all  these  elements  by  its  very  nature  that  it 
primarily  denotes  the  public  action  of  the  Church,  her  public 
worship.  While  “Mystery”  denotes  primarily  God’s  action  and 
secondly,  the  participation  of  the  Church  in  it,  and  only  in 
the  third  stage  that  it  becomes  an  act  of  worship  from  the 
part  of  the  Church.  And  the  various  attributes  of  the  Mysteries 
would  help  us  to  understand  the  nature  and  meaning  of  the 
concept  “Mystery’'  more  fruitfully. 

It  reminds  us  that  the  Celebration  of  the  Mysteries  has 
to  become  more  experiential,  both  internally  and  externally, 
spiritually  and  bodily,  individually  and  publically  to  the 
extend  of  saying,  “we  are  saved,”52  and  “it  is  well  that  we 
are  here”.53  Thus  in  the  thanksgiving  prayer  after  the  commu¬ 
nion  the  celebrant  in  his  prayer  would  manifest  it,  as: 

It  is  fitting,  0  Lord,...  that  we  give  thanks  to,  adore 
and  glorify,  the  revered  Name  of  your  majesty.  For 
through  Your  grace,  0  Lord,  through  Your  mercy,  You 
have  made  the  weak  nature  of  the  sons  of  mortal  man 
worthy  to  bless  Your  Name  with  the  angels,  and  to  be 
made  partakers  in  the  Mysteries  of  Your  gift,  to  be 
delighted  with  the  sweetness  of  Your  life-giving  and 
divine  Word,  to  sing  tor  ever  the  hymn  of  praise  and 
thanksgiving  to  Your  sublime  Godhead.54 

52.  LK.  8:48;  19:9;  1  Jn.  1:1-4;  Lk.  1:69;  1:41-55 

53.  ivik.  9:5;  cf.  Ps.  84: 1  IT 

54.  RAZA ,  67 
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III.  Propitiatory  Mysteries 

The  attribute  "propitiatory'’  would  simply  allude  to 
the  propitiatory  or  expiatory  nature  of  the  sacrifice  of  Jesus. 
In  the  piayer  of  the  celebrant  on  the  feast  days  of  our  Lord, 
recited  after  the  first  ‘‘Our  Father",  we  see  this  attribute  as 
prefixed  to  I  he  term  “Mvsteries":  ‘‘Strengthen  0  Lord,  our 
God,  those  who  rightly  believe  in  your  name,  and  sincerely 
confess  the  true  faith  that  they  may  administer  the  propitiatory 
Mysteries  which  sanctify  their  souls  and  bodies;..."55  Conse¬ 
quently  this  attribute  proclaims  that  the  Celebration  of  the 
Mystery,  which  is  the  sacramental  sacrifice  of  Christ,  also 
is  a  propitatory  one.  And  this  is  very  evident  from  various 
other  prayers  of  the  RAZA.56 

IV.  Glorious,  Holy,  Life-giving,  and  Divine 
Mysteries 

In  the  Celebration  of  the  Mysteries  there  are  certain 
attributes  used  together  as  a  chain,  viz,  “glorious,  holy,  life- 
giving  and  divine  Mysteries".  In  the  RAZA  there  are  eleven 
such  usages.57  All  these  attributes,  and  some  other  similar 
attributes  which  occasionally  used  are  all  pregnant  with 
Biblical  significance.  A  profound  sense  of  the  presence  God 
which  penetrates  the  whole  Divine  Liturgy  is  the  underlining 
reason  whv  these  attributes  are  given  to  it.  Divine  Liturgy 
is  a  mystery  that  makes  the  presence  of  God  real  and  effective 
on  the  altar.  Therefore,  these  attributes  are  transferred  to 
the  Divine  Liturgy  to  show  that  it  is  really  a  divine  reality.58 
And  we  shall  try  to  explain  them  one  after  another  starting 
with  the  first  one:  “glorious”. 

A.  Glorious 

This  attribute  is  intimately  connected  .with  the  Biblical 
expression:  ‘‘Glory  of  God".  It  is  a  favourite  expression  in 
the  divine  Liturgy  that  it  begins  with  those  articulated  words 


55.  RAZA.  7;  PP  III  ,  302 

56.  RAZA  7,U  30.40,48,^0,55,57.58,61,64  66,70 

57.  RAZA  37,40.50,53  55  56.6  >,67, 6R2), 69, 

58.  J.  AERATHAYaL,  op.  cit .,  90-91 
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sung  hv  the  angels:  "Glory  to  God  in  the  highest”.59  And 
every  line  of  the  Divine  Liturgy  resounds  the  “glory  of  God”, 
as  expressed  in  the  words,  ‘glory',  ‘glorious',  ‘glorified’,  ‘to 
glorify’,  ‘glorification’,  etc. 

1.  “Glory"  in  the  0.  T. 

In  the  0.  T.  the  term  for  “glory  of  God”  is  Kabod 
Yahweh.  Kabod  in  relation  to  God  in  the  0.  T.,  first  of  all, 
implies  that  which  makes  God  impressive  to  man,  the  force 
of  His  self-manifestation.60  Although  G  )d  is  intrincically  invi¬ 
sible,  He  manifests  His  glory  by  cetrain  striking  interventions, 
judgements,  signs  etc.  and  consequently  glory  is  almost  syno¬ 
nymous  with  salvation.61  The  creative  works  of  God  and 
certain  natural  phenomena  like  thunderstorm,  cloud,  smoke, 
lightning,  fire,  etc.  also  would  contribute  to  the  manifestation 
of  the  glory  of  God  as  made  visible  to  man.62  Although  the 
ancient  Isreal  sometimes  experienced  the  glory  of  God  in 
natural  phenomena,  we  cannot  say  that  they  had  equated 
Yahweh  writh  these  natural  phenomena,  and  every  natural 
phenomena  as  a  manifestation  of  Yahweh.  However,  writh  the 
priestly  tradition  the  expression  “Glory  of  God”  has  become 
strictly  a  theological  term.63 

Self-revealing  Presence  of  God  and  the  Medium  of  Cloud 

The  priestly  tradition  would  seem  to  explain  more 
precisely  the  Kabod  Yahweh  as  the  earthly  self  revelation  of 
God.  Accordingly  heaven  is  certainly  the  sphere  of  Yahweh, 
but  He  constantly  descends  to  the  people,  for  which  tie  choses 
certain  places  wh*  re  He  could  maintain  His  communication 
viz,  in  the  ‘Ark  of  the  Testimony;  in  the  ‘Tent  of  Meeting', 
etc.64  Even  so,  the  ‘'glory  of  God”  w^as  manifested,  it  was 


59.  RAZA.  5;  Lk.  2:14 

60.  G  KUTEL  (ed).  The  Theological  Dictionary  of  the  N.  7\,  Vol.  2, 
Michigan,  1966.  23S-9. 

61.  Is.  35:  1-4;  44:23;  40:5;  Lk.  3:6;  X.  L.  DUFOUR,  op.  cit.,  202;  VAN 
ROO.  op  cit 159. 

62.  Nun-  14:21;  Ps.  29:3-9;  97: 1  fT;  Ex.  19:16;  24:15ff;  Jud.  5:4;  etc. 

63.  G.  KITTEL,  op  cit  ,  239-40 

64.  Ex.  25:22;  29:43f;  30:6,  etc. 
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always  surrounded  by  a  ‘cloud’.65  The  cloud  is  most  often 
seen  as  an  element  which  manifests  the  presence  of  God  and 
consequently  the  glory  of  God.  Thus  we  see  the  cloud  in  the 
Mount  Sinai,  in  the  Tent  of  Meeting,  etc.66  of  which  the  most 

important  is  that  of  Ex.  40:34-38.  Therefore,  "Glory  of 
God”,  as  a  divine  manifestation  is  mostly  a  visible  reality,  a 

divine  radiance.67 

The  "Glory  of  God”  very  often  used  to  fill  the  temple 
of  which  one  at  the  dedication  of  the  Temple  by  Solomon  is 
very  noteworthy.60  It  is  under  the  royal  glory  that  prophet 
Isiah  contemplated  the  glory  of  Yahweh.  The  prophet  saw 
the  Lord — ,  His  throne  elevated.  His  retinue  filling  the 
sanctuary,  His  court  of  Seraphim  crying  His  glory  and  holi¬ 
ness,  etc.  Here  the  house  was  filled  with  smoke.69 

The  vision  of  prophet  Ezekiel  speaks  of  the  transcendant 
liberty  of  the  glory  which  deserts  the  temple,  and  then 
radiates  over  a  community  renewed  by  the  Spirit.70  The 
visionary  phenomena  which  the  prophet  Ezekiel  describes  of 
the  "Glory  of  God”  would  include  wind,  cloud,  fire,  light, 
cherubin,  etc.71  According  to  Ezekiel,  the  true  resting 
place  of  the  ’’glory  of  God”  is  the  Temple,  and  he  portrays 
the  Kabod  Yuiveh  in  terms  of  light,  and  he  refers  it  to  God’s 
presence.  2  Kabod  Yahweh  as  indicative  of  God’s  presence  is 
seen  also  in  other  books  of  the  0.  T.7S  A  similar  case  is 
seen  in  the  Book  of  Revelation  in  the  N.  T.:  "the  temple  was 


65.  Cloud  is  a  sign  of  God 's  presence,  but  it  keeps  the  divine  form  hidden 
from  the  human  sight.  All  the  more,  it  is  a  declaration  of  the 
presenc'  of  the  invisible  God  brought  to  the  experiential  dimension  of 
man.  H  nee  c’otid  keeps  up  the  mysteriousness  of  the  divine  presence 
manifested  to  man. 

66.  Ex.  16: 10; J9: 15-19:24: 17-18;  Lev.  9:6.  23-24. 

67.  Ex.  16:10;  33:18-23 

68.  Ex  29:43:  40:41;  lKg.  8:10  11 

69.  Is.  6:1-6;  Both  c  oui  and  smoke  refer  to  the  same  reality  that  both 
a-e  mediums  of  God’’;  manifestation  of  His  presence  before  the  People. 

70.  Ex  ll:22f;  36:23f;  29:21-29 

71.  Ez  1:4-28;  43: Iff. 

72  Ez  i - 28 *  3*23 

73’  Ps.‘ 26:8;’ 8;1;  ISam.  4:21-22;  lKg.  8  :10  -11;  2Chr. 5:13-14 
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filled  with  smoke  from  “the  “GLORY  of  God”  and  from  His 
power,  and  no  one  could  enter  the  temple..’’74  in  some 
instances  the  “Glory  of  God”  would  stand  for  God  Himself/5 
and  in  some  other  cases  it  is  used  for  the  external  acknow¬ 
ledgement  of  Yahweh  by  the  people.76 

Therefore,  “Glory  of  God”  in  the  0  T.  is  really 
a  complex  theological  concept.  It  is  described  as  a  visible 
manifestation  of  Yahweh’s  presence  and  protection,  of  His 
divinity  and  holiness,  and  the  recognition  of  the  divinity  of 
Yahweh  by  the  people,  etc.77 

2.  Glory  in  the  N.  T. 

In  the  N.  T.  the  Greek  word,  Doxa  has  taken  up  the  mean¬ 
ings  of  the  Hi  brew  Kahod  and  it  denotes  "divine  and  heavenly 
radiance’,  "the  loftiness  and  majesty  of  God’  and  even  "the 
very  Being  of  God’.  8  In  the  N.  T.  revelation,  the  connection 
of  Ihe  "  Glory”  with  the  person  of  Jesus  is  of  great  importance. 
The  ""Glory  of  God”  is  entirely  present  in  Jesus.79  In  the 
Gospel  of  John,  the  ""Glory  of  God”  in  Jesus  was  gradually 
shown  forth  from  the  moment  of  his  incarnation.80  Thiough 
his  works — signs — Jesus  had  manifested  the  divine  glory,  his 
own  as  well  as  that  of  the  Father.  And  by  the  “Glory”  it 
meant  divine  presence  or  power  or  even  love,  manilested 
and  shown  to  be  present  and  operative  in  Jesus  which  is  meant 


74.  Rev.  15:8 

75.  Ps.  63:2;  24:8  66:2;  79:9;  138:5;  G.  KITTEL,  op.  cit.,  241;  X.  L. 
DUFOUR,  op.  cit.,  202 

76.  Jer.  13:16;  Ps.  29:F;  95:7r;  115:1 

77.  Therefore,  the  attribute  ‘glori  >us’  refers  to  the  ‘glory  of  God’,  the 
presence  of  G  >d  mm  Tested  in  the  Celebr  <t:on  of  Mys'eries.  As  cloud 
and  smoke  are  typical  signs  of  God’s  presence,  the  smoke  that  fids 
the  sarcturry  and  covers  the  Mysteries.  is  a  sign  of  divine  presence 
in  the  sanctuary  ani  in  the  H  dy  Mysteries,  which  lead'  the  people 
to  an  experiential  level.  Hence  incens  ng  is  an  important  element  in 
the  Celebration  of  the  Mysteries,  considering  from  its  experiential  and 
mys'ical  level. 

78.  G  KITTEL,  op  cit.,  237;  W.  A.  VAN  ROO,  op  cit  ,  158 

79  Jn.  1:14;  2:11;  H  b  1:3;  1  Cor  2:8;  2Cor.  3:13;  4:6;  etc. 

80.  Jn.  1:14;  LK  2:9;  X.  L.  DUFOUR,  op  cit.,  204 
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to  lead  the  people  into  faith.81  The  glory  of  Jesus  was  visible 
to  Peter,  John  and  James  at  his  transfiguration:82 

a.  Risen  Jesus 

The  revelation  of  “glory'’  in  the  life  and  death  of  Jesus 
appears  still  more  explicit  at  his  resurrection.  His  passion, 
death  and  resurrection  were  means  for  Jesus  to  enter  into 
his  glory.83  In  his  ascension  he  was  taken  up  in  glory  into  the 
divine  cloud.84  Here,  “glory”  has  a  transcendant  value.  St. 
Stephen  at  his  last  moments  saw  the  “glory  of  God,  and  Jesus 
standing  at  the  right  hand  of  God.”85  The  Risen  Christ  radiates 
his  glory  through  the  ministry  of  the  NT  and  it  is  more 
luminous  than  that  of  the  OT  one.86  Thus,  the  glory  of  the 
Risen  Christ  is  reflected  in  the  Christians  transforming  them 
to  his  image  of  “glory  unto  glory”.87  It  was  the  brightness  of 
the  light  of  the  “glory”  of  the  Risen  Christ  that  made  Saul 
blind,  and  transformed  him  into  a  new  man-Paul.88 

b.  Eschatological 

The  full  manifestation  of  the  divine  glory  in  Jesus  will 
take  place  at  his  parousia.  For,  the  “Son  of  Man  will  come  in 
the  glory  of  his  Father  with  His  angels.89”  And  we  all  of  us  are 
called  to  the  sharing  of  his  glory.  The  whole  creation  is  wait¬ 
ing  with  eager  in  order  to  obtain  this  glory.90  Thus  “glory”  in 
the  N.  T.  attains  an  eschatological  meaning.  And  the  Holy 
Spirit  is  the  artisan  of  the  full  glorification  of  man.  Through 
Him  Christians  enter  into  the  knowledge  and  possession  of  the 
riches  of  the  Mystery  of  Christ.91  Through  the  participation  in 


81  W.  A.  VAN  ROO,  op.  cit.,  169;  Jn.  2:11;  20:20-31 

82.  Lk.  6:28-36;  2Pet.  1:17 

83.  Lk.  24:26;  1  Cor.  2:8 

84.  Act.  19,  II;  3:13:  1  Tim.  3:  16;  IPet.  1:21 

85.  Act.  7:55-56 

86.  2  Cor.  3:7-18 

87.  2  Cor.  .3:18;  13:26-27:  Tit.  2:13;  IThes.  4:16;  2  Thes.  1:7 

88.  Act.  9:1-9:  22:11;  2  Cor.  4:6 

89.  Mk.  8:38;  13  25  1>;  Tit.  2:13;  IThes.  4:16,  2Thes.  1:7 

90.  IThes.  2:17;  Rom.  8:18-25 

91.  Rom.  8:15-17 
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the  glorious  Mysteries  of  Christ,  they  become  true  witnesses 
of  the  glory  of  God  and  would  reilect  it  at  the  glorious  mani¬ 
festation  of  the  Lord  at  the  eschatological  times.92 

c.  Liturgical  Assembly 

In  the  Celebration  of  the  Mysteries  the  Liturgical 
Assembly  is  eagerly  waiting  and  praying  for  the  coming  of 
Jesus  in  his  glory,  and  it  is  at  the  very  nature  of  Church  as  a 
pilgrim  community.  Thus  she  prays:  ‘'Come  Lord,  Jesus- 
Maranatha.”93  As  Holy  Spirit  is  the  artisan  of  the  full  glori¬ 
fication  of  man,  the  Liturgical  Assembly  prays  for  the  coming 
of  the  Spirit  through  her  epicletical  prayer,  so  as  to  manifest 
the  glory  of  God  as  it  happened  in  the  case  of  the  sacrifices 
of  Elijah94  and  Solomon95  in  the  O.  T.  so  that  He  might 
declare  and  maifest  the  glory  of  the  Ris*  n  Lord  to  be  in  the 
bread  and  wine,  and  to  change  and  transform  them  into  the 
Body  and  Blood  of  Christ,  and  thereby  to  bring  forth  the  real 
presence  of  the  divinity  in  the  Holy  Mysteries  to  the  effect  of 
our  glorification.96 

Thus,  we  see  in  the  Book  of  Revelation,  the  "glory  of 
God”  coming  down  and  making  his  dwelling  place  with  the 
people  97  In  the  Liturgical  Assembly  "glory  of  God”  comes  in, 
and  makes  His  dwelling  place  in  the  Bread  and  wine  and 
thereby  in  the  entire  community  of  the  faithful.  It  is  like  the 
glory  of  God  in  the  O.T.  made  itself  present  in  the  sanctuary 
and  temple  in  the  form  of  cloud  ,and  in  the  form  of  devouring 
fire.98  Likely,  in  the  Celebration  of  the  Mysteries  God  makes 
his  presence  in  the  temple,  where  sanctuary  is  the  symbol  of 
heaven,  and  the  altar  his  throne.99  Correspondingly  the  light 


92  RAZA ,  58,65 

93.  ICor.  16:22:  Rev.  22:20 

94.  IKg.  18  38:  RAZA .  70;  St.  EPHREM,  “Hymn  on  Faith,’,  No.  10:8-13 

95.  2Chr.  7:1  3:  1’<g.  8  10 

96.  RAZA  33.  40  50,  65.66:  S.'P.  BROCK,  Holy  Spirit  in  the  Syrian 
Baptismal  Tradition,  116-27;  NARSAT,  “On  the  Mysteries",  20-22 

97  Rev.  21:?ff 

98  Ex  4004  38;  19:16-19:  24:17-28;  Is.  6:1-6;  Lev.  9:6;  23-24;  1  Kg. 8: 10; 

18:38:  2  Chr.  7:1-3;  Rev.  15:8 

99.  RAZA ,  12,  13;  NARSAI,  “On  the  Mysteries,”  5 


174  THE  CONCEPT  OF  MYSTERY  (RAZA)  IN  THE  ...  QURBANA 

that  shines  in  the  sanctuary  and  the  smoke  that  fiUs  the 
sanctuary  which  covers  the  holy  Mysteries  symbolizes  the  “Glory 
o  God  00 — the  presence  of  God  manifested  to  the  people  provid¬ 
ing  them  a  mystical  experience  by  the  Celebration.101 

The  Liturgical  Assembly,  therefore,  is  like  the  new 
Jerusalem  adorned  like  a  spouse  to  receive  the  bridegroom  at 
his  appearance  in  glory.102  The  epicletical  attitude  of  the 
faithful  during  the  Celebration  is  the  one  that  is  contributing 
to  this  reality.  And  in  the  Eucharistic  Liturgical  Assembly  the 
epiclesis  manifests  the  glorious  appearance  of  the  Lord.  The 
adjective  “glorious”  which  is  Biblically  an  attribute  of  God, 
therefore,  used  for  the  Holy  Mysteries  contributes  a  lot  for 
explaining  the  substantial  meaning  of  the  Celebration  of  the 

Mysteries. 

* 

It  is,  therefore,  evident  that  the  aspects  of  the  Biblical 
Knbod  and  dora  and  the  realities  expressed  by  ‘‘glorious” 
are  subsl antially  the  same.  We  call  the  Divine  Liturgy,  as  a 
Mystery  of  Christ  and  the  Celebration  of  the  glorious  Mysteries, 
precisely  because  it  proclaims  the  glory  of  the  Bisen  Christy 
his  appearance  in  glory,  and  his  glorious  indwelling  and  real 
presence  in  the  Mvstery  of  the  Body  and  Blood  of  Christ, 
Thus,  the  faithful  participating  in  it  become  perfect  witnesses 
of  God’s  glory  and  are  enabled  to  shine  brightly  at  the  gn  at 
and  glorious  manifestation  of  the  Lord  at  the  end  of  days.103. 
Hence,  the  attribute,  “Glorious”  in  the  Celebration  of  the 
Mysteries  proclaims  the  ‘Glory  of  God/  And  it  enriches  the 
faithful  with  the  same  attribute  through  their  participation  in 
the  Mysteries.  Therefore,  it  seems  worth  quoting  Fr.  J. 
Aerathayil.  For  he  says: 

r - ' 

100.  NARSM.  loc.  cit .,  12;  Is.  6  16;  Rev.  4:1-11;  Act.  7-55;  Ex.  40:Mf. 
As  the  thick  clou  1  and -moke  had  given  expression  to  the  visible 
presence  of  the  invisible  God  in  the  O.  T.,  the  smoke  of  the  incensa- 
tion  does  proclaim  th ?  pres  nee  of  God  in  the  sanctuary.  Thus 
incensation  and  smoke  do  have  an  experiential  or  mystical  dimens:on 
in  the  Celebr  ition  of  the  Mys*eri*s.  And  it  would  resemble  the  thick 
cloud  and  smoke  related  to  the  “ Kabod  Yahweh". 

I'M.  NARSAI.  loc  cit  ,  1,  62; 

102.  Rev.  21:2-3;  RAZA  15 

103.  RAZA,  58;  J.  AERATHAYIL,  op.  cit.,  92 
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Divine  Liturgy,  by  bringing  the  glorious  God  of  Hosts 
down  to  the  midst  of  men  by  incessantly  singing  His 
glory,  is  a  visible  sign  of  God’s  real  and  vivifying  presence, 
His  divinity  and  holiness.  By  distributing  the  “Bread  of 
Life*',  it  enables  men  to  be  into  Christ’s  likeness  and 
thus  to  reflect  the  Glory  of  God.104 

B.  Holy 

The  adjective  “Holy”  appears  to  be  a  complex  reality 
which  touches  on  the  Mystery  of  God,  and  also  on  the  worship 
and  the  morality  of  the  people.  It  includes  the  notions  of 
sacred  and  pure,  but  would  transcend  them.  It  seems  to  be 
inaccessibly  reserved  to  God,  but  it  is  also  attributed  to  the 
creatures.  In  the  Sacred  Scriptures  and  in  liturgical  texts  God 
is  acclaimed  thrice  “Holy”. 105 

“Holy”  and  “holiness”  almost  go  together,  and  they  are 
the  distinctive  mark  and  signature  of  the  divine  in  every 
religions.  More  than  any  other  terms  “holy”  and  ‘‘holiness” 
give  expression  to  the  essential  nature  of  the  'sacred’.  Hence 
“holy”  is  the  innermost  reality  to  which  all  others  are  related. 
Wherever  God’s  presence  is  felt,  there  men  encounter  the 
wonder  and  mystery  of  His  holiness.106 

1.  “Holy”  and  “Holiness”  in  0.  T. 

The  Hebrew  words  for  “holy”  and  “holiness”  are 
Kddhdsh  and  Kodhesh  respectively  from  the  same  root,  KDS 
having  the  meanings  'cut  off’,  'seperate’,  etc;  being  directed 
towards  the  idea  of  separation  from  the  profane.107  The  word 
is  also  associated  with  the  Accadian  root:  qudasu,  meaning  to 
be  'bright’  or  ‘shine’.  Semantically  it  satisfies  a  number  of 
Biblical  contexts,  especially  those  in  relation  to  fire  and  glory.108 
In  the  actual  usage,  “holiness”  in  0.  T.,  is  always  a  religious 


104.  J.  AERATHAYTL.  op.  cit .,  92 

105.  X.  L.  DUTCH TR,  op  cit.,  236 

106.  G.  A.  BUTTERTCK,  op.  cit.,  Vol.  TT,  616 

j07.  G.  A.  BUTTRICK,  op  cit.,  616;  X.  L.  DUFOUR,  op.  cit .,  235; 

J.  HASTINGS,  op.  cit..  387 
108.  G.  A.  BUTTERICK,  op.  cit..  61 6 
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term  related  to  God,  ie  almost  equivalent  to  'divine'.  When 
it  is  used  of  persons  and  tilings,  it  meant  'set  apart  from 
common  usage  for  divine  purpose'.109 

a.  Refers  to  Yahweh 

The  term  “Holy”  comes  in  the  first  place  among  the 
Hebrews  in  order  to  refer  to  Yahweh  alone.110  Far  from  being 
reduce  to  separation  or  transcendance,  the  divine  holiness 
includes  all  riches  and  life,  power  and  goodness  that  God 
possesses.  It  is  more  than  just  one  attribute  among  others:  it 
characterises  God  Himself  111  “Holy  One  of  Isreal”  is  a  title 
of  God  seen  very  often  in  the  O.  T.112  In  the  vision  of  lsiali, 
he  saw,  God  enthroned  on  high  as  a  king  of  majesty;  whose 
glory  fills  the  whole  earth,  whom  the  seraphim  renders  worship 
proclaiming  “holy,  holy,  holv  is  the  Lord  of  hosts”.  It,  thus, 
shows  God  is  three  times  holy.113  He  is  so  holy  that  even  the 
seraphim  were  not  worthy  enough  to  see  His  face  and  mail 
cannot  see  it  without  dying. 114  Yahweh  Himself  would  reveal 
that  He  is  Holy.115  And  He  cannot  be  compared  to  another 
one,  and  cannot  be  even  approached  or  touched  by  man  in 
his  filth.116 

b.  Manifestation  of  God's  Holiness 

God  is  all  holy.  He  manifests  His  holiness  through 
various  means.  He  had  manifested  His  holiness  through  a 
series  of  majestic  theophanies  at  Sinai,* 11'  and  various  other 
modes  of  His  presence  through  the  cloud,  fire,  etc.  The  most 
striking  and  frequent  association  of  holiness  is  with  fire  and 
cloud.  It  is  in  fire  and  cloud  that  Yahweh  manifests  Himself 


109.  J.  HXSTTNGS,  op.  cit.,  387 

1 10.  N.  H.  SNA  I  HI,  The  Distinctive  Ideas  of  the  Old  Testament ,  London, 
1962,  46 

111.  X  L.  DYFOUR,  op  cit  ,  236 

112.  Is.  5  19.21;  33:11,  15;  31:1;  Hob.  3:3;  Ps.71:22 

113.  Is.  6:1-6 

j  1 4  K  6:2;  Fx. 33:18-33 

115  Lev  11-44;  20:2 »;  21  8:  Ez  20:41 

1 1 6.  Is  40:25;  Fx.  3:1-3:  F:12.  16-25;  Ps.  29:lf;  15: If;  Heb.  12:18f 

117.  Ex.  19.3-20;  20:18-21,  24:1-18 
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most  characteristically  in  the  great  theophanies  from  the  time 
of  Moses.118  The  substantives  of  fire  imagery  are  very  frequent 
through  >ut  the  0.  T.,  often,  in  the  passages  where  holiness  is 
directly  mentioned,  viz,  light,  smoke,  flame,  burning  coal,119 
furnace,  ashes,  brimstone,  etc.  Similarly  certain  verbs  also 
reflect  the  same,  viz,  to  scorch,  to  blaze,  to  consume,  to  burn, 
to  kindle,  to  glow  etc.  The  seraphims  at  the  service  of  Yahweh 
are  firey  ones.120  In  many  instances  “holy”  is  synonymous  with 
“glory  of  God”  in  the  sense  of  burning  splendour  of  the 
presence  of  the  Lord.121 

The  object,  places  and  persons  s^t  apart  for  the  purpose 
of  Yahweh  are  also  holy.  The  Land  of  Promise,  the  Zion,  the 
Seasons,  the  Temple,  the  Holy  of  Holies,  the  Altars,  the  Ark 
of  the  Covenant,  Hie  Sacrifices,  the  temple  vessels,  the  vesta- 
ments,  the  Priests,  the  Kings,  etc.  are  all  holy  that  they  are 
set  apart  and  consecrated  for  the  service  of  the  Holy  God. 
However,  their  degree  of  holiness  varies  according  to  the  bond 
which  unites  them  to  God.122  So  also  people  of  Israel  were  a 
holy  nation  and  a  priestly  people.123  By  prescribing  command¬ 
ments  and  rules  of  worship  Yahweh  wanted  to  convey  His 
Holiness  to  His  people.  It  was  for  their  sanct ification.  Yahweh 
wanted  His  people  to  be  holy  as  He  Himself  is  Holy. 

c.  Holiness  and  Sanctification 

God  wanted  to  be  recognized  as  holy,  and  be  treated  as 
the  Only  One  God,  and  that  He  wanted  to  manifest  His  own 
holiness  through  man.124  The  active  presence  of  God  confers 
a  holiness  on  the  people  and  demands  a  corresponding  moral 


118.  Ex.  3:2-3;  P:2l-2;  P:13:  24;  P;  D  u.  4:  12,  24;  5:25-26;  9:3’ 
Ps  18  8-14;  2  Si  n.  22:9-15;  Ez.  1:4-23;  Hib.  3:3-4  1  Kg.8:10;  18:38, 
2  Chr  7:1  2:  Ts.  10:17,  etc. 

119.  P.  6:6  The  Eucharistic  Body  of  Christ  is  often  qualified  as  “Burning, 
Coal**; 

120.  Is  6  1-6;  Ps.  104:4;  G.  A.  BUTTERT^K.  op.  cit  .  618 

121.  Lev.  10:3:  Ex:29:43;  B.  6:3-4;  Ex.  1:28;  N.  H  SNMTH  op.  cit  48 

122.  J.  HASTINGS,  op.  cit  .  388;  X.  I  .  DUFOTTR  on.  cit..  237;  M.  S 
MILLER  &J.S.  MILLLR,  op  cit.,  264;  J.  B.  BAUER,  op.  cit.  372 

123.  Ex  19:6 

124.  X.  L.  DUFOUR,  op  cit.,  237 
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holiness  from  them.125  Thus,  Isreal  should  respond  to  the  free 
choice  of  God  who  wishes  her  sanctification  by  sanctifying 
herself.126  The  demand  for  “be  holy”,  is  not  a  mere  instruction 
for  the  purity  in  worship,  but  for  a  lived  holiness,  ie> 
a  holiness  which  is  lived  according  to  the  familial,  social/ 
economic,  ritual  and  other  prescriptions  contained  in  the  various 
codes  of  Isreal.127 

God's  intervention  in  the  world  would  cause  a  marked 
division  between  what  is  holy  and  what  is  profane.  Corres¬ 
pondingly,  man’s  reaclion  to  the  holiness  of  God  is  one  of 
amazement  and  awe  which  prevent  man  from  uttering  the  Name 
of  God,  and  it  includes  fear  and  even  terror.128  Thus,  man  is 
forced  to  recollect  over  his  sinfulness  and  unworthiness  to  stand 
before  God.129  The  sinful  man  is  not  courageous  enough  to  come 
near  to  God,  to  His  holy  Mountain.130  The  sinful  man  is 
punished  for  his  sinfulness  and  lor  his  abuse  of  divine  graces* 
To  go  on  sinning  purposefully  after  knowing  the  truth  invites 
great  punishment  upon  oneself. 131  Accordingly  the  defiled 
sacrifices  were  agents  of  punishments,  instead  of  blessings.132 

2.  “Holy”  and  “Holiness”  in  the  N.  T. 

In  the  Hellenistic  period  and  in  the  N.  T.  times,  the 
Greek  term  Ilaqios  is  used  instead  of  the  Hebrew  term  Qadosh m 
Although  hagios  had  a  popular  usage  and  appealing,  in  the  LXX 
and  in  the  N.  T.  it  is  used  as  the  equivalent  of  the  Hebrew 
term,  so  that  in  the  Biblical  usage  everywhere  we  recognise 
the  Semitic  background. 133 

125.  Lev  11:44;  20:26;  21:8;  1  Pet.  1:15-16 

126.  Ex.  19:10-15 

127.  Lev.  Chaps.  17-27;  X  L.  DUFOUR,  op.  c/7.,  237-8;  C.  BROWN  (ed). 
The  New  Internat iotwl  Dictionary  of  the  New  Testament  Theology » 
Vol.  2,  Michigan,  1976,  224 

128.  Ex  3:6;  15:11;  Gen  28:17;  1  Sam.  2:2;  J.  B.  BAUER,  op.  cit.  373 

129.  Is.  6:5;  Gen.  28:17;  Ex.  19:18;  20:  18-21 

130.  Ps.  15:1-5;  24:3-4 

131.  I  Cor.  10:5  9;  Heb.  10:26-31:  12:28-29 

132.  Mai.  1:10-2:3;  Is  1:13-15;  Am.  5:21-23.  So  too,  the  Divine  Mysteries 
are  holy,  and  its  mishandlings  and  unworthy  approach  towards  it 

wou'd  really  bring  forth  punishment,  instead  of  blessings.  Cf.  1  Cor. 
11:27-29 

133.  G.  K1TTEL,  op.  cit.y  Vol.  1,  289;  J.  HASTINGS,  op.  cit.,  388 
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In  the  N.  T.  a  number  of  passages  regarding  “holy”  and 
“holiness”  remain  entirely  within  the  framewoik  of  the  O.  T. 
tradition.134  Accordingly,  God  is  holy  and  it  is  His  name:  “Holy 
is  His  Name”.135  God  is  three  times  holy:  “Holy,  holy,  holy^ 
is  the  Lord  God  Almighty”.136  Likely,  the  angels,  the  Sacred 
Scriptures  etc.  are  also  liuly.137 

In  the  N.  T.,  four  usages  of  Hagios  demand,  special 
attention.  First,  the  term  “holy”  is  applied  to  God  the  Father, 
secondly,  to  Jesus  Christ,139  thirdly,  to  the  Holy  Spirit,140  and 
fourthly,  it  is  very  olten  applied  to  the  Christians.141 

a.  God,  the  Father 

In  the  N.  T.  the  name  “God”  always  refers  to  God,  the 
Father.  Jesus  calls  Him  “Holy  Father  \  And  His  Name  is 
“Holy”,  and  He  is  three  times  holy.142 

b.  Jesus  Christ,  the  Son  of  God 

The  holiness  of  Jesus  Christ  is  intimately  bound  up  with 
his  divine  sonship  and  with  the  presence  of  the  Spirit  of  God 
in  Him:  “Holy  Spirit  will  come  upon  >ou  ...  the  child  to  be 
born  will  be  called  holy,  the  Son  of  God”.143  In  his  public 
ministry,  the  unclean  spirits  when  they  were  discharged  of, 
addressed  him  as  the  “Holy  one  of  God”.144  He  is  also  qualified 
as  the  “holy  Servant”,145  and  is  incomparably  the  “holy  one”.146 

The  Sacrifice  of  Christ  sanctifies  the  faithful  in  “Truth”, 
bv  communicating  his  holiness.147  The  epistle  to  the  Hebrews 

134.  C.  BROWN  op.  c/7.,  Vol.  2,  229 

135.  Lk.  1:49 

136.  Rev.  4:8 

137.  Lk.  9:26:  Rev.  14:10:  1:2;  7:12. 

138  Lk.  1:49;  Jn.  17:11;  l  Pet.  1:15;  Rev.  4:8;  6:10 

139.  Ten  tim  s  it  is  applied  to  Jesus.  Mk,  1:24;  Lk.  4:34;  1:35;  Jn.  6:69 
Act.  3  14;  4:27.30;  Heb.  7:26;  1  Jn  2:20:  Rev.  3:7 

140.  Regarding  Holy  Spirit,  the  attribu  e  “Holy”  is  used  for  91  times. 

141  For  the  Christians,  it  is  used  for  sixty  times 

142.  Lk  1  49:  Rev  4  8:  Jn.  7:11. 

143  Lk  l.°5;  Mt  1:18.  20 

144  Mk.  1:24:  I  k.  4:34 

145.  Act  4:27,  30 

146.  Act.  3:14 

147.  Jn.  17:19 
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presents  a  highly  specialized  aspect  of  the  holiness  of  Jesus* 
For  Christ  as  being  the  heavenly  High  Priest,  is  the  one  who 
sanctifies  his  people  with  his  eternal  and  heavenly  sacrifice.148 

c.  Holy  Spirit  and  Holiness 

Holy  Spirit,  very  often,  is  called  as  “Spirit  of  God”  and 
“Spirit  of  Christ”.  In  the  N.  T.  Holy  Spirit  is  the  “Spirit  of 
God”  who  anointed  Jesus  as  the  Messianic  Son  of  God  at  his 
Baptism  by  way  of  resting  upon  him.149  It  was  by  the  power 
of  God — the  Holy  Spirit — that  Jesus  was  risen  from  the  dead.150 
Holy  Spirit  is  the  inner  principle  of  new  life  ‘in  Christ'  and 
the  mode  and  medium  by  which  the  risen  Christ  is  present  in 
the  Church.151  He  is  the  “paraclete”  who  brings  Christ's  deeds 
and  words  into  the  remembrance  of  his  people,  and  it  is  he 
who  guides  the  people  into  the  full  personal  knowledge  of  Jesus 
Christ.152  It  is  Him  the  Father  sends  into  the  heart  of  everyone 
who  does  believe  in  Jesus  and  baptize  into  him. 153  Thus,  Holy 
Spirit  is  recognised  as  fully  a  personal  mode  of  the  divine 
operation.154  And  in  the  N.  T.,  the  attribute  “holy”  is  basically 
a  divine  element,  and  is  used  most  frequently  with  the  third 
person  of  the  Trinity. 155  He  is  the  mysterious  creative  power 
of  God,  He  dwells  within  man  and  inspires  him  from  within. 
And  He  manifests  Himself  to  man  in  ecstatic  conditions.156 
Thus,  in  the  Pentecostal  event  the  Holy  Spirit  was  descended 
upon  the  disciples  in  the  form  of  fire.157  And  in  some  other 
occasions  people  received  the  Holy  Spirit  through  the  prayer 
and  mediation  of  the  apostles.158  Thus,  in  the  N.  T.  concept, 
of  holiness,  it  is  determined  mostly  by  the  Holy  Spirit. 


148.  Heb.  2:11;  8:2;  9:12,  24:  13:12;  10:10;  14,  19;  6:19-20;  12:10 

149.  Mt.  3:16;  Lk.  3:22;  Mk.  1:10;  Act. 10:38 

150.  Rom.  8  11;  10:9;  Eph.  1:20 

151.  Mt.  18:20;  2S:2);  J.  K \STtM3S,  op.  cit  ,  389 

152.  Jn.  14  16-17,  26;  15:26:7-13 

153.  Gal.  3:26-27;  4  6;  Rom.  8:9-17;  Eph.  1:13-14 
154  J.  HASTINGS,  op.  cit.,  389 

155.  C.  BROWN,  op.  cit..  228 

156.  J.  HASTINGS,  op.  cit.,  389 

157.  Act.  2:1-4 

158.  Act.  4:31;  8:17;  10:44-45 
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1.  Holy  Spirit  and  the  Personification  of  the  Divine  Holiness 

In  Holy  Spirit  the  divine  holiness  is  personified  and 
it  makes  God  transcendant  over  all  material  and  spiritual 
beings,  and  as  such  He  is  the  source  of  all  sanctification. 
Thus  in  the  N.T.  also,  the  attribute  “holy’'  refers  to  God,  and 
in  a  particular  way  to  Holy  Spirit  who  is  the  active  and 
dynamic  agent  of  sanctification  in  the  Church. 

2.  Fire  and  Holiness 

As  in  the  O.T.,  in  the  N.T.  also.  Fire  is  a  symbolic 
medium  which  manifests  the  dynamic  and  sanctifying  activity 
of  the  divine  holiness.  God  as  a  ‘consuming  fire',  in  the  epistle 
to  Hebrews  alludes  to  that  fire  which  came  down  from  heaven 
and  consumed  the  sacrifices  of  Solomon  and  Elijah.159  And  Fire 
basically  in  the  N.T.  is  a  symbol  of  the  Holy  Spirit.  It  was  in 
firey  tounges  that  Holy  Spirit  had  come  upon  the  apostles. lbU 
John  the  Baptist  speaking  about  Jesus  had  said,  ‘Tie  will 

baptize  you  with  Holy  Spirit  and  fire”.161  “Burning  Coal”  is 
considered  as  a  type  of  Holy  Spirit  in  the  O.T.162 

Holy  Spirit  manifests  the  holiness  of  God  and  the 

sanctifsing  activity  of  God  through  various  ways,  viz,  through 
the  Celebration  of  the  Mysteries,  administering  of  Baptism, 
Chrism,  forgiveness  of  sins,  imposition  of  hands,  dedication  of 
the  Church,  etc. 

d.  Holiness  and  Christians 

In  the  N.T.  Christians  are  also  called  the  “saints”  or 

‘holy  ones”.  They  are  a  holy  nation  and  a  priestly  people.163 

Christians  participate  in  the  life  of  the  risen  Christ,  by  faith 
and  baptism,  which  give  them  the  anointing  from  the  Holy 
One,164  and  there  by  the  Holy  Spirit  begins  to  reside  within 


*  ' 

159.  Heb.  12:29;  2  Chr.  7:1-2;  1  Kg.  18:38 

160.  Act.  2:1  4  ,  - 

161.  Mt.  3:11;  Mk.  1:8:  Lk.  3:16 

162.  Is.  6:6 

163.  1  Pet.  2:5.9 

164.  1  Cor.  1:30;  Eph.  5:26:  1  Jn.  2:20 
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them.1*’5  Thus,  Christians  being  baptized  into  Christ,  become 
the  sons  of  God  and  I  hey  share  the  eternal  life  and  divine 
inheritance* 166  Accordingly  they  are  divinized  and  share  the 
holiness  of  God  ever  more.  It  is  through  the  offering  of  the 
Body  and  Blood  of  Christ  once  and  for  all,  we  have  been 
sanctified  and  have  become  sons  of  God  and  have  been  enabled 
to  approach  God  and  His  sanctuary.167 

It  is  through  the  Celebration  of  the  Mystery  of  the 
Body  and  Blood  of  Christ  that  we  are  enabled  to  participate 
in  the  eternal  sacrifice  of  Christ  in  a  mystical  manner,  and 
to  grow  in  the  life  of  divine  sonship  and  holiness.  In  the  life 
of  divine  sonship,  we  are  nourished  through  the  Bread  of 
Life  which  is  the  Body  and  Blood  of  Christ,  the  true  food 
and  true  drink,168  the  true  outcome  of  the  Celebration  of  the 
Mysteries.  They  are  for  the  forgiveness  of  sins  that  through 
them  we  are  ever  more  sanctified.  Moreover,  the  Body  and 
Blood  of  Chi  ist  are  believed  to  be  the  Burning  Coal  which 
purifies  the  sinfulness  of  the  people.169 

3.  Holy  Spirit  and  the  Celebration  of  the  Mysteries 

The  Celebration  of  the  Mysteries  in  the  Church,  is  a 
Celebration  and  a  Commemoration  of  the  great,  awesome, 
holy,  vivifying  and  divine  Mystery  of  the  passion,  death* 
burial  and  resurrection  of  the  Lord  Jesus  Christ.1'0  As  in 
every  activities  of  the  Church,  in  the  Celebration  of  the 
Mysteries  too,  which  is  the  m«»st  important  activity  of  the 
Church,  Holy  Spirit  is  very  active  and  dynamic.  It  is  the 
Holy  Spirit  who  guides  the  Church  into  every  truth,  and 
brings  into  her  remembrance  what  Jesus  has  taught,  and 
declares  things  that  are  to  come.171  It  is  the  H‘*ly  Spirit, 
who  is  the  active  and  dynamic  agent  of  sanctification  in 
the  Church,  does  the  sanctifying  work  in  the  Celebra- 


165.  Gal  4:6;  Eph.  1:13-14:  Rom.  8:9-17;  1  Cor.  3:16-17 

156.  Gal.  4:6;  Rom.  8  15  b-17 

157.  H.b.  10:10;  Jn.  17:17-19;  H.b.  6:19-20;  10:19-22 
16^.  Jn  6:35-38;  Mt.  26:28 

169.  Is.  6:5-7 

170.  RAZa ,  50 

171.  Jn.  16:13  15;  14:26 
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tion  of  the  Mysteries.  The  Iloly  Spirit,  at  the  invocation 
of  the  priest,  comes  down  and  dwells  in  the  Mysteries 
and  sanctifies  them  and  declares  them  to  be  the  Body  and  Blood 
of  Christ.172  Consequently,  Holy  Spirit  resides  or  indwells  in  the 
Holy  Mysteries  of  the  Body  and  Blood  of  Christ.  The  Mysteries 
are,  therefore,  called  to  be  the  “Burning  Coal”  alluding  to  the 
fire  image  of  the  Holy  Spirit  and  to  the  sanctifying  power  that 
the  burning  coal  had  contained  in  the  case  of  Isiah.13  In  the 
Syro  Malabar  Eucharistic  Liturgy,  the  Eucharistic  Body  and 
blood  of  Jesus  are  often  called  “Burning  Coal”  and  the  reason 
is  explained  on  the  basis  that  they  are  possessing  Holy  Spirit 
and  fire  in  them. 174  St.  Ephrem  in  many  of  his  hymns,  would 
connect  Eucharist  with  the  Holy  Spirit  in  terms  of  fire  and 
burning  coal.15  Therefore,  Holy  Spirit  is  not  merely  an  external 
ag  nt  who  helps  us  to  complete  the  action  but  also  one  who 
is  internally  involved  in  it,  and  in  fact  the  one  who  fills  the 
Eucharistic  elements.176  Since  the  Eucharistic  Body  and  Blood 
of  Christ  belong  to  those  of  the  risen  Christ,  the  presence  of 
the  Holy  Spirit  is  an  inevitable  element  in  them.177  For  it 
was  Holy  Spirit  who  raised  Jesus  from  the  dead. 

The  Eucharistic  Mystery,  as  it  possesses  the  Holy  Spirit, 
becomes  a  source  of  sanctification  and  divine  life  for  its  par¬ 
takers.  As  Holy  Spirit  is  residing  in  it,  the  Celebration  of  the 
Mysteries  enables  the  participants  to  share  the  divine  holiness 
and  thereby  the  divine  nature  itself.178 

Therefore,  the  “holy"  as  an  attribute  of  the  Celebration 
of  the  Mysteries  would  mean  that  the  very  Celebration  belongs 
to  the  category  of  the  divine,  and  it  carries  with  it  Holy  Spirit 
who  is  the  personification  of  the  Holiness  of  God.  Moreover,  it 
is  by  the  gift  of  the  grace  of  the  Holy  Spirit  that  the  Cele¬ 
bration  itself  is  made  possible  and  we  are  enabled  to  approach 
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the  holy  altar  and  partake  from  it.  In  the  RAZA  it  is  very 
evident  from  the  invitation  of  the  deacon  to  give  thanks  to 
God,  at  the  concluding  service  of  the  Celebration.1'9  Hence  the 
attribute  “h  ly”  helps  us  a  lot  to  understand  the  inner  mean¬ 
ing  of  tlie  Celebration  of  the  Mysteries  much  more  in  depth. 
That  is  to  say,  the  Mystery  by  its  very  attribute  “holy”  would 
manifest  its  relation  to  the  Holy  Spirit,  and  even  His  own 
presence  in  it.  And  in  its  very  nature  it  is  something  holy 
and  sacred  and  a  source  of  holiness  and  sanctification  for  man. 
And  it  also  manifests  the  very  divine  presence  of  God  within 
the  Eucharistic  elements  of  the  Body  and  Blood  of  Christ.  Hence 
it  affirms  the  real  presence  of  Christ,  the  risen  Lord,  the  Son  of 
God,  the  Holy  Spirit  and  the  Father.  Thus  the  whole  Trinity 
is  involved  in  the  Eucharistic  presence. 

4.  The  Holy  Trinity  and  the  Celebration  of  the  Mysteries 

In  the  0.  T.  we  have  seen  that  “holy”  as  a  term  is 
equivalent  to  Yahweh  Himself  and  that  He  is  thrice  holy.  It 
is  true  ot  the  N.  T.  also  that  it  is  basicallv  an  attribute  of 
God.  In  the  Go^iel  of  John  this  attribute  is  applied  only  to 
the  three  persons  of  the  trinity  and  only  to  them  alone.180 

Hence,  all  the  three  persons  in  the  Trinitv  are  holy,  and 
it  is  a  holy  Trinity.  In  the  epistles  this  attribute  is  used  for 
the  Christians  Loo.  But  they  participate  in  the  divine  holiness 
by  way  of  being  initiated  into  the  Mystery  of  Holy  Trinity. 
As  one  is  baptized  into  Christ,  he  becomes  a  son  of  God,  and 
the  Holy  Spirit  is  sent  into  his  heart.181  Moreover,  one  is 
baptized  in  the  Name  of  the  Holy  Trinity  —  Father,  Son  and 
Holy  Spirit.*82 

In  the  Celebration  of  the  Mysteries  too,  we  come  across 
the  Holy  Trinity:  it  is  offered  to  God,  the  Father  and  it  is 
sanctified  by  the  Word  of  God  and  the  Holy  Spirit.  And  we 
receive  the  Eucharistic  Mysteries  as  the  Body  and  Blood  of 
Christ,  gift  of  God  and  as  the  Burning  Coal  alluding  to  the 
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indwelling  presence  of  the  Holy  Spirit  in  it.  Moreover,  through 
the  holy  Mysteries  we  share  in  the  ‘holiness  of  the  Trinity. 
For  in  the  RAZA,  at  the  declaration  of  the  celebrant:  “the 
Holy  things  to  the  Holy,  O  Lord”  the  response  of  the  commu¬ 
nity  makes  it  evident.  They  would  say:  “One  alone  is  holy, 
the  Father;  One  alone  is  holy,  the  Son;  One  alone  is  holy,  the 
Spirit.  Glory  be  to  the  Father  and  to  the  Son  and  to  the  Holy 
Spirit  for  ever  and  ever,  Amen  ”183  This  would  mean  that  all 
those  who  are  made  holy  participate  from  t!ie  holiness  of  the 
Trinity  through  the  reception  of  the  Holy  Mysteries.  Theodore 
of  Mopsuestia  commenting  on  the  above  said  passages  of  the 
Liturgical  texts  would  say:  “One  is  the  nature  that  is  truely 
holy,  and  this  the  Father,  Son  and  the  Holy  Spirit,  a  nature 
tlrat  is  alone  eternal,  alone  immutable,  and  capable  of  besto¬ 
wing  holiness  upon  whomever  it  wishes.”184 

Thus,  the  Eucharistic  Communion  is  a  participation  in 
the  holiness  of  the  Trinity,  the  very  nature  of  God.  For  the 
Eucharistic  Mystery  is  a  mystery  which  proclaims  the  Holiness 
of  God  and  the  abiding  presence  of  the  Trinity  witli  their 
common  attribute  of  holiness  in  the  Mysteries.  Therefore, 
Eucharist  is  a  holy  Mystery  which  would  proclaim  the  holiness 
of  the  Trinity  and  would  manifest  the  very  divine  presence 
within  it. 

In  short,  the  attribute  “holy”  would  explain  the  very 
nature  of  the  Mysteries  that  it  carries  with  it  the  divine 
attribute  of  holiness  and  the  abiding  presence  of  the  Trinity. 
It  remains  as  a  source  for  the  faithful  for  participating  in  the 
divine  holiness  and  nature.  It  also  speaks  of  our  sanctification, 
forgiveness  of  sins,  obtaining  of  divine  nature,  eternal  life, 
resurrection  at  the  end  of  days,  new  life  in  the  Kingdom  of 
heaven,  and  the  mutual  abiding  with  Jesus  and  the  indwelling 

'  L 

presence  of  the  Trinity  within  us. 

C.  Divine  and  Sacred  Mysteries 

The  attributes  “divine”  and  “sacred”  are  often  inter- 
changably  used  and  they  too  convey  the  same  meanings  what 

j 
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the  attribute  "holv"  would  hand  over  to  us.  By  'divine”  it 
meant  something  that  is  pertaining  to  God  indirectly.  While* 
“holy”  refers  to  the  presence  of  God  indirectly,  ‘‘divine" 
would  directly  allude  to  it.  That  is  to  say,  the  Celebration  of 
the  Mysteries  is  basically  and  fundamentally  a  divine  action 
of  God,  of  the  Trinity,  the  Father,  Son  and  the  Holy  Spirit, 
So  too,  it  speaks  of  the  inherent  presence  of  God-real  presence 
of  God-within  the  Celebration  of  the  Mysteries  and  in  the 
Eucharistic  elements.  Moreover,  the  divine  Mysteries  which, 
in  fact,  is  a  divine  gift  helps  the  participants  to  grow  in  the 
divine  life.  Gradually  it  helps  the  participants  to  be  fully 
divinized,  and  to  become  pure  sanctuaries  and  holy  temples 
fit  for  the  habitation  of  God.  It  also  helps  to  have  a  deeper 
and  fuller  union  with  Jesus  through  receiving  the  Body  and 
Blood  of  Christ.  Therefore,  it  leads  to  a  deep  personalization 
or  interiorization  of  the  whole  Mysteries  in  a  mystical  order. l0;> 
It  is  also  called  "sacred”  simply  because  it  refers  to  what  is 
"divine"  in  nature.  Hence  the  attributes,  "holy'’,  "divine" 
and  "sacred"  are,  more  or  less,  similar  expressions  which 
provide  a  great  emphasis  on  the  divine  dimension  of  the 
Mysteries  and  its  fruit  of  divinization. 

D.  Living  and  Life-giving  Mysteries 


Both  these  attributes,  *  living"  and  "life-giving”,  refer 
to  the  divine  character  of  the  Mysteries.  Although  "living" 
does  not  become  an  attribute  directly  to  the  term  "Mysteries", 
it  often  appears  as  an  adjective  of  "Sacrifice",  "service”,  etc.186 
Whereas  "Life-giving"  or  "vivifying"  is  an  attribute  directly 
applied  to  the  Mysteries.  However,  "living'’  and  "life-giving” 
go  togelher  and  both  have  similar  and  interrelated  and 
mutually  complementing  meanings. 


1.  ‘Living* 

"Living  is  an  important  attribute  of  God  in  the  Bible. 
We  see  in  the  Sacred  Scriptures  God  as  being  qualified  and 
invoked  as  living  God.187  This  attribute  proclaims  that  God  of 
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Isreal  is  powerful  and  active  God,  and  it  refers  to  the  extra¬ 
ordinary  vitality  of  God  and  it  recalls  that  He  is  the  everlasting 
King.188  Such  usages  of  “living”  referring  to  God  is  also  found 
in  the  Syro  Malabar  Qurbana.189 

2.  Jesus  and  Holy  Spirit 

In  the  N.  T.  Jesus,  referring  to  God  the  Father,  would 
say,  “He  is  not  God  of  the  dead,  but  of  the  Living’’.190  And 
Jesus  is  the  “living  Bread  came  down  from  heaven”, 191  and 
Jesus  is  the  giver  of  “living  water”  referring  to  the  Holy 
Spirit.192  The  term  “living”,  therefore  is  intrincically  related 
to  the  divine  nature  and  is  applicable  to  all  the  three  persons 
of  the  Trinity. 

3.  Living  and  Life 

The  term  “living”  is  very  much  related  to  “life”,  and 
God  is  the  author  of  life.  Man  shares  the  life  of  God  through 
creation.  Through  the  redeeming  work  of  God  man  is  invited 
to  have  eternal  life.  “This  is  the  will  of  my  Father,  that  every¬ 
one  who  sees  the  son  and  believes  in  him  should  have  eternal 
life”.193  Jesus  the  “living  bread”  coming  from  heaven  is  given 
for  the  life  of  the  world:  “if  any  one  eats  of  this  bread  will  live 

for  ever; . ”194  $0  j-0O^  ^]ie  “living  water”  which  Jesus 

gives  shall  become  a  spring  of  water  welling  upto  eternal 
life.195 

4.  Dynamic  and  active 

Therefore,  the  adjective,  “living”  referring  to  the  sacri¬ 
fice  and  consequently,  to  the  Celebration  of  the  Mysteries,  would 
mean  that  it  is  intimately  related  to  God.  The  Celebration  of 
the  Mysteries  is  a  divine  action  and  it  is  very  dynamic  and 
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active.  It  is  capable  of  providing  eternal  life,  that  is  to  say, 
it  is  a  divine  source  of  eternal  life.  The  reference  to  ‘‘living 
bread”  and  ‘living  water”  as  true  food  and  drink  has  a  close 
association  with  the  Eucharistic  Body  and  Blood  of  Christ. 
Therefore,  in  the  Celebration  of  Mysteries,  Je^us  Cluist  and 
the  Hoy  Spirit  are  true  working  agents  who  make  the  Mysteries 
living  and  life-giving.  They  enabled  the  Eucharistic  elements 
to  become  the  true  source  of  eternal  life  and  a  true  nourish¬ 
ment  for  the  divine  life  in  all  those  who  partake  of  them. 


Similarly  the  attribute  “vivifying”  or  “life-giving”  also 
recalls  the  salvific  economy  of  God  who  is  giving  eternal  life 
to  the  whole  mankind.  Therefore,  in  the  Celebration  of  the 
Mysteries  “vivifying”  would  also  refer  the  eternal  life  as  the 
fruit  of  the  Celebration  provided  to  the  participants  As  God 
is  the  source  of  eternal  life,  the  Mysteries  also  do  become 
another  source  of  eternal  life.  For  God  is  really  present  in  it 
and  is  working  through  it.  Moreover,  ‘‘living”  and  ‘‘life-giving”’ 
are  attributes  of  the  Holy  Spirit  who  is  working  in  the  Church 
in  the  Celebration  of  the  Mysteries  providing  the  faithful  the 
eternal  life. 196  Hence,  the  attributes  “living”  and  life-giving’' 
refer  to  the  divine  and  dynamic  nature  of  the  Holy  Mysteries 
which  carry  out  the  divine  function  of  providing  eternal  life  to 
the  mankind. 


V.  Tremendous  and  Aweful  Mysteries 


Many  a  time,  the  Celebration  of  the  Mysteries  are 
qualified  as  “tremendous  Mysteries”197  “aweful  Mysteries”198 
“terrible  Mysteries”,199  “wonderful  Mysteries”,  “great  Mysteries” 
etc.  It  reminds  us  that  in  the  Celebration  of  the  Mysteiies  great 
fear  and  reverence  are  expected  from  the  part  of  the  parti¬ 
cipants  due  to  the  greatness  of  the  Mysteries.  In  the  instruction 
of  the  deacon,  immediately  after  the  Dyptichs,  it  is  announced: 
“ . Let  us  stand  with  due  reverence  and  attend  to  the  tre¬ 
mendous  Mysteries  that  are  being  sanctified  . Cast  your 

eyes  down  and  lift  up  your  hearts  to  heaven.  Attentively  and 
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earnestly  pray  and  beseech  at  this  moment.  Let  no  one,  dare 
speak;  let  him,  who  prays,  pray  in  his  heart;  stand  in  silence 
and  reverence  and  pray’".200  There  are  also  many  other  instru¬ 
ctions  which  directs  the  attention  of  the  participants  to  a 
greater  and  more  reverential  fear  to  the  extend  of  trembling/01 
There  are  even  references  that  seraphims  and  archangels  stand  in 
great  fear  and  trembling.202  The  theme  of  “terrible  canon*' 
(D’hil-at)203  also  is  the  same. 

A.  Response  to  the  Glory  and  Holiness  of  God 

The  fear  and  respect  which  are  demanded  from  the 
participants  at  the  Celebration  of  the  mysteries  are  nothing 
but  a  corresponding  response  to  the  “glorious”  and  “holy” 
nature  of  the  Mysteries.  Fear  of  God  is  that  attitude  of  man 
in  humility  and  profound  faith,  to  accept  and  acknowledge  the 
holiness  of  God  and  His  glory  and  majesty  as  a  humble 
creature.204  In  the  Biblical  understanding  the  response  to  the 
divine  holiness  and  glory  manifested  include  various  forms  of 
reactions  from  the  part  of  man,  viz,  amazement,  wonder,  reve¬ 
rence,  awe,  fear,  dread,  terror  etc.  according  to  the  various  , 
circumstances  and  situations.205  It  is  at  the  presence  of  God's 
holiness  and  glory  that  man  experiences  his  own  littleness 
unworthiness,  sinfulness,  etc.206  Hence,  the  range  of  fear  and 
awe  is  increased  either  by  way  of  guilt  conscience  or  by  way 
of  fear  of  punishment. 

B.  Bridging  of  the  Gap  by  God  Himself 

Most  often  the  gap  between  holy  God  and  sinful  man 
is  bridged  by  God  Himself.  God’s  love  and  mercy  surpasses 
all  our  sins  that  our  sins  are  forgiven  and  we  are  saved  and 
sanctified  by  His  mercy.207  Thus,  Moses  was  strengthened  in 
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his  littleness,208  and  Isiah  was  purified  of  his  guilt.209  And  God 
had  promised  to  Isreal  through  the  prophet  Ezekiel  that  He 
would  give  her  a  new  heart:  “A  new  heart  1  will  give,  and  a 
new  Spirit  I  will  put  within  you  and  1  will  take  out  of  your 
flesh  the  heart  of  stone  and  give  you  a  heart  of  flesh/'210  And 
in  another  instance  He  would  say:  “1  will  save  them  from  all 
the  backslidings  in  which  they  have  sinned,  and  will  cleanse 
them,  and  they  shall  be  my  people  and  1  will  be  their  God”.211 
This  is  all  the  more  very  clear  and  evident  in  the  N.  T.  at 
the  messianic  intervention  of  Jesus  Christ.212 

C.  Profanity  and  Punishment 

The  Epistle  to  Hebrews  does  warn  that  sinning  del i- 
brately  even  after  receiving  the  knowledge  of  truth  would 
bring  forth  fury  and  fearful  judgement  from  the  part  of  God.213 
It  again  says  that  his  punishment  will  be  worse  who  has 
spurned  the  Son  of  God,  and  profaned  the  Blood  of  the 
Covenant  by  which  he  was  sanctified,  and  outraged  the  Spirit 
of  grace.214  Through  the  prophet  Malachi  God  had  reproached 
the  sacrifices  of  Isreal  for  the  impurity  they  had  contained, 
and  for  the  absence  of  the  heart  of  the  people  within  their 
sacrifices.  For  the  Lord  says:  “If  you  will  not  listen,  if  you 
will  not  lay  it  to  heart  to  give  glory  to  my  Name,  then  I  will 
send  the  curse  upon  you  and  I  will  curse  )Our  blessings; 
indeed  1  have  already  cursed  them,  because  you  do  not  lay  it 
to  heart.”215  St.  Paul  does  warn  the  Christians  about  the 
danger  of  profaning  the  Body  and  Blood  of  Christ  and  conse¬ 
quently  the  possibility  of  judgement  upon  them.216  All  these 
contribute  for  the  reason  of  great  fear  and  trembling  in  the 
participants  at  the  Celebration  of  the  Mysteries. 
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Therefore,  the  greatness  of  the  divine  Mystery  which 
carries  with  it  the  “holiness*'  and  “glory”  of  God  and  1 1  is 
presence  in  it  become  the  cause  of  great  fear  and  awe.  The 
danger  of  profanity  of  the  Holy  Mysteries  and  the  consequent 
possibility  of  punishment  would  increase  this  fear  and  awe. 
The  Divine  Mysteries  as  it  manifests  the  divine  holiness  and 
glory,  demands  from  man  a  corresponding  awe  and  respect.  It 
warns  the  people  about  the  danger  of  profanity  that  it  helps 
them  to  be  very  cautious,  and  it  prepares  them  for  a  fruitful 
approach  towards  the  Mysteries.  The  Celebration  of  the  divine 
Mystery,  therefore,  demands  for  a  humble  and  contrite  heart, 
pure  and  clean  conscience,  washed  from  evil  thoughts  and 
actions,  made  free  from  all  envy,  hatred,  pride,  impurity,  and 
enriched  with  good  works  of  justice,  mercy,  love,  righteousness, 
obedience,  etc.217 

Therefore,  the  sense  of  holiness  and  the  sense  of  unwor¬ 
thiness  are  basic  to  the  nature  of  the  participants  of  the 
Mysteries.  The  gap  is  overcome  by  the  love  and  mercy  of  God, 
and  by  the  contrition  of  man  and  by  his  better  disposition 
through  his  reconciliation  with  God  and  man.  However,  the 
first  one  surpasses  the  limits  of  the  latter  one.  Thus,  God 
manifests  His  great  love  and  mercy  through  the  sacred 
Mysteries.  And  this  makes  the  Mystery  a  great  gift  of  God 
for  our  salvation.  Therefore,  the  Eucharist  remains  as 
bridge  which  unites  God  and  man,  holy  and  profane,  celestial 
and  terrestrial,  and  it  is  a  gift  of  God  which  provides  man 
eternal  glory  and  bliss. 

D.  “Mysterium  Tremendum  et  Fascinosum” 

The  Celebration  of  the  Mysteries  is  both  a  tremendous 
Mystery  which  bring  forth  fear  and  awe  in  the  hearts  of  men 
and  is  also  a  Mystery  of  God's  love  and  mercy  which  overcome 
the  sinfulness  and  unworthiness  of  man.  It  is  by  the  grace  and 
mercy  of  God  man  is  able  to  approach  the  altar  and  participate 
in  the  Celebration.218  The  love  which  we  receive  in  the 


217.  RAZA ,  38,32:  Heb.  10:22;  Is.  1:16-17;  Mic.  6:6-8;  1  Sam.  15:22 
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Eucharist  is  beyond  measure;  it  is  greater  than  the  love  we 
offer.  Love  of  Christ  abounds  in  us.  And  Our  love  is  intensified 
by  the  love  of  Christ. 

Man  ought  to  be  fearful  before  God.  Fear  of  God  is  the 
beginning  of  wisdom.  The  fear  that  is  required  in  us  should 
induce  us  to  prepare  ourselves  to  become  as  best  as  we  can,  so 
that  we  may  approach  the  Eucharist  as  less  unworthy  as 
possible.219  During  the  preparation  for  the  Communion  there 
is  the  admonition  of  the  deacon  that  the  faithful  have  to  purify 
their  conscience  from  all  dissention,  contentions,  anger,  enmity 
and  have  to  cultivate  the  virtue  of  charity.220  This  aspect 
of  the  fear  and  love  prepares  the  faithful  as  best  as  they 
can  for  a  worthy  reception  of  the  Holy  Mysteries.221 

This  element  is  very  clear  from  the  prayers  of  the  RAZA. 
The  celebrant  taking  the  Host  in  his  hand  would  say:  ‘‘Loid 
Christ,  inspite  of  my  unworthiness  1  bear  within  me  the  riches 
of  vour  mercies;  show  in  me,  the  great  power  of  your  awesome 
Mysteries  which  I  receive  through  your  grace  without  any 
merit  of  mine/’222  The  Celebrant  again,  after  receiving  the 
precious  Blood,  would  say;  “Of  that  same  chalice  you  have 
given  me  to  drink,  sinner  as  lam.  Glory  for  your  ineffable  lnve, 
for  ever.*'223  In  the  Onilha  d’  Bcma  of  the  fifth  Sunday  of 
Resurrection,  it  is  sung:  “Let  us  kiss  the  Ms stery  with  loveand 
with  fear,  serve  the  High  PrieM  who  has  purified  us”.224  In  the 
Onilha  d'  Raze  of  the  second  Sunday  of  Annunciation,  it  is 
sung:  “Let  us  prepare  ourselves  with  love  and  fear  for  the 
aweful  Mysteries  of  Christ/’225  In  the  Onitha  d’  Raze  of  the 
RAZA,  it  is  again  sung:  “The  Body  of  Christ  and  his  precious 
Blood  are  on  the  holy  altar.  Let  us  all  approach  Him  with 
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reverence  and  love... 1,226  There  are  many  such  similar  prayers 
in  the  Syro  Malabar  Qurbana.227 

Therefore,  the  sense  of  holiness  and  glory  of  God  and 
His  presence  in  the  divine  Mysteries,  all  hough  it  is  awesome 
and  fearful,  is  not  one  which  repels  the  people  from  ihe 
Mvsteries,  but  one  which  attracts  them  to  the  Mysteries  more 
fascinatinglv.  This  is  verv  clear  from  the  prayer  of  the 
celebrant  before  the  elevation  of  the  Host.  He  says:  “Bless  us, 
O  Lord.  Mav  the  mercy  of  your  grace  draw  us  near  to  these 
glorious,  holy,  life-giving  and  divine  Mysteries,  though  we  are 
unworthy,  though,  in  truth  we  are  unworthy. ’,228  This 
peculiarity  of  the  Mystery,  of  its  tremendous  nature  and  its 
fascinating  character  out  of  the  mercy  and  grace  of  God,  is 
often  qualified  in  the  famous  expression:  “Mysterium  trem*  ndum 
et  fascinosum.”229  It  is  a  tremendous  Mystery  because,  the 
King  of  kings  the  Lord  of  lords,  the  universal  Judge,  the  Only 
B**gotten  Son,  the  Heavenly  High  Priest  re-enacts  the  whole 
Mystery  of  salvation  in  types  and  symbols,  offering  himself  to 
the  Father  in  the  Holy  Spirit,  in  the  presence  of  the  heavenly 
and  earthlv  choirs.230  The  altar  of  the  sacrifice  is  the  special 
place  of  God’s  presence,  the  place  of  encounter  between  God 
and  man.231  The  fear  of  man  is  overcome  by  the  gra^e  of  God’s 
mercv  and  he  is  attracted  to  this  Mystery  by  the  love  of  God. 
The  first  G'hanlha  of  AM  is  a  prayer  of  thanks  for  the  grace  of 
God’s  mercy:  We  thank  you  Lord,  our  God,  for  the  abundant 
graces  you  have  showered  on  us.  For  though  we  are  sinful  and 
weak ,  through  your  mercg  you  have  made  us  wort  hi/  to  be 
ministers  of  the  Body  and  Blood  of  your  Christ.  We  implore 
you  to  strengthen  us  so  that  we  may  with  perfect  love  and  true  faith 
administer  the  gifts  vou  have  given  us.”232  There  are  many  such 
similar  prayers  which  speak  of  the  grace  of  God’s  mercy  which 
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do  help  the  participants  for  a  worthy  participation  in  the 

Mysteries.233 

In  short,  the  attributes,  "tremendous”,  “terrible", 
and  "awesome",  would  manifest  the  nature  and  meaning  of 
the  divine  Mysteries,  by  way  of  explaining  to  us  how  we 
should  respond  to  the  Mysteries.  These  attributes  demand  from 
the  participants  awe  and  respect,  fear  and  love,  real  contrition 
and  honest  examination  of  the  conscience,  purity  of  heart  and 
true  disposition  and  similar  elements  for  a  worthy  participa¬ 
tion  and  a  fruitful  reception  of  the  Holy  Mysteries.  Moreover, 
these  attributes  help  us  to  understand  the  Mysteries  as  a 
"Mysterium  tremendum  et  fascinosum". 

VI-  Great  and  Incomprehensible  Mysteries 


Sometimes,  the  ‘  Mysteries"  are  called  to  be  great 
Mysteries",234  "incomprehensible  Mysteries’’,235  ‘‘ineffable 
Mysteries",236  etc.  The  adjective  "great"  refers  to  the  unfatho¬ 
mable  and  uncountable  reality  of  the  Mysteries.  The  same  is 
the  meaning  with  regard  to  the  other  attributes  also.  The 
Mystery  transcends  all  created  wisdom  of  man.  Hence  these 
attributes  of  Mystery  tell  us  that  the  meaning  of  Mystery 
cannot  be  understood  by  human  reasons,  instead  it  is  to  be 
experienced.  The  attribute  "ineffable"  has  always  a  meaning 
applied  together  with  mysticism.  And  the  Celebration  of  the 
Mysteries  itself  demands  a  mysticism  within  it.  The  nature, 
content,  meaning,  fruits  and  even  the  attributes  of  the 
Mysteries  demand  for  an  active  mystical  experience  of  the 
realities  celebrated.  And  the  salvific  experience  can  only  be 
enjoyed  through  a  mystical  participation  in  the  Mysteries. 


In  short,  “Mystery"  is  a  Celebration  of  the  great  and 
wonderful  realities  which  are  transhistorical  and  transspacial. 
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Through  the  medium  of  signs  and  symbols,  the  Church  cele¬ 
brates  this  Mystery,  and  the  faithful  with  deep  sense  of  faith 
and  hope,  fear  and  love,  approach  this  Mystery,  and  actively 
and  fully  participate  in  it.  And  in  a  mystical  passivity  they 
subjugate  themselves  to  the  divine  action  which  occurs  in  this 
Celebration.  Hence,  Mysticism  is  an  inevitable  element  of  the 
Celebration  of  the  Mysteries.  Therefore,  the  various  attributes 
do  enrich  the  meaning  of  the  term  “Mystery”  in  the  Syro 
Malabar  Eucharistic  Liturgy. 


CONCLUSION 


The  study  on  the  concept  of  “Mystery”  (Paza)  as  a 
whole  is  an  explanation  of  the  Liturgical  Theology  of  the 
Eucharistic  Celebration  of  the  Syro  Malabar  Church  From  this 
study  we  have  seen  that  the  term  “Mystery”  is  a  technical 
one  and  it  carries  with  it  great  many  realities  and  meanings. 

The  whole  study  is  grouped  into  four  chapters.  In  the 
first  chapter,  we  have  seen  that  how  the  term  “Mystery”  was 
understood  at  the  dawn  of  Christianity,  and  how  it  was 
related  to  the  ancient  languages  and  to  their  corresponding 
terms  therein,  such  as  Aramaic  raz,  Greek  Myslerion  and  the 
Latin  Sacrumenlum.  From  the  terminological  analysis  we  find  raz 
and  rdzd  are  terms  denoting  the  secrets  of  God’s  wisdom  or 
plan  regarding  the  human  salvation  and  are  seen  as  revelations 
of  God.  They  provide  us  an  insight  into  the  content  of  the 
divine  revelation  and  also  to  the  various  features  of  the  same. 
Hence  they  help  us  to  understand  the  Eucharistic  Liturgy 
in  terms  of  Divine  Revelation.  In  the  Mystery-religions  the 
secret  cults  were  called  Mysteries,  in  which  only  the  initiated 
ones  were  admitted.  The  Mysteries  wrere  acts  of  worship 
through  w  i  ch  tie  injitei  (initiat  ‘d  ones)  enjoyed  mystical  bliss 
and  shared  salvation  and  divine  life. 

As  these  terms  had  already  become  Biblical  terminologies 
the  Christians  from  the  very  early  century  onwards  began  to 
make  use  of  these  terms  very  widely;  and  have  adopted  them 
into  the  Church,  especially,  as  a  technical  liturgical  termino¬ 
logy.  In  the  first  chapter  itself,  it  is  discussed  how  these 
terms  have  become  Christian  terminologies  in  the  course  of 
time.  The  specific  Christianization  of  these  terms  would  also 
give  us  some  guidelines  for  the  cultural  adaptation  and 
indegemzation  of  the  local  customs  in  the  liturgy. 

The  second  chapter,  is  a  detailed  discussion  on  how  this 
term  “Mystery”  is  used  in  the  Sacred  Scriptures.  In  the  O.T. 
the  Aramic  term  raz  denoted  the  secret  plans  of  God;  while 
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it  was  translated  into  Greek  as  Mysterion  it  began  to  denote 
the  idea  of  divine  revelation  together  with  the  theme  of 
divine  worship.  Consequently  in  the  O.T.,  the  concept  Mystery- 
mysterion-  implied  the  meanings  of  divine  revelations,  worship 
of  God  and  also  mystical  experiences  and  visions  which  cannot 
be  divulged  and  expressed.  Into  the  Latin  versions  of  the 
0. 1'.  mysterion  was  translated  as  sacr amentum ,  which  in  the 
original  usage  did  not  contain  a  religious  meaning.  But  it 
later  attained  a  religious  meaning  due  to  its  constant  relation¬ 
ship  with  its  Greek  term  that  it  too  became  a  term  denoting 
divine  revelations  and  actions  carried  out  through  the  medium 
of  worship.  Consequently,  anything  that  is  related  to  God 
and  that  which  seeks  after  divine  actions  and  religious  cere¬ 
monies  which  involved  the  divine  intervention  became  a 
sacramentum.  Thus  the  term  “Mystery”  from  the  O.T.  perspe¬ 
ctive  itself,  is  related  to  raz,  mysterion  and  sacramentum  and 
to  the  meanings  which  they  supply  in  their  various  usages. 

In  the  N.  T.  perspective,  we  can  see  a  development  in 
the  concept  of  Mystery  for  its  clarity  of  meanings.  As  the 
N.  T.  was  originally  written  in  Greek,  its  Syriac  (Aramaic) 
and  Latin  versions  had  very  freely  accepted  the  Greek  term 
mysterion  with  its  wide  range  of  meanings  with  the  preemin¬ 
ences  of:  1)  divine  revelation;  2)  divine  plans  and  actions  lead¬ 
ing  to  the  salvation  of  mankind;  3)  the  ritual  worship  through 
which  the  ini»  iated  ones  shared  the  divine  revelations,  salvific  ev¬ 
ents  and  their  fruits.  Hence  we  have  the  Syriac  rdzd  and  the 
Latin  sacramentum  both  carrying  the  meanings  of  Greek  myst¬ 
erion. 


In  the  Gospels  this  term  is  used  for  a  single  occasion, 
found  in  all  the  three  synoptic  Gospels,  denoting  to  the  secret 
nalure  of  the  Kingdom  of  God.  It  gives  us  the  idea  that  alth¬ 
ough  the  divine  secrets  are  revealed  to  all,  all  are  not  able 
to  grasp  them  It  also  teaches  that  only  the  truely  disposed 
ones,  those  who  have  come  to  the  faith  in  Jesus  can  alone, 
perceive  into  the  inner  secrets  of  the  Mystery  of  the  Kingdom 
of  God. 

In  the  Pauline  epistles,  mvstery  becomes  a  technical  term 
having  dilferent  dimensions  in  meaning.  First  and  foremost, 
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it  refers  to  the  divine  plan  of  salvation  revealed  to  mankind 
in  the  person  of  Christ.  In  the  second  phase,  it  would  say 
that  although  it  is  revealed  to  all  men,  all  do  not  perceive  it, 
that  it  remains  both  hidden  and  revealed  according  to  the 
disposition  of  the  people  who  respond  to  it  negatively  or  posi¬ 
tively.  I'lie  revelation  of  the  Mysteries  demands  from  the  part 
of  man  a  corresponding  response  in  faith.  And  through  faith 
one  is  enabled  to  share  the  redemptive  fruits  of  the  mysteries 
revealed,  and  this  is  the  third  phase  of  the  Mystery  in  Paul, 
and  consequently  it  becomes  the  Christian  Mystery.  According 
to  Paul  the  Christian  Mystery  is  universal  that  it  is  reve¬ 
aled  to  the  whole  mankind,  and  consequently  it  demands  for 
the  unification  of  the  Jews  and  Gentiles,  the  reconciliation 
of  the  whole  universe  with  God  the  Father  in  the  shedding 
of  the  blood  of  Christ.  Here  it  also  implies  the  cosmic  dimen¬ 
sion  of  uniting  all  things  here  on  earth  and  in  heaven.  This 
is  the  fourth  phase  of  the  Mystery  in  paul.  In  the  fifth  phase 
it  is  eschatological  and,  in  its  explanation  it  would  assume  an 
apocalyptic  nature. 

These  five  phases  of  the  Pauline  concept  of  Mystery  have 
contributed  a  lot  for  the  development  of  the  liturgical  theology 
of  the  eastern  churches,  especially  the  aspect  of  sharing  the 
fruits  of  redemption  in  the  Celebration  of  the  Mysteries  or 
worship  of  the  Church.  In  the  cosmic  and  universal  dimen¬ 
sions  of  the  worship  of  the  Church  celebrated  everywhere  in  the 
created  universe,  is  orientated  in  the  same  direction  as  the 
whole  universe,  is  moving  towards  God  in  Christ,  as  the 
whole  universe  is  reconciled  and  unified  in  him:  all  the  more, 
it  is  waiting  with  eager  and  is  groaning  in  travail  for  the 
final  glorification.1 

And  this  has  been  at  the  root  of  “facing  the  East’',  in 
the  Celebration  of  the  Mysteries,  and  it  is  a  basic  precondition 
for  all  the  Eastern  Liturgies.  In  this  respect,  the  recent  book 
of  Cardinal  J  Ratzinger,  viz,  the  Feast  of  Faith  2  is  a  correc¬ 
tive  for  the  Western  Church  which  has  recently  abandoned 
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this  element  from  their  worship.  The  eschatological  dime¬ 
nsion  of  the  Mystery  together  with  the  cosmic  dimension,  has 
contributed  a  lot  to  Eastern  Liturgies,  in  developing  their 
eschatological  and  futuristic  dimensions  to  the  effect  of  enjo¬ 
ying  a  foretaste  of  the  heavenly  liturgy.  That  is  to  say,  the  earth 
is  joined  with  the  heaven  in  worshipping  God,  praising  His 
glory  and  holiness  which  is  every  explicit  in  the  Syro  Mala¬ 
bar  Eucharistic  Liturgy.  And  this  is  at  the  root  of  the  set  divi¬ 
sions  of  the  inner  structure  of  a  Church-building  into  haikula , 
kestroma  and  madbaha  and  the  symbolisms  attributed  to  them. 
The  apocalyptic  dimension  in  exposing  the  Mystery  has  an 
esoteric  value  and  it  stands  for  the  experiential  and  mystical 
dimensions  of  the  Liturgical  Celebration. 

The  variant  usages  of  the  Mystery  in  Paul  would  provide 
us  a  detailed  understanding  of  the  deeper  and  fuller  meanings 
of  the  term  “Mystery”.  Tney  had  substantially  contributed  to 
the  early  Christian  usage  of  this  term  in  the  liturgical  langu¬ 
age  of  the  Church.  A  short  analysis  on  the  influence  of  the 
Mystery-cults  would  explain  how  the  Greek  world  had  prepared 
itself  for  the  development  of  Christian  theology  and  thereby  the 
liturgical  thedogy  of  the  Church.  The  theological  and  apocalyp¬ 
tic  usage  of  “Mystery”  in  the  Book  of  Revelation,  although  do 
not  contribute  much  towards  the  meaning  of  this  term.  It 
would  however,  give  us  the  clarification  that  a  divine  revela¬ 
tion  by  itself  need  not  be  a  revelation  for  men;  that  is  to  say, 
divine  revelation  of  a  Mystery  becomes  clarified  only  to  those 
who  are  well  disposed  in  faith  that  it  is  a  gift  to  the  well 
disposed  and  positively  responding  individuals.  They  are  likely 
to  be  carried  out  in  mystical  ecstacy  and  visions. 

The  third  chapter,  basically  is  an  analysis  of  the  meaning 
of  the  term  “Mystery”(raza)  in  the  Syro  Malabar  Qurbana.  The 
two  terms  raza.  and  raze  are  technical  Syriac  terms  denoting 
the  very  nature  and  content  of  the  Syro  Malabar  Qurbana, 
often,  they  are  also  used  as  the  title  of  the  same.  The  term 
raza  which  is  singular  in  form  particularly  denotes  the 
Most  Solemn  Form  of  the  Eucharistic  Liturgv.  While,  the 
plural  usage  raze  can  denote  any  form  of  the  Eucharistic 
Liturgy'  but  only  the  Eucharistic  Liturgy.  The  terms 


200  THE  CONCEPT  OF  MYSTERY  (RAZa)  IN  THE . .  .QURBANA 

“Mystery”,  rdzd  and  sacramcnlum  are  liturgical  terms  denoting 
the  official  worship  of  the  church.  Due  to  our  attachment  to 
the  Western  theologv  and  usage,  which  is  the  due  result  of 
the  western  colonialization  over  the  Syriac  Liturgy  and  Eastern 
patrimony  and  over  the  ecclesial  life  style  of  the  St.  Thomas 
Christians  of  India  by  the  Western  missionaries  from  the 

sixteenth  century  onwards,  we  have  forgotton  the  inner  depth 
of  tli is  term  used  in  the  liturgical  language  of  the  Church. 
Although  the  title:  Rdzd,  is  known  to  us,  we  are  not  informed 
of  its  inner  meanings  carried  with  it.  Instead,  today,  we 
have  the  western  terminology:  Sacrament ;  but  with  a  restricted 
meaning  and  application. 

In  the  Syro  Malabar  Qurbana  Rdzd  or  “Mystery” 

implies  a  lot  of  meanings,  leading  our  attention  to  the  various 
dimensions  of  the  Celebration  of  the  Qurbana.  It,  first  of  all, 
is  related  to  the  original  meaning  of  the  worship  and  the 
salvific  revelations  of  God.  It  is  the  salvific  plan  of  God 

revelated  and  realized  in  the  person  Jesus  Christ,  which  is 
called  the  “Christ-event”  or  “Paschal  Mystery”,  serves  as 
the  core  of  the  Celebration.  Only  the  initiated  ones,  viz,  the 
Baptized  ones  are  permitted  in  this  Celebration.  In  the 

context  of  the  worship  of  the  Church,  “Mystery”  becomes 
primarilv  an  act  of  God,  an  act  of  sanctification  by  the  “Word 
of  God  and  the  Holy  Spirit”.  As  the  “Mystery”  would  assume 
a  memorial  character  it  makes  present  the  past  historical 
salvific  events,  here  and  now,  through  the  divine  intervention 
to  the  effect  of  enabling  the  participants  to  share  the  salvific 
fruits  of  redemption.  So  too,  the“Mystery”  carries  with  it  the 
character  of  anticipating  the  heavenly  liturgy,  an  eschatolo¬ 
gical  dimension  of  the  Eucharistic  Liturgy.  Hence,  in  the 
Celebration  of  the  “Mysteries”  the  three  phases  of  time:  the 
past,  present  and  future  are  brought  together;  the  past  is 
brought  to  the  present,  the  future  is  anticipated  and  the 
present  is  offered  to  God  in  worship. 

Thus,  "Mystery”  becomes  a  Memorial-Sacrifice  in  which  the 
sacred  history,  the  foundational  event  of  our  salvation,  is  comme¬ 
morated  that  the  participants  are  enabled  to  share  in  the 
Mystery  of  Salvation,  and  to  become  the  true  witnesses  of 
the  same.  Consequently,  the  Mystery  would  assume  the  nature 
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of  divine  gift  to  man,  the  gift  of  salvation  awarded,  here  and 
now;  and  the  participants  in  mystical  experience  enjoy  the 
fruits  of  the  divine  gift,  of  which  the  most  important  ones 
are  forgiveness  of  sins,  eternal  life,  deification,  resurrection 
at  the  end  of  days,  mu  I  ual  abiding,  etc.  Man  would  respond  to 
this  gift  of  God  with  an  attitude  of  gratitude  which  turns  to 
be  an  expression  «»f  praise  and  thanksgiving.  The  Eucharistic 
Celebration  is  a  Celebration  of  the  gift  of  God,  the  Churis  of 
God,  a  Celebration  of  praise  and  thanksgiving;  that  it  is  a  cele¬ 
bration  of  EU-Charisl-ein. 

The  meal  dimension  stands  to  be  a  monument  of  the 
Paschal  Mystery  of  Christ  and  serves  for  the  personal  and 
communitarian  aspects  of  personalizing  and  sharing  the 
Mysteries  of  God.  The  Eucharistic  Body  and  Blood  of  Christ 
is  the  locus  in  which  the  whole  celebration  is  centred  on. 
However,  the  meal  dimension  transcends  the  nature  of  the 
Last  Supper  of  the  Lord  and  also  the  mere  communitarian 
meal.  It  assumes  a  supernatural  out  look  and  it  becomes  a 
spiritual  and  heavenly  banquet  alluding  to  the  eschatological 
heavenly  banquet  prepared  at  the  marriage  feast  of  the  '‘Lamb 
of  Heaven’'.3  From  all  these  things  one  thing  becomes  evident 
that  the  Celebration  of  the  Mystery  is  a  Celebration  of  the 
Mvstery  of  the  Faith  of  the  Church.  I  he  whole  realm  of  the 
Celebration,  therefore,  is  an  expression  of  the  faith  and  hope 
of  the  Church. 

In  short,  the  term  “Mystery'’  (raza)  in  the  Syro  Malabar 
Qurbana  opens  up  a  wide  horizon  of  meaning  into  the  under¬ 
standing  of  the  liturgical  theology  of  its  Eucharistic.  Celebration. 
However,  none  of  the  various  meanings  and  dimensions  of  the 
Qurbana  which  have  contribuled  to  the  liturgical  theology  of 
the  Syro  Malabar  Qurbana  clarified  through  the  term  “Mvstery 
does  stand  as  a  separate  entity.  Instead,  they  all  have  become 
part  and  parcel  of  the  Mystery  that  they  all  together  form  the 
reality,  and  they  cannot  be  seen  as  isolated  entities  put  toge¬ 
ther  without  any  internal  relationship. 

In  the  fourth  Chapter,  we  come  across  the  various 
attributes  of  the  term  “Mystery’'  as  used  in  the  Syro-Malabar 
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Qurbana.  Consequently,  we  can  go  deep  into  the  richness  of 
the  meanings  of  the  term  “Mystery”  through  these  attributes. 
All  the  various  attributes  of  the  term  “Mystery”,  here,  are  of 
Biblical  expressions  denoting  various  dimensions  of  the  divine 
reality,  which  strictly  speaking,  the  experiential  dimension  of 
God  who  revealed  Himself  to  man  at  various  occasions  through 
various  means.  They  all  contribute  to  the  nature  of  the  Cele¬ 
bration  of  the  Mystery  or  Rdzd  primarly  and  fundamentally, 
as  something  divine  which  God  gives  to  man.  So  too  it  demands 
from  the  part  of  the  participants  a  conscious  and  active 
participation  to  the  extant  of  making  it  a  personal  and  a 
communitarian  experience  of  the  divine  realities  and  of  the  salvific 
events  and  thereby  participates  in  the  self-transforming  fruits 
of  redemption. 

Similarly,  it  also  insists  on  the  experiential  dimension 
of  the  divine  intervention  in  the  Liturgy  through  the  medium 
of  signs  and  symbols.  These  signs  and  symbols  are  like  the 
parables  which  reveal  the  nature  and  meaning  of  the  Kingdom 
of  God  to  the  disciples,  babes  and  believers.  For  a  believer  the 
signs  and  symbols  used  in  the  Celebration  would  lead  him  to 
an  experiential  participation  and  sharing  of  the  salvation. 
Whereas,  for  an  unbeliever  or  undisposed  one,  these  elements 
would  seem  to  be  folly,  meaningless,  outdated  and  unbecoming. 
Hence,  it  tells  us  that  faith  and  true  disposition  are  necessary 
requisits  for  one's  active  participation  in  the  Celebration.  It 
would  also  point  out  that  active  participation  in  the  Celebra¬ 
tion  of  the  Mysteries  demands  a  conscious  involvement  and  is 
effected  by  accepting  the  divine  gift  with  an  attitude  of 
gratitude,  and  expressing  a  positive  response  towards  God  for 
His  gratuitous  gift  in  terms  of  praise  and  thanksgiving,  and 
singing  his  Holiness  and  glory  all  throughout  the  Celebration. 

In  short,  the  concept  of  “Mystery"  ( raid )  in  the  Eucha¬ 
ristic  Liturgy  meant  the  whole  celebration  or  worship.  It 
contains  divine  revelation  of  the  salvific  plan  of  God  realized 
in  Jesus  Christ  and  continued  and  carried  out  in  the  Church 
as  a  ritual  celebration.  And  it  also  includes  participation  in 
the  salvific  events  and  his  sharing  of  the  fruits  of  salvation. 
Hence,  it  includes  all  the  Pauline  expressions,  such  as,  the 
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Mystery  of  God,  the  Mystery  of  the  wisdom  of  God,  the 
Mystery  of  Christ,  the  Mystery  of  the  Church,  the  Mystery  of 
the  Gospel,  the  Mystery  of  Faith,  the  Mystery  of  Worship,  etc. 
So  too  it  conveys  all  the  Pauline  ideas  of  Mystirion,  such  as, 
the  divine  plan  of  salvation,  the  revealed  and  hidden  nature 
of  the  Mystery  of  Christ,  the  sharing  of  the  fruits  of  the 
redemptive  works  through  faith,  and  finally  the  universal, 
cosmic,  eschatological  and  apocalyptic  dimensions  of  the  salvific 
plan  of  God.  Hence  the  concept  of  "Mystery"  in  the  Qurbana  is 
rich  in  meaning;  wide  in  understanding;  religious  in  expression 
and  Oriental  in  orig'n;  and  its  usage  in  the  Liturgy  is  founded 
on  the  Bible  and  Patristic  writings. 

Result  of  the  Whole  Work 

The  result  of  the  whole  work  can  be  summed  up  into  elevan 
points: 

1.  The  term  “Mystery”  in  the  Liturgical  language  contains 
in  itself  the  meanings  of  the  Aramaic  raz,  and  the  Greek  Mysteiion. 
Therefore,  it  carries  with  it  the  meanings  of  God’s  revelation 
of  the  salvific  plan.  The  salvific  plan  of  God  is  revealed  to  the 
worshippers  and  they  achieve  the  salvific  experience  through 
the  worship  or  celebration.  Hence  it  is  a  revelation  in  the 
context  of  worship.  It  is  the  revelation  of  the  saving  presence 
of  God  before  the  worshippers.  It  is  the  celebration  of  the 
saving  actions  of  God  revealed  to  the  people  of  this  generation, 
here  and  now. 

2.  The  signs  and  symbols  are  doors  to  the  experiential 
dimension  of  the  Mystery.  For  the  believers  and  the  truely 
disposed  ones  these  signs  and  svmbols  are  revelatorv.  But  for 
those  who  are  undisposed  the  signs  and  symbols  become 
meaningless  and  mysterious  that  such  people  are  not  able  to 
comprehend  the  richness  of  the  Celebration  of  the  Mystery. 
Here  the  Gospel  accounts  on  the  Mvstery  of  the  Kingdom  of 
God  and  the  parables  and  also  the  Pauline  usage  of  the  Mystery 
of  the  wisdom  of  God  have  their  applications. 

3.  Only  the  believers  and  those  who  are  well  disposed 
are  able  to  understand  or  comprehend  the  meanings  of  the 
Mystery.  Hence  they  alone  are  allowed  to  participate  in  the 
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Celebration  of  the  Mysteries  and  the  others  are  dismissed  from 
participation.  This  is  the  underlining  principle  of  the  dismissal 
Service  in  the  Eucharistic  Liturgy. 

4.  The  Celebration  of  the  Mystery  by  its  nature  pre¬ 
supposes  an  experiential  character.  For  “Mystery”  by  its  very 
nature  is  mystical  and  it  involves  a  mysticism.  The  fundamental 
nature  and  meaning  of  the  Greek  Mijsterion  and  the  Aramaic 
rdz  would  contribute  to  this  aspect. 

5.  “Mvstery”,  primarily  is  a  divine  gift  and  its  celebra¬ 
tion  is  carried  out  in  the  Church  and  attains  the  form  of  a 
worship.  Since  it  alludes  to  worship  it  is  a  term  parallel  to 
"Liturgy”,  and  is  used  in  the  liturgical  language  of  the 
Church  from  the  early  days  of  her  history.  It  is  basically  divine 
that  it  gives  emphasis  to  the  divine  action  or  the  descending 
dimension  of  the  Celebration.  It  is  the  saving  action  of  God 
carried  out  in  the  Church  through  visible  signs  and  symbols 
within  the  context  of  worship.  Therefore,  “Mystery”  would 
exceed  the  meanings  of  “Liturgy”. 

♦ 

0.  Active  participation  in  the  “Mystery”  meant  the  con¬ 
scious  remaining  of  the  participants  in  the  presence  of  the 
Lord  with  an  epicletic  attitude  all  throughout  the  celebration. 
It  also  involves  the  acceptance  of  the  divine  gift  by  man  with 
an  attitude  of  gratitude,  and  his  response  to  God’s  ineffable 
gift  in  terms  of  praise  and  thanksgiving. 

7.  “Mystery”  involves  communitarian  and  individual 
dimensions  in  its  celebration.  Although  the  Celebration  of  the 

Mystery  is  a  communitarian  act,  the  experience  of  salvation 
is  achieved  personally  by  t lie  individuals.  Thus  it  demands 

for  an  active,  conscious,  communitarian  and  personal  partici¬ 
pation. 

8.  The  Celebration  of  the  Mystery,  as  a  matter  of  fact, 
is  holy  and  divine.  It  is  something  more  than  what  is  human. 
Therefore,  individuals  and  groups  are  not  able  to  make  fabrications 
on  it.  It  does  not  allow  individualism  in  its  celebration.  For 
the  Celebration  reflects  the  faith  of  the  Church  and  it  remains 
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as  a  source  of  faith  within  the  Church,  and  therefore  is  a 
patrimony  of  the  entire  Church. 

9.  The  Celebration  of  the  Mystery  unites  the  three  phases 
of  time.  The  past  is  brought  to  the  present  through  the 
memorial,  the  future  is  anticipated  through  the  mystical 
foretaste  of  the  heavenly  liturgy,  and  the  present  is  otTered  to 
God;  and  all  the  three  are  brought  to  fruition  in  the  worship 
of  the  Church.  Hence  "Mystery'’  transcends  the  human  limits 
of  time,  and  becomes  ineffable  and  incomprehensible  to  the 
human  intellect  and  consequently  it  also  suits  to  the  ordinary 
meanings  of  the  term  "Mystery". 

10.  The  wide  range  of  meanings  which  the  concept 
"Mystery"  possesses  in  the  Syro  Malabar  Qurbana  demands 
from  us  a  deep  study,  a  long  preparation  and  an  intensive 
training  for  a  conscious,  active  and  fruitful  participation  in  the 
Eucharistic  Celebration. 

11.  As  the  Greek  Mysterion,  the  Syriac  raza  and  the  Latin 
sacramenlum  are  parallel  terms  found  in  the  various  versions 
of  the  Bible,  they  have  similar  meanings.  All  these  three 
expressions  are  seen  in  the  liturgical  languages  of  the  Church 
from  the  early  time  onwards.  However,  the  Greek  Mysterion 
and  the  Aramaic  raza  have  greater  theological  and  liturgical 
significances  than  the  Latin  sacramenlum.  Because  the  former 
ones  by  their  very  nature  and  origin  are  religious  and  theolo¬ 
gical.  They  are  also  Biblical  that  they  are  found  in  the  original. 
Scriptural  usages.  While  the  latter  one  was  originally  a  military 
term  and  only  slowly  that  it  had  acquired  a  religious  meaning. 
In  the  Sacred  Scriptures  too,  sacramentum,  is  secondary.  For 
it  is  only  a  translation  of  raz  and  mysterion.  Therefore,  the 
concept  of  "Mystery"  (raza)  goes  beyond  the  meanings  of 
sacramentum  in  its  theological,  biblical  and  liturgical  analysis. 

The  study  as  a  whole  can  be  seen  as  a  study  on  the 
Liturgical  theology  in  general  and  of  the  Syro  Malabar  Quibana 
in  particular.  It  opens  up  new  horizons  for  further  research 
in  its  related  questions,  such  as.  Mystery  and  Mysticism; 
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Celebration  of  the  Mystery  and  Priesthood;  Trinitarian  involve¬ 
ment  in  the  Celebration;  Theology  of  signs  and  symbols  used  in 
the  Celebration;  Eschatological  and  Cosmic  dimensions  of  the 
Celebration;  Vertical  and  Horizontal  dimensions  of  the  Celebra¬ 
tion;  etc. 

Nevertheless,  this  study  has  brought  out  great  many 
things  for  a  better  understanding  of  the  concept  “Mystery” 
(rdzd),  and  of  the  meanings  of  Ihe  expression:  “Celebration 
of  the  Mysteries”,  or  raze  and  also  of  the  reason  for  the  title: 
Rtizn ,  the  Most  Solemn  Form  of  the  Eucharistic  Liturgy  of 
the  Syro-Malabur  Church. 
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ABOUT  THIS  BOOK 


“The  Syro-Malabar  Qurbana  is  called  Raza  or 
"Mystery”  in  its  full  and  most  solemn  form.  This 
book  analyses  deeply  this  reality  of  the  Syro- 
Malabar  Eucharistic  Liturgy  and  brings  out  its 
various  aspects  in  the  light  of  the  biblical  revela¬ 
tion.  It  is  an  excellent  contribution  in  the  field  of 
liturgical  theology.  This  book  will  be  a  guide  for 
people  who  are  well  disposed  to  understand,  ap¬ 
preciate  and  experience  the  mysteries  that  are 
celebrated  in  the  Syro-Malabar  Qurbana. ” 

Dr.  Mathew  Vellanickal 

(President,  Paurastya  Vidyapitham, 
Vadavathoor,  Kottayam) 

“I  deeply  appreciate  the  work  of  Fr.  Jose 
Poovannikunnel  and  this  being  the  first  study  of 
raza  it  shows  both  the  depth  and  wealth  contained 
in  this  liturgical  word  itself.’" 

Dr.  E.  R.  Hambye  S.  J. 

(Pontifical  Oriental  Institute,  Rome) 

“The  Pontifical  Oriental  Institute  is  very 
happy  to  publish  this  study  of  Rev.  Fr.  Jose 
Poovannikunnel  on  the  Concept  of  "Mystery” 
(raza)  in  the  Syro-Malabar  Qurbana.  The  concept 
of  Mystery  is  a  key  to  understand  and  a  appre¬ 
ciate  the  theology,  liturgy  and  spirituality  of  the 
St.  Thomas  Christians  of  India.  This  study  of 
J.  Poovannikunnel  leads  us  to  the  rich  treasures 
of  the  Church  of  St.  Thomas  Christians  in  the  field 
of  liturgy  and  hence  the  author  deserves  our  con¬ 
gratulations.” 

Dr.  Xavier  Koodapuzha 

(Paurastya  Vidyapitham,  Kottayam) 


"God  is  a  mystery;  man  also  is  a  mystery;  his 
life  with  God  is  the  "mystery  of  mysteries”.  This 
book  really  is  a  leap  in  to  the  “Mystery  of  Mys¬ 
teries”  in  the  context  of  life  and  worship  accord¬ 
ing  to  the  Mar  Thoma  Maryam.  Hence  it  is  a 
must  for  every  Mar  Thoma  Nazranee  and  all  those 
who  desire  to  touch  and  experience  the  Mystery 
of  God.” 


Dr.  Varghese  Pathikulangara 

(Dharmaram  College,  Bangalore) 


